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Summary

This translation project is dedicated to the translation of a fragment from Domestic Folk-
lore by T. F. Thiselton-Dyer, discovery of characteristic features of the text, and analysis of
their realisation in the performed translation. Due to abundance of folklore examples, among
all genres of which, rhymes, prayers, and proverbs are the most commonly occurring therein
and included by the author as illustrations for various popular superstitions, the book was
confirmed to be folkloristic research, a type of non-fiction literature. Besides folklore, provided
references to fiction and other types of works were studied and intertextuality was concluded
to be the most prominent characteristic feature of the book. The conducted contrastive analysis
of the considered textual category definitions and classifications also covered the related
phenomenon of precedent units, that also characterises the folklore in this work. The traces of
other texts and speech records predominantly appeared in Domestic Folk-lore as quotes,
allusions and interglossemes. Each form of intertextual relation in the book and was studied
individually and their realisations in translation were analysed. As majority of folklore pieces
in the book were various kinds of rhymes and versified proverbs, challenge of poetic translation
was considered in the project. To achieve adequacy in translation a number of translation
techniques was applied to all discovered instances of intertextuality in the chosen book
fragment, and the reasoning for certain choices was explained in the paper.

Key words: folklore, intertextuality, precedent units, rhymes, poetic translation,
translation techniques

AHoTanisa

[lepexnaganpkuii NpPOEKT MPUCBAYCHUN TMEpeKiagy ypuUBKY 3 KHuru Tomaca
@ipminrepa Ticenrona-Zaiiepa «Domestic Folk-lore», BusiBieHHI0 0cOOIMBOCTEH TEKCTY Ta iX
BTIJICHHIO Y BUKOHAHOMY Tiepekiiaji. Benuka KinbKiCTh TPUKIIAIB YCHOI HAPOAHOT TBOPUOCTI,
cepes SKHX BIpIIi, MOJWTBU Ta MPHKA3KW € HAWOUIBII MOIIMPEHUMH >KaHPAMH, SKi aBTOP
BUKOPHUCTAaB y CBill po0OTI 3 MeTOw 1IOCTpalii pi3HOMAaHITHUX MOIIMPEHUX 3a0000HIB,
COpUsla BU3HAYEHHIO Il€] KHUTH K (OJBKIOPUCTUYHOI Tpalli, BUIY HEXYI0XKHbOI
aireparypu. OkpiM QoibkiIopy, OyI0 pO3IIISIHYTO HaBeleH! OCUIIaHHS Ha XyJ10’KHI TBOPH Ta
IHIIl BUAM Tpallb; IHTEPTEKCTYalbHICTh Oyja O3HayeHa sSIK TOJIOBHA XapaKTepHa puca Iiiei
KHUTH. [TOpiBHANIBHUI aHasi3 BU3HAYEHb Ta Kiacu@ikauiid 1aHOi TEKCTOBOI KaTeropii Takox
OXOIMJIa MOB’S3aHE 13 HEIO SBUILE MPELEACHTHOCTI, 110 TAKOX XapaKTepU3y€e BUKOPUCTaHI y
npati npukiaau ¢oaskiaopy. Ciiu IHIIUX TEKCTIB Ta 3aJOKYMEHTOBAHOT'O YCHOTO MOBJICHHS
y KHHM3l MepeBaXHO HalyBain QopMHU LUTAT, amro3iid Ta iHTeprioceM. KoxkeH Bupg
MDKTEKCTOBHX 3B’SI3KIB OyB OKpPEeMO JOCHIDKEHUHM, a iX BTUIEHHS Yy Mepekiaii —
npoaHainizoBaHi. OCKUIBKHM OUTBLIICTh NMPUKIAAIB (ONBKIOPY Yy KHHM31 Oyjia mpeacraBieHa
PI3HMMHM BHJIaMU BIpPILIIB Ta PUMOBAaHUX MPHUKA30K, OyJI0 PO3IIISIHYTO MPOOJIEMy MOETHYHOTO
nepekiany. 3 MEeTOoI JOCATHECHHAA a,[[eKBaTHOCTi nepexkiaany Ao ycix BUSBIICHUX HpI/IKJ'IaI[iB
IHTEPTEKCTYyalIbHOCTI B 00paHOMY YPUBKY IIpalii, OyJI0 3aCTOCOBAHO /€K1 TEXHIKU MepeKiaay,
1 p03’sICHEHO MIPUYHMHHU AESIKUX BHOOpPIB y JaHiii poOoTi.

