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Yaroslav Pasko, State University, Donetsk

Ukrainian Intellectuals:
A New Class or Clients of Power?

Abstract: This paper considers normative dimensions of the community of Ukrainian intel-
lectuals and the problems related to the modernization process in Ukrainian society. The au-
thor emphasizes the social and cultural determinants of the process of formation and devel-
opment of local intellectual identity, its conceptualization in the Soviet and Post-Soviet world.
The analysis is centered on the clash of Central European and Russian discourses in the con-
text of shaping the identity of Ukrainian intellectuals. The paper raises some general problems
regarding these discourses as well as the development of values within the local intellectual
community in the context of its belonging to certain socio-cultural traditions, its compatibility
with the dimensions of morality, socia! responsibility and openness to changes. Synthesizing
the different approaches to the historical experience of formation and evolution of the intellec-
tual community, it also explores the role and significance of this group in the process of social
reconstruction.

Keywords: new class, Ukrainian intellectuals, colonial discourse, cliental subjugation, Cen-
tral European discourse, the identity of Central Europe, modemization and rationalization,
universal society, moral ethos, moral values, paternalistic structure, economic determinism,
innovative class and innovative society, individual and collective identity

1. Introduction

The paper deals with the dilemma of the search of the normative foundations by
the Ukrainian intellectual community as a condition for authentic communica-
tion inside of a civil society and shaping a national prototype of the Western
middle class as a source of transformation of the Post-Soviet reality towards a
democratic social order. The paper focuses on the role and social functions of
intellectuals in the process of the reformation of Soviet and Post-Soviet society,
as well as in the place of the intellectual community in the rudimental social
structure. The problem is whether the intellectuals are the driving force of social
changes in Ukraine a social group based on values, norms and foundations, an
indispensable part of the rational process of modernity, or a destructive group
stemming from the Russian and Soviet historical experience and separated from
the civilized social practice of society. Are intellectuals more oriented towards



62 Yaroslav Pasko

collaboration with the dominating colonial discourse and cliental subjugation to
authorities or towards the representation of human dignity, social trust and soli-
darity in society, as well as the positive values of social innovations and coop-
eration with other innovative groups?

The Ukrainian intellectual community is treated as a part of the Post-
Communist order, a particular Post-Soviet “unreformed” group facing the seri-
ous threat of an identity crisis and loss of legitimacy because of the embodiment
in the context of domination of an old industrial model of economic develop-
ment. This mode! displays the constant weakening of social activity, shrinking
public space, loss of authentic communication, post-colonial state intervention
destroying an intellectual and collective memory, and a weakened sense of be-
longing to social groups.

As Milan Kundera pointed out

... when Russians occupied Czechoslovakia, they did everything possible to destroy
Czech culture. This same was in Ukraine. This destruction had three meanings: first,
it destroyed the centre of the opposition; second, it undermined the identity of the
nation, enabling it to be more easily swallowed up by Russian civilization; third, it
put a violent end to the modern era, the era in which culture still represented the re-
alization of supreme values.'

In other words, colonial cultural domination led to the annihilation of local value
standards and the dehumanization of cultural and intellectual patterns in colo-
nized countries. A similar view was expressed by Ivan Dzyuba:

Soviet cultural politics for Ukrainians was a politics of russification and destruction
of national cultural foundations of existing social communities as well as the repres-
sions against intellectual elite that led to degradation of national identity and moral
corrosion in society.’

In this context it is very important to estimate the role of the intellectual com-
munity in Ukraine and in Central Europe.

Unlike Europe, where the idea of “cultural foundations” was imperative in
the social consciousness of educated groups for a long historical time, in the
Russian Empire, and especially in the Soviet Union, the role of the intellectual

1 Milan Kundera, “The Tragedy of Central Europe”, in: Globalization and Politics of
Public memory, New York: Transgression Centre for Democratic Studies, 2007, p. 69.

2 Ivan Dzyuba, “Internatsionalizm chy rusyfikatsiya™ [Internationalism or Russification],
Vitchvzna (Kiev), 1990, no. 5, pp. 107-108.
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community was permanently decreasing in the context of the degradation of
spiritual foundations for identity, reduction of morality, and historical and na-
tional memory. Moral corrosion made people passive members of their social
groups and was a serious obstacle to modernization in all spheres of social life.
This entailed the marginalization of intellectual groups, dismantling of social
ties and the degradation of social capital. Such a situation was caused by the
Marxist revolution that took place in a country where religious foundations,
class and communal structures were weak and social identity was in crisis. In
those conditions the idea of modernization, due to the total transformation of all
spheres of social life based on spiritual and moral imperatives, has not been a
meaningful aspect of intellectual life during the Soviet period.