KurouoBi ciioBa: (Qoibkiop, 1HTEPTEKCTYaJbHICTb, MpPELENeHTHI OIMHMIN, Biplii,
MOETUYHUH MepeKIiaj, TEXHIKU MepeKIary
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Introduction

Relentless globalisation process leads to exposure of people of different backgrounds to
the knowledge, impossible to gain without overcoming cultural and language barriers. Due to
this, people are inspired to explore various cultures, read more literature and delve into history
of other countries. Domestic Folk-lore provides such a glimpse into the mode of life of the
English society in the late 19" century. It is an expository non-fiction book, which explores the
influence of popular superstitions and customs on people’s everyday life, reflected in a copious
amount of folklore records, part of which has a cultural significance. Besides being an enjoyable
and educative piece of literature, this work has a potential to become an object of cross-
disciplinary studies. We have used the book to observe intertextual potential of different
folklore genres, which combines folkloristic and literary researches.

Topicality of our translation project lies in filling one of the lacunas in studies of
intertextuality, which were still not covered despite the fact that this phenomenon has been
continuously and actively investigated in the latest decades. J. Kristeva, R. Barthes, U. Eco,
J. Derrida, A. Kamianets, T. Nekriach, H. Syuta, M. Shapoval and many other scholars
dedicated their works to various aspects of intertextual relations, but still were not enough to
cover the topic completely.

Folklore is another object of our research, which is still not exhausted. The term
“folklore” was coined by William John Thoms in 1846, though the connotation of it had existed
for many centuries prior to the introduction of its denotation, A number of scientists have made
major contributions in folkloristics, for instance W. Thoms, K. Ranke, A.Dundes, M.
Zubrytskyi, M. Maksymovysh, L. Borovykovskyi, H. Lozko and others. Despite a large number
of studies have already been conducted, different aspects of folklore have not been researched
in details yet. Domestic Folk-lore is a valuable source for multiple folkloristic investigations
and comparative analyses with collections of folklore from other cultures, though for more
people to enjoy it, the book must be translated.

Therefore, the main goal of our project is to render a fragment of Domestic Folk-lore
from the English language by means of the Ukrainian language and translation techniques and
produce an adequate translation. To achieve this goal, we have defined the following objectives:

1. to perform translation of a fragment of Domestic Folk-lore;

2. to define genre-stylistic features of the book;

3. to the study the phenomenon of intertextuality as a chief stylistic feature

4. to analyse classifications of intertextual relations and their realisations in folklore
genres, discovered in the book;

5. to reveal the applied translation techniques.

The work consists of an introduction, a chapter with translation, a chapter dedicated to
the author of the book, characteristics of the book and translation analysis, conclusions, list of
references and appendices. The volume of a translated fragment of the book is 48 pages in total.

A part of findings of our translation project were presented during the scientific
conference “New Trends in Translation Studies, Philology and Linguodidactics in the Context
of Globalisation Processes”.



Chapter 1. Translation of Domestic Folk-lore

CHAPTER I.
BIRTH AND INFANCY.
Value of Superstitions—Lucky Days and Hours of Birth—

The Caul—The Changeling—The Evil Eye—"Up and

not Down"—Rocking the Empty Cradle—Teeth, Nails,

and Hands—The Maple and the Ash—Unchristened

Children.
Around every stage of human life a variety of customs and
superstitions have woven themselves, most of which, apart from their
antiquarian value, as having been bequeathed to us from the far-off
past, are interesting in so far as they illustrate those old-world notions
and quaint beliefs which marked the social and domestic life of our
forefathers. Although, therefore, many of these may appear to us
meaningless, yet it must be remembered that they were the natural
outcome of that scanty knowledge and those crude conceptions which
prevailed in less enlightened times than our own. Probably, if our
ancestors were in our midst now, they would be able in a great
measure to explain and account for what is often looked upon now-a-
days as childish fancy and so much nursery rubbish. In the present
chapter it is proposed to give a brief and general survey of the folk-
lore associated with birth and infancy, without, however, entering
critically into its origin or growth, or tracing its transmigration from
one country to another. Commencing, then, with birth, we find that
many influences are supposed to affect the future fortune and
character of the infant. Thus, in some places great attention is paid to
the day of the week on which the child is born, as may be gathered
from the following rhyme still current in Cornwall:—
"Sunday's child is full of grace,
Monday's child is full in the face,
Tuesday's child is solemn and sad,
Wednesday's child is merry and glad,

PO3ALJI 1.
HAPOJAKXEHHS I PAHHE JTUTUHCTBO
innicTs 3a0000HiB. IllaciuBi AHI 1 TOAWMHM HAPOKEHHSI.

Copouxka. Ilinminua. Ilpuctpit. «Bropy, a He BHH3Y.

["olimanHs MOpoXHKOT KOJMCKH. 3you, HIirTi Ta pyku. Kien i

sceH. Hexpemeni mitu.
3 KOXHHUM €TamoM >KUTTS JIIOJWHU TICHO TOB’S3aHa HU3Ka 3BMYAIB 1
3a0000HIB, OUTBIIICTD 13 SKUX IIiKaBi HE JIMIIE CBOEK CTAPOBHHHICTIO,
OCKUTbKM TEepeHluIn A0 Hac 13 JaJeKOro MHUHYJIOro, a W TUM, WIO
UTFOCTPYIOTh CTapOCBITCBHKI MOHATTS 1 YyJEpHAIbKI IMEePeKOHAHHS, 3a
SAKUMH Hallll Tpallypu >KUIU Ccepell 1HIIUX JIoJed 1 BIallTOBYBalU
noOyT. Xoya i3 i€l MPUYMHU YUMAIO THX TPAIHIINA MOXYTH 31aTHCS
HaMm Oe3riy3AMMH, BTIM BapTO MaM’STaTH, 10 BOHU OYJIH MPUPOAHIMH
HaCJTiAKaMHA OOMEKEHHX 3HaHb 1 HETPAaMOTHOCTI, 110 TTOOYTYBaJIH y YacH
MEHIIIOT OCBIYEHOCTi, aHK HUHI. MOXIHBO, SIKOM MM 3apa3 MOTIJIH
3alUTaTy HAIIMX MPEJIKiB, TO BOHU 3HAYHOI MIpOIO MOSCHWIN O Te, 1110
MU TENep 4YacTO BBAKAEMO 3a TUTAYl MPUMXH 1 HiceHiTHHII. [laHWii
O3/ IPOTIOHY€E KOPOTKHM 3araibHUM OrJisAl (POJIBKIOPY, MOB’I3aHOTO
13 HapOJDKEHHAM JUTUHM 1 1 paHHIMH poKamH, aje 0e3 TIHuOOKOro
3arnuOJIeHHs] Yy MOXOKEHHS YU PO3BUTOK Ta 0€3 BiICTEXEHHs Horo
nepexoay 3 OAHi€l KpaiHu B iHIIy. Tak, MoUYnHaIO4M 3 HAPOHKEHHS, MU
NI3HAEMOCH, K 0araTo YMHHUKIB MOXXYTh TMOTEHIIIWHO BIUIMBAaTH Ha
MalOyTHIO JIOJII0 HEMOBIATH. TOMy B JESIKUX PEriOHax 3HAYHYy yBary
NPUALISIOTH JHIO THXKHS, KOJIM HapODKyeThCs nuTs. Lle ctae 3po3yminio
3 TAKOTO BipIlIa, 110 A0cCi € nomupeHuM y Kopayoi:
JuTs Heain 3a MUTIOCEPIs 3HAHE,
JluTs moHeAiKa TUIeM BelTbMU TapHe,
JluTs BiBTOpKa cepilo3He i CyMHe,
Jluta cepeau paaicTh Hece,
Jluts yeTBepra rpixoM MpOMHUIILISE,
Jluts i’ aTHULI )Kag00u HE 3HaE,