This may be explained by the historical context of our country, the destruc-
tion of secular and sacral patterns of culture and the decreasing role of the intel-
lectual community in Soviet social structure, where the prevailing totalitarian
practice of social violence over the intelligentsia, destruction of values of civil
society, and the prosecution of intellectuals and clerical groups by the totalitar-
ian regime.

2. UKkrainian intellectuals in the context
of Central European discourse

The identity construction of Central European intellectuals contrasts to that in
Post-Soviet Ukraine and is a good example of personal shifting towards the
transformation of values and social institutions. The core of this identity is char-
acterized by its evolution from the substantional to constructivist, synthesis of
sacral and secular narratives in an intellectual’s life, shaping the framework of
civil society on the basis of relevant values, and the public participation of dissi-
dents in Central European revolutions and market reforms of the 1990°s,

The renovation of the individual and collective identity of Central European
intellectuals becomes possible through the recognition of rational discourse and
relevant values as the dominant component of a democratic social system. The
fact that intellectuals overcame colonial discourse led to the reconstitution of the
socio-cultural problems of civil society via the reconsideration of cultural foun-
dations, and dimensions of pre-modern and modern social life. Despite the lack
of personal autonomies in the Communist period, despite all institutional crises,
intellectual life in Central Europe was part of a resistance against colonial dis-
course, a factor of civil society evolution and a source of the idea of national
independence as a synthesis of ethnographic, academic and political dimensions.
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The intellectual community in Central Europe produces cultural conditions
for the national consolidation of power and civil society. An anti-colonial style
of social behaviour is actualized in the context of historical experience through
the project of anti-colonial teaching, writing, research and the public criticism of
Marxism as a promoter of colonial discourse.

Obviously, this active role of intellectuals in the social structure of Western
and Central European society was related to certain features of a pluralist institu-
tional and symbolic structure, e.g. development of intellectual groups in Euro-
pean cities as independent actors of civil society, oriented to reforms and social
innovations. Identity dynamics at the end of the 20th century tended towards
increasing the similarities of the values of this social group, democratic practice
of horizontal communication in cities, and increasing the role of knowledge and
intellectual social prestige.

Historically, the situation in Ukraine and Russia differed from Western and
Central European patterns. This historical heritage threatens the democratic
foundations of statehood and the formation of authentic horizontal communica-
tion.

In the early part of the 20th century, Ukrainian theorist Vyacheslav Lipin-
ski, commenting on the famous essay of Nikolai Berdyaev “Philosophic Verity
and Intelligentsia Truth,” 1918, wrote about the “intelligentsia” as an Eastern
European version of intellectuals and about the role of intellectuals in nation-
building and shaping the moral pivot of the Ukrainian nation. Lipinski pointed
out that “society saw the natural role of the intelligentsia as exercising moral
authority and mediating between different social communities.”™ He focused on
the shift from material to spirit orientations as the basic values of the intelligent-
sia that could be regarded, in both Western and Eastern Ukraine, as a prototype
of the European middle class. According to him, the reformation of the value
sphere of the intellectual community stimulates the processes of individual and
collective responsibility, expansion of human dignity, creation and the mobiliza-
tion of civil society institution.

In contrast to Western Europe where the middle class has been the main
supporter of democratic, horizontal ties of self-government and formation of
identity, Ukrainian intellectuals in the Soviet period were just a corporative so-
cial group within the network of total obedience. The majority of intellectual

3 Vyacheslav Lypyns’kyy, Lysty do brativ-khliborobiv. Pro ideyu i orhanizatsivu ukray-
ins 'koho monarkhizmu [Letters to brothers Peasants. One idea and organization of
Ukrainian Monarchism], Kyyiv-Filadel'fiya 1995, p. 22.
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dissidents were destroyed by the colonial system. During the total repressions of
the 20th century, the moral foundations of Ukrainian society inherited from na-
tional traditions were dismantled by the colonial system of total alienation. The
totalitarian power formed a system of mistrust inside the communities and the
model of distorted social dimensions. This resulted in the essential alienation of
intellectuals from the problems of culture, morals, education and spirituality.
Most of the intellectuals were just unable to hold independent public opinions
that were different from the official position of the authorities.