Thursday's child is inclined to thieving,

Friday's child is free in giving,

Saturday's child works hard for his living"—

a piece of folk-lore varying, of course, in different localities. By
general consent, however, Sunday is regarded as a most lucky day for
birth, both in this country and on the Continent; and according to the
"Universal Fortune-teller"—a book very popular among the lower
classes in former years—"great riches, long life, and happiness™ are
in store for those fortunate beings born on Sunday, while in Sussex
they are considered safe against drowning and hanging. Importance
is also attached to the hour of birth; and the faculty of seeing much
that is hidden from others is said to be granted to children born at the
"chime hours," i.e., the hours of three, six, nine, or twelve—a
superstition found in many parts of the Continent. There is, too, an
idea prevalent in Germany that when a child is born in leap-year
either it or its mother will die within the course of the year—a notion
not unknown in our own country. Again, from time immemorial
various kinds of divination have been in use for the purpose of
discovering the sex of an infant previous to its birth. One of these is
by means of a shoulder-of-mutton bone, which, after the whole of the
flesh has been stripped clean off, must be hung up the last thing at
night over the front door of the house. On the following morning the
sex of the first person who enters, exclusive of the members of the
household, indicates the sex of the child.

We will next turn to some of the countless superstitions connected
with the new-born child. A highly popular one refers to the caul—a
thin membrane occasionally found covering the head at birth, and
deemed specially lucky, as indicating, among other things, that the
child will never be drowned. It has been, in consequence, termed the
"holy™ or "fortunate hood," and great care is generally taken that it
should not be lost or thrown away, for fear of the death or sickness of
the child. This superstitious fancy was very common in the primitive

Juts cy6oTH TSHKKO 3apo0ise.

IIOTPaB/Ia, y PI3HUX KyTOUKaX KpaiHW ICHYIOTh Pi3HI Bapiallii 1€l moesii.
BriMm, 3arajoMm, caMe HEOII0 BBAXKAIOTh HAMOUIBIN IACIMBAM THEM
HApOJKEHHA, SIK TYT, TaK 1 Ha MaTepuKy. A 3riAHO 3 HAJI3BHUYANHO
BIIOMOI0 y TIOTIEpEAHI POKH cepell MPEICTABHUKIB HUXKYMX KIIACIB
«YHIBepcalibHOIO KHUTOIO BOPOXIHB», Ha JiTeH, SKUM MOLIACTHIIO
HApOJIUTHUCh y HEJALII0, OYIKYIOTh «HE3JIIYeHHI 0araTrcTBa, JOBI1 POKH
XKUTTS 1 macTs», a y Caccekci BipsATh, 1O Il JITH HIKOJHA HE IMOMPYTh
qyepe3 YTOIUICHHS a00 MmoBimeHHs. Takok Ba)JIMBOIO € TOJIMHA ITOSBUA HA
CBIT; HaNpUKJIAMI, Aap Oa4UTH Te, 10 TPUXOBAHO BiJ IHIIUX, OJEPKYIOTh
JITH, HAPOJDKEHI y «4acu KypaHTiB», TOOTO KOJM TOAMHHUK MPOOUBaE
TPETIo, IIOCTY, AeB’ ATy a00 ABaHAAUATY TOJUHH; TaKuii 3a0000H 4acTo
3YCTPIYAEThCS y PI3HUX KyToukax wmarepuky. llle e mommpena y
HimewuuHi 1ymKa, 110 SKIIO JUTS HAPOAUIOCsS y BACOKOCHUH PiK, TO 200
BOHO, 200 HOro MaTu MOMpYTh MPOTSATOM TOTO POKY, Y IIO BIpSTH i B
Hamrii kpaini. KpiMm Toro, 1mie 3 He3anaMm’ STHHX YaciB JIFOJHM BIaBAIUCh
JI0 PI3HUX BUJIIB BOPOXKiHB, MO0 JI3HATHUCS CTaTh HEMOBJIATH IIE JIO 11
HapOKeHHS. J{715 OHOT0 3 TaKWX BilllyBaHb BUKOPHUCTOBYBAIH KICTKY 3
OapaHsI4Ooi JOMATKHU, 3 SIKOT HAUMCTO 3p13aJId M'SCO 1 MIABIIIYBaIN BHOUI
nepes CHOM Haj BXiIHUMHU JBepuMa A0 OynuHky. HacTymHoro panky
CTaTb TOT0, XTO MEPILIMM 3 HE YJICHIB POJMHU yBiie depe3 Ti JABepi,
BU3HAUUTH CTaTh TUTHHH.