The incompatibility of the Ukrainian reality with the Central European one
is caused by a number of factors. Our intellectual community is weakly enrooted
in the symbolic life-world, the level of its ethical foundations is constantly de-
creasing, it lacks connections with pre-modern and modern values of collective
and individual responsibility; its moral self-consciousness, moral and spiritual
autonomy were gradually reduced. The intellectuals in Western and Central
Europe represent not just a group of interests among many others, but an alterna-
tive moral universe of values and norms, an image of the public good with
claims to overall legitimacy. Ukrainian intellectuals were unable to display all
that for a long time. Moral values for Central European intellectuals historically
were not a private matter but were conceived of as a collective guarantee of
a common good and normative values. For this group, pre-modern moral values
are a source of democracy and the embodiment of the practice alternative to co-
lonial power, the existence of the ‘“‘necessary precondition for civil society —
based on the autonomous intellectual as a moral agent ...

The system of values in Ukraine is still identified by corporative rules and
norms rather than moral virtues or innovative ethos. The intellectual commu-
nity depends on the cliental system; the state actively interfered in public and
private spheres of civil society; national cultures were destroyed by the impe-
rial power. Studies of the Ukrainian intellectual community today show the
weakened virtues, social responsibility and sense of belonging to an authentic
public sphere which could preserve the basic values of “conventional moral-
ity”, could function as the foundation of an ethical framework of “universal
moral principles” and norms in society. A famous researcher Jiirgen Kocka has
pointed out that

A moral foundation is important imperative in civil society that affords each indi-
vidual the latitude for independent thought and action. Without ethical values a

4 Adam B. Seligman. The Idea of Civil Society, Toronto: The Free Press, 1992, p. 162.
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free society would become a jungle while intellectuals would lose their core value
functions.’

In this context we can observe a serious socio-cultural Central European influ-
ence on the dissident intellectual movements in Ukraine through the idea of
“Ukrainian intellectual messianism” developed by Ukrainian theorist and poet
Vasyl Stus under the influence of Jergy Braun. The Ukrainian researcher wants
the Ukrainian intellectual community to implement Christian values, in order to
transform the Ukrainian people into a universal moral community. In the twenti-
eth century the idea of a “universal society” as a society of total reconstruction
of all social spheres, was incorporated into Ukrainian underground intellectual
discourse and was conceived of as a combination of universalism and national-
ism. The synthesis of these elements was interpreted in the categories of Ukrain-
ian life-world and implemented to Ukrainian social theory by such Ukrainian
theorists as Nikolay Vernadsky and Oleksa Berdnic. This intellectual tradition
took as essential the idea of an individual relationship with the state, the problem
of limited individual freedom and treated the community as the embodiment of
the new intention being in opposition to colonial power.

Important steps in the shaping the Ukrainian version of the Central Euro-
pean intellectual frame were made by Pope John Paul Il and Milan Kundera.
The Pope’s idea of authentic democracy in the state of law as well as his maxim
that “democracy without values easily proves to be camouflaged totalitarianism”
was conceived by Ukrainian intellectual discourse as the very spirit of the new
social order, the imperative of freedom, the moral factor of fighting against a
totalitarian regime, the driving force of respect to traditions and civil society, the
important imperative of social integration.

Central European discourse regarded the development of modernization and
rationalization as related to the rejection of colonial discourse, the independence
of high cultural patterns and everyday activities from total social regulation,
breakdown of the frames of an imperial outlook and gradually increased effi-
ciency of an independent social order. Evidently intellectuals were more ori-
ented to the values of life-world, the patterns of social responsibility and na-
tional culture.