Hani mu nepeitiemo 10 3a0000HIB, OB’ SA3aHUX 13 HOBOHAPOKEHUMHU.
OauH 13 HaWOLIBII TMOMIMPEHUX CTOCYETHCA COPOYKH — TOHKOI
MEPETUHKH, 110 YaCOM IMOKPHBAE TOJOBY HEMOBIISITH IICIS B MOMEHT
HOro MOSIBU Ha CBIT; BOHA BBAXKAETHCS OJHIEIO 13 OCOOIMBO IACTHBUX
03HAaK TOTO, 110 JUTHHA HIKOJIM HE MOTOHE. ToMy 11 Ha3MBaIH «CBSITHM
ab0 «IaCITUBUM KanTypoM», 1 HaJA3BUYalHO 10amu mpo Te, 100 He
3ryOMTH 1 HE BHKHHYTH 1i, ajpke OO0siaucs, IO TOMI JUTHHY
nepeciigyBaTuMyTh XBOpoOu 1 cmepTh. lLleit 3a0000H OyB myxe
MOIIMPEHUH y paHHIN Nepiof] iICHYBaHHS XPUCTUSHCTBA, 1 CBATHH IBaH
3070TOYCT 3acy/KyBaB Bipy B Ied BHMHCENI Yy KUIBKOX CBOiX




ages of the Church, and St. Chrysostom inveighs against it in several
of his homilies. The presence of a caul on board ship was believed to
prevent shipwreck, and owners of vessels paid a large price for them.
Most readers will, no doubt, recollect how Thomas Hood wrote for
his early work, "Whims and Oddities," a capital ballad upon this
vulgar error. Speaking of the jolly mariner who confidently put to sea
in spite of the ink-black sky which "told every eye a storm was soon
to be," he goes on to say—

"But still that jolly mariner

Took in no reef at all;

For in his pouch confidingly

He wore a baby's caul.”

It little availed him, however; for as soon as the storm in ruthless fury
burst upon his frail bark, he

"Was smothered by the squall.

Heaven ne'er heard his cry, nor did

The ocean heed his caul!"