5 Jurgen Kocka and Allan Mitchell (eds), Bourgeois Society in Nineteenth Century Europe.
Oxford: Berg Publishers, 1993, p. 53.
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3. The Post-Soviet values of intellectual communities:
the clash of discourses

In the context of the Ukrainian Post-Soviet transformation we can observe the
process of rethinking the ethical and social role of the intellectual community,
especially with regard to normative issues, as well as social ethics, corruption,
personal attitude to pathologic violence and alienation, principles of social re-
sponsibility, cultural recognition and the preservation of a symbolic network.
The modern social theory of modernization makes clear that Post-Soviet socie-
ties in the period of crisis cannot survive without some representation of the in-
tellectual discourse of freedom, criticism of colonial power and support of
value-normative principles and imperatives applied by the intellectual commu-
nity. Even well-known researchers like Eleonora Narvselius, Leela Gandhi,
Aleksandr Panarin, for whom intellectuals are a marginal, non-modemized
group situated outside the sphere of basic social interests, agree that pragmatic
and economic social priorities, combined with democratic social practice, have
insufficient foundations for their being legitimate in a post-colonial society.
A post-genocide society that experiences a loss of core values gives rise to the
feeling of social entropy. That is why most of Ukrainian people feel a spiritual
vacuum and corrosion, social anomy and an annihilation of cultural and civil
life.

It is easy to predict the future of a society that lacks cultural and moral
foundations. In the historical perspective such a society is not competitive, is an
example of moral and spiritual stagnation, an embodiment of social disorder,
destruction and conflict.

Despite Soviet stagnation and the Post-Soviet experience of social disor-
der and relativism, some intellectual groups in Ukraine connected with the old
dissidents’ initiative of “December 1st” are oriented towards serious moral pri-
orities and normative demands to persons, social groups and communities. The
formation of a new moral ethos was combined with the search for a new social
paradigm, which would presuppose the transformations of bureaucratic power
and the formation of social networks being based on the new rational founda-
tions of social life.

The new purposes of some intellectuals are incompatible with the Soviet
paradigm of economic determinism and exemplify new values of social respon-
sibility, solidarity and moral dignity. We can observe the emergence of moral
foundations for social hopes in some of the new social segments and groups,
whose activities correlate with ethical priorities. The communities of school and
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university teachers in the biggest cities of Western, Central and Eastern
Ukraine (Lvov, Kiev, Drogobych, and Kharkov) are focused on the idea of
humanity and God, share the idea of collective and individual responsibility for
a common good, and the social development of an intellectual elite as a whole.
These intellectual groups, led by persons like Miroslav Popovich and Yaroslav
Hrytsak, seek to radically change the colonial discourse and make it more cul-
tural, pragmatic, and more compatible with Western demands. New cultural
discourse provides the intellectual basis for the promotion of social integration
embedded in Christian values and the secular moral principles of a “universal-
istic society”, which is not xenophobic and not hostile to a democratic frame-
work.

However, the Ukrainian reality tells us that the majority of intellectuals still
have serious idiosyncrasy to social changes in the direction to European civiliza-
tion and are more inclined to preserve their old social priorities, standards and
values. Mr. Viktor Skopenko, former rector of Taras Schevchenko Kiev Na-
tional University, pointed out that “the majority of intellectuals in Ukraine are a
part of the old social system and don’t want radical changes of the Soviet pater-
nalistic structure”.

He focused on the “conformism of intellectuals and their close ties to the
social distribution system of the Soviet period, with centralized state support of
budget-consuming groups™.®

The groups of intellectuals were examined by this researcher as an instru-
ment of social manipulations by the power of the state. Evidently, such groups
of intellectuals consider social conformism and collaboration with the values
of the “Russian world” as more important than European ideas of cultural root-
edness, social participation and innovative values. The Soviet outlook still
dominates in the social life of Ukrainian youth and a great part of the intellec-
tual elite. In the times of economic crisis and a crisis of values the majority of
Ukrainian intellectuals feel permanent apathy and demoralization. There are no
spiritual motivations for changes inside the intellectual community where
a great part of intellectuals continue to serve as national agents of colonial
power.

As a result, Ukrainian social and political life is considered by the European
community through the stronger colonial discourse of the “Russian world”. In
this context the problem of the social and ethical role of intellectuals and their

6  Viktor Skopenko, Publichni vvstupy [Public presentations], Kyyv: Vydavnytstvo Kyy-
ivs’koho natsional'noho universytetu, 2003, p. 28.
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cultural self-realization is centered on the issues of Said’s post-colonial studies
and the representation of a post-colonial culture by yet a stronger framework
expressed by Spivak’s question “can the subaltern speak?"7

The problem of Post-Soviet intellectuals is related to not only to the weak-
nesses of socio-cultural foundations for modernization, or lack of space for sub-
sidiary ethnographic, academic and political components, but also the inability
of the local community to suggest a new innovative model of social interaction
inside civil society. The lack of reforms in public and private space, the absence
of a solid background of national identity, purely instrumental program of the
implementation of a new social project are serious obstacles for a positive social
movement and reconstruction of social institutes.

At the same time, despite social amorphousness, the inability of the intelli-
gentsia to implement innovative social ties and the lack of social mobility,
domination of Soviet stereotypes and values of survival (R. Inglehart), public
opinion polls during the last 10 years show significant constant increase of so-
cial support for the demands of moral sanitation. The last public opinion poll
by the “Gorshenin institute” shows that about 45% of Ukrainians support the
last propositions of the “December 1st” intellectual movement, the idea of the
moral “sanitation” of our society and the rotation of authorities of all levels. At
the same time, only 15% to 18% of respondents emphasized that intellectuals
as a community can be “a driving force of social reforms and the source of
shaping innovative social networks” in the cities.® The respondents focused on
the weakness of entrepreneurial communities and their inability to implement
reforms, and, on the other hand, pointed out that the modernization mission
of intellectuals has a normative foundation and is based on the principles of
self-government, the values of civil society and the renovation of a national
identity.

In reality the process of social changes inside of civil society, as well as in-
tellectual proliferation of innovative knowledge and a new model of social rela-
tionship in which knowledge can transform power, “changing it from a mono-
lithic apparatus accumulated within the state into a web-like force which is con-
firmed and articulated through the every-day changes of ‘know how’ or infor-

7  Gayatri Ch. Spivak, “Can the Subaltern Speak™, in: Cary Nelson, Lawrence Grossberg
(eds), Marxist Interpretations of Culture, Basingstoke: Macmillan Education Press, 1985,
p. 283.

8  Kostiantyn Bondarenko, “Opytuvannya hromads’koyi dumky instytutu im. Horshenina”
[Public Opinion Poll by the Gorshenin Institute]. 2012, p. 8.
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mation which animate social life”,” are all possible only in the social context

where intellectuals are supported by other middle class groups. This maxim was
shared by Sneja Gunew, who pointed out that “power in an innovative society is
reproduced in discursive networks at every point where someone who knows is
instructing someone who doesn’t know™."°

Thus, we can observe the clash of discourses inside intellectual communi-
ties: the first one represents intellectual orientation to innovative practice as well
as civil society values which serve as a prerequisite of the formation of a post-
conventional morality, whereas the second one represents the rudiments of the
Soviet ethos that do not conform to such fundamental values as morality, truth,
Justice, solidarity and confidence.

The new innovative Ukrainian intellectual movement focuses on the Pope’s
account of social reconstruction, in which he criticizes Post-Soviet social struc-
ture after the collapse of communism. His principles of a “universal society”
were associated with the ideas of justice, truth, morality, beauty and were con-
ceptually contrasted with the practice of state interventions into public and pri-
vate sphere, the restriction of civil freedom and social alienation. The latter
model resulted in the atomization of a previously organic structure, loss of intrin-
sic potency of the social system, the degradation of a life-world. The alienation
of intellectuals who lost their old Soviet income, social guaranties and previous
social role in society, led to a decline of moral norms among them. In this context
it is easy to see a point in the moral resistance of Ukrainians to their authorities.

A moral view was represented by Yevhen Sverstyuk, a Ukrainian writer and
very famous person of the “December 1st” movement. He pointed out that intel-
lectual and cultural activity is connected to “moral and spiritual renovation in
society, in which social priorities and a value framework must be changed, and
the social ties and mutual supports must be improved”."' Yevhen Sverstyuk em-
phasizes the “mission of the new innovative class” in Ukraine and its social role
as a moral authority and spiritual force in society that is a part of Christian civi-
lization. The ethical position of this researcher was supported by other active
social persons and communities in both Eastern and Western Ukraine protesting

9  Leela Gandhi, Postcolonial Theory. A Critical Introduction, New York: Columbia Uni-
versity Press, 1998, p. 74.

10 Sneja Gunew, Feminist Knowledge. Critique and Construct, London: Routledge, 1990,
p. 75.

11 Yevhen Sverstyuk, Svitlo nashoyi nadivi. Zibrannya 1 Hrudnva [The Light of our Hope.
The first December’s meeting], Kiev 2012, p. 15.
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against corruption and nepotism, shrinking moral space and a reduction of nor-
mative foundations.