Advocates also purchased them, that they might be endued with
eloquence, the price paid having often been from twenty to thirty
guineas. They seem to have had other magical properties, as Grose
informs us that any one "possessed of a caul may know the state of
health of the person who was born with it. If alive and well, it is firm
and crisp; if dead or sick, relaxed and flaccid.” In France the luck
supposed to belong to a caul is proverbial, and étre né coiffé is an
expression signifying that a person is extremely fortunate. Apart from
the ordinary luck supposed to attach to the "caul," it may preserve the
child from a terrible danger to which, according to the old idea, it is
ever exposed—namely, that of being secretly carried off and
exchanged by some envious witch or fairy for its own ill-favoured
offspring. This superstition was once very common in many
countries, and was even believed by Martin Luther, if we are to rely
on the following extract from his "Table Book:"—"Changelings

MPOMOBiAIX. BBaskanocs, Mo SKIo B3STH COPOUKY 3 o000 Ha 60pT, TO
Kopalenb He 3a3Ha€ KaTacTpo(pu, TOMY BIACHUKHU CYJICH IUIaTUIIH 32 Hel
yuMali rpomr. bararo xto 3 unra4yiB 6e3yMOBHO mpuranae, sk Tomac
I'yn nucaB y Onuckydit 6anami B onHIK 13 paHHIX 30ipok «IIpumxwu i
JUBAITBa» TPO L0 MOIMIMPEHYy XMOHY AyMKy. BiH po3kazaB y cBoiit
1moe3ii 1CTOPir0 BECEJIOro MOpPsIKa, SKUH MOMPU YOPHUIILHO-YOpHE HEOO,
IO «i CIIIUM MaJlOBaJIO MPUKAJICIITHE TOPEY, BIIEBHEHO BUPIIINB BUUTH
B MOpe€, 1110 OITUCAHO TaK:

Axne Tol Becenuit MOpSYOK

MaxHyB Ha BCe PYKOIO,

AJpKe B3SB HAAIHMHUI 00epir —

Copouky HEMOBJIS 3 CO00I0.

OpHak, 11e Majo YUM JOMOMOTJIO YOJIOBIKY, aKe IIOMHO Ha HOTO KBOJI
30MKH HAJETLIIO )KOPCTOKE IIAJIEHCTBO IITOPMY, 1X

[[IxkBanpHa Oyps 3aayHIuia.

Kpuk iioro He uynu nebeca, a copouka

OkeaH He migKopua!

AIBOKaTH TakoX iX KymyBaiw, 100 HIONTO 3700yTH  Aap
KPaCHOMOBCTBA, a I[IHM 3a HUX YacCTO BapiIOBAJUChH BiJ JIBAIIATH O
TpuauaTtyd riHeidl. Jlronu Bipuiau 1 B 1HINI Maridydi BJIACTUBOCTI LHUX
000JI0HOK, TPO 110 Ipoy3 rOBOPHB TakK: «TOH, XTO BOJIOIE COPOUKOIO,
MOJKE 3HAaTH CTaH 3JI0pOB’Sl TOTO, XTO 3 HEIO HapoauBcs. SIKIIO BOHA
TBEp/A 1 XpyCTKa — TO JIFOJIMHA KHBA 1 3/I0pOBA, a SIKIIO M sKa 1 B’s1a —
MepTBa uu xBopa». Y ®panuii icHye npukaska npo yjaauy, siky HiOUTO
IPUHOCUTH COpOYKa - éfre né coiffé, 1o MO3HAYa€e TOro, KOMY
HAJA3BUYAIHO TamaHUTh y KUTTi. OKpiM 00JapyBaHHs 3BUYHOIO yIa4€e0,
COpOYKA TAKOXK MOXKE BPSITYBaTH IUTHHY BiJ] )KaxJIMBOI HEOE3MEKH, sKa
3a CTapyuM YSBIEHHSM, TIOCTIHHO HAaBHCA€ HAJ JUTSAM, a CaMe BiJI SKOICh
3a37picHOl BiAbMHU 4 (e, 00 T1 He BUKPAIM HEMOBIIS 1 HE ITIAMIHWIH
fioro BrmacHuM OpuakuMm yaaoMm. Komwch 1eit 3a0000H OyB myxe
MOIIMpPEeHU y 6aratboX KpaiHax, y HbOro HaBiTh BipuB MaprtiH Jlrotep,
SKILO CIUPATUCS Ha Ie YpUBOK i3 Horo «3acTibHUX po3moB» (1):




Satan lays in the place of the genuine children, that people may be
tormented with them. He often carries off young maidens into the
water." This most reprehensible of the practices attributed to the
fairies is constantly spoken of by our old writers, and is several times
mentioned by Shakespeare. In the speech of Puck, in A Midsummer
Night's Dream (Act ii., sc. 1), that jovial sprite says of Titania's lovely
boy—the cause of quarrel between the King and Queen of Elfland:—
"She never had so sweet a changeling."”

In the Winter's Tale (Act iv., sc. 4) the Shepherd, on discovering the
babe Perdita, tells the Clown, "It was told me | should be rich by the
fairies. This is some changeling." As a preservation against this
danger, sundry charms are observed. Thus, in the North of England,
a carving-knife is still hung from the head of the cradle, with the point
suspended near the child's face. In the Western Isles of Scotland idiots
are believed to be the fairies' changelings, and in order to regain the
lost child, parents have recourse to the following device:—They place
the changeling on the beach, below high-water mark, when the tide is
out, and pay no heed to its screams, believing that the fairies, rather
than allow their offspring to be drowned by the rising waters, will
convey it away and restore the child they had stolen. The sign that
this has been done is the cessation of the child's crying. In Ireland,
too, the peasants often place the child supposed to be a changeling on
a hot shovel, or torment it in some other way. A similar practice is
resorted to in Denmark, where the mother heats the oven, and places
the child on the peel, pretending to put it in; and sometimes she whips
it severely with a rod, or throws it into the water. The only real
safeguard, however, against this piece of fairy mischief is baptism,
and hence the rite has generally been performed among the peasantry
as soon as possible after birth.

Another danger to which the new-born child is said to be exposed,
and to counteract which baptism is an infallible charm, is the
influence of the "evil eye;" certain persons being thought to possess

«Carana niKiagae miaMiHdaT 3aMicTh CIIPABXKHIX TITEH, 100 T1 MyYHIH
monei. Bin yacTo 3aTarye y Boay 1OHHUX AiBYaTy. L{s HalO11bIn raneOHa
NPaKTUKa, Ky NPHUIHCYIOTH (esiM, 9acTO 3BYYUTHh y TBOpaxX HAIIUX
JIaBHIX aBTOPIB, 1 HaBITh KiJibKa pa3iB y Lllekcmipa. Y «CHi IiTHBOT HOYI»
(mist 2, cuena 1) Becenmit ayx Ilak po3kasye mpo rapHOro XJIOMYUKA Y
Titanii — mpuunny cBapku Mixk Koposiem 1 Koponesoro Kpainu enbdis:
Mauta BoHa BpOAJIMBE TiMIHYA.