In this context it is evident that the moral position of intellectuals becomes
institutionalized in the social space and can play a crucial role in introducing
new values to society. At the same time one can observe serious obstacles for
innovative changes in society, where more than 60% of people declare their ad-
herence to a “shadow economy” patterns and standards of a primitive practice of
survival.

Unfortunately, our society lacks the foundations for innovative cooperation
on a moral basis as well as innovative intellectual ethics. Intellectuals as a Post-
Soviet social group are generally frustrated, morally degraded and oriented
mostly to material values. Approximately 65% of them have participated in this
or that corruption activity and participate in questionable forms of a shadow
economy. Tadeusz Buksifiski pointed out that “corruption, nepotism ... have
reached epidemic proportions in those countries which emerged after the col-
lapse of the Soviet Union™."? This corruption pattern is supported by both au-
thorities and society as a normal element of social functioning.

The majority of Ukrainian intellectuals, in sharp contrast to Eastern and
Central European ones, are separated from Christian norms and a historical past
as well as from a Christian cultural background. The social roots and critical
voice of the intellectual elite is very feeble. As Michel Foucault pointed out the
activity of intellectuals does not emanate from some central hierarchy as a
“madhouse or prison, but flows through society in a sort of capillary action:
power is everywhere, not because it embraces everything, but because it comes
from everywhere”."

Evidently, even famous intellectuals, those who are mostly oriented to
Ukrainian national tradition, tend to tolerate the ugly forms of corruption and
injustice. Post-Soviet intellectuals continue to be a part of a colonial bureau-
cratic social system, even after the collapse of the Soviet Union. The tendency to
subjugation and corruption was deeply rooted in the cliental model of relation-
ship, where the expansion of vertical power over public space is the strategic
goal of state authorities.

12 Tadeusz Buksinski, Liberalization and Transformation of Morality in Post-Communist
Countries. The Case of Poland. Washington: Council for Research in Values and Philos-
ophy, 2001, p. 90.

13 Michel Foucault, Power/Knowledge: Selected Interviews and Other Writings 1972-1977,
New York: Harvester Press, 1981, p. 93.
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At the same time a smaller part of the Post-Soviet intellectuals have firm
moral convictions and are focused on various dimensions of “moral capital”.
The new innovative intellectuals and dissident community of the intelligentsia
are more oriented to their moral mission in society, cultural protection and im-
plementation of the ideal of national revitalization. Their purpose is social trans-
formation based not so much on personal changes in the political sphere but
rather on those forms of culture which are connected with the moral shifting and
de-sovietization of Ukrainian society.

4. Conclusion

This study brings into focus the issues of the role of Ukrainian intellectuals in
the value-normative processes in Soviet and Post-Soviet Ukraine. It demonstrates
that intellectual community is the embodiment of antonymic values: on the one
hand, the values of social integration, the ethic of moral responsibility of people
for common good, the cultural resurgence and social reconstruction of the post-
Soviet society on innovative foundations; on the other hand, the ethos of cliental
subjugation to power in a post-genocide society with no free space for collective
and individual identity. The voices of intellectuals are in many ways not decisive
in the discussions about the process of the modernization of Ukrainian society.

We can summarize that the intellectual community as a whole cannot be the
driving force of complete transformation of social life due the strong connection
with the old colonial discourse of cultural subjugation as well as the feudal prac-
tice of patron-client social relationship. At the same time, our society has a hope
for future transformations in the context of increasing role of some intellectual
groups in Ukraine in relation to synthesis of pre-modern and modern values. The
new intellectual group (“December 1st”) is a significant spiritual force, which
can promote social transformation and innovative process. In its activity we can
see a good examples for future transformation: a source of innovativeness and
morality as well as tendency towards self-transcendence and openness to
change. The priorities of its members are based on religious and cultural dimen-
sions of social development and rejection of economic determinism and func-
tionalism. One can observe the new priorities in society at both individual and
collective levels. The formation of new reality has to be accompanied by crea-
tion of a new system of values in our society that has to replace the old and con-
servative social order in a broader historical perspective.