Y «3umosiit ka3mi» (misg 3, cuena 3) (2), 3HaAHIIOBIIM Mayis YTpary,
[Tactyx roBOopuTh bnasHIO: «KOJIMCH MEHI HampopodeHo, HiOW ¢ei
JIaayTh MeHi 6aratcTBo. O10 JUTUHY BKpau 1 TiAKUHYIH deix». (3) AGu
BOEpErTUCH BiX IIi€l 3arpo3u, JIOAW BUKOPHUCTOBYBAJIHM PI3HOMAaHITHI
tamicManu. Tomy Ha miBHOYI AHIIII AOCI MiJBIIIYIOTh KYXOHHUH HiXk
HaJl Y3TOJIiB’SIM KOJINCKH, 100 HOTo BICTps 3BUCAIO HAX OOIUYYSM
IUTHHUA. Ha 3aXigHuUX IIOTJIAaHJICHKUX OCTPOBAax BIpsTh, IO 110TIB
npuHOCATh (ei, a MmoO MOBEepHYTH CBOE BTpAveHE IUTS, OaThbKam
NOTPIOHO BAATHUCH JIO0 TAKOTO METOAY: 3aJUIIUTH MiAMIHYAa Ha
y30epexoKi, KOJM BOJAa BIJICTYNWJIA, HWXKYE PIBHS TNPUILIUBIB 1 HE
3BayKaTH Ha OTr0 KPUKH 3 BIpolo, 110 (el He JO3BOIATh CBOEMY HAIIAJIKy
BTOMUTHUCS y IPUILINBI, 3a0€pyTh HOro 1 MOBEPHYTh BKPAJIEHY AUTHHY.
SIKmio 14 3aTis BAACTBCS, TO AUTAYMHA I1ay OpunuHUThCs. B Ipnannii
CEJISTHU TaKOX SIKIIIO IT1I03PIOBAIIH, IO X MaJjisl MAMIHWIH (e, TO Kiaau
foro Ha rapsuy jonary abo My4uiu y sIKMICh 1HIIMH croci®. Cxoxa
npakTuka icHye y Jlanii: MaTtu posirpiBae miu i cajuTh AUTHHY Ha
jgonaty, HiOM 30upaeThCs 3acyHYTH ii BcepeauHy. YacoM BOHa MoOXe
CWJIBHO BIJIIMAraTH 4ajio JO3UHOI0 a00 KUHYTH Yy Boay. OJIHaK €JUHUM
CHPaBXHIM MOPATYHKOM BiJl Takoi (pefiCbKOi BUTIBKHU € XPEIIEHHS, TOMY
e oOpsA CeNsTHU CTapajucs MPOBECTH SKOMOTA IIBUJIIE TICIS
HApOJKEHHS JUTHUHHU.

Cepen iHmmMX HeOE3MeK, Ha sIKi, K TO BBAXKAETHCS, HAPAKAIOTHCA
HEMOBJIATA, @ HAJAIMHUM 3aXMCTOM BiJl SKMX € XpEIIEeHHs, € TIPUCTPIT;
KaXyTh, 110 € IEBHI 0COOH, sIK1 HIOUTO BOJIOIIIOTH CHUJIOIO 3aITO1FOBAHHS
IIKOJIM OJTHUM JIMILE TIOTJISZIOM Ha THX, KOMY BOHHU Oa)karoTh 37a. Xoua




the power of inflicting injury by merely looking on those whom they
wish to harm. Although this form of superstition has been gradually
dying out for many years past, yet it still retains its hold in certain
country places. It is interesting to trace this notion as far back as the
time of the Romans; and in the late Professor Conington's translation
of the "Satires of Persius™ we find it thus laughably spoken of:—
"Look here! A grandmother or a superstitious aunt has taken baby
from his cradle, and is charming his forehead against mischief by the
joint action of her middle finger and her purifying spittle; for she
knows right well how to check the evil eye." Confining ourselves,
however, to instances recorded in our own country, we find that, even
now-a-days, various charms are practised for counteracting the
baneful influence of this cruel species of witchcraft. Thus, in
Lancashire, some of the chief consist in spitting three times in the
child's face, turning a live coal in the fire, exclaiming, "The Lord be
with us;" whilst in the neighbourhood of Burnley "drawing blood
above the mouth™ was once a popular antidote. Self-bored or "lucky
stones" are often hung by the peasantry behind their cottage doors;
and in the South of England a copy of the apocryphal letter of our
Lord to Abgarus, King of Edessa, may occasionally be seen pasted on
the walls. In many places, when a child pines or wastes away, the
cause is often attributed to the "evil eye,” and one remedy in use
against this disaster is the following:—Before sunrise it is brought to
a blacksmith of the seventh generation, and laid on the anvil. The
smith then raises his hammer as if he were about to strike the hot iron,
but brings it gently down on the child's body. This is done three times,
after which the child is considered certain to amend. This superstition
survives in Cornwall; and the late Mr. Hawker, of Morwenstow, a
noted authority on such topics, tells us that two-thirds of the
inhabitants of the Tamar side firmly believe in the power of the evil
eye. In Scotland this piece of folk-lore has prevailed extensively from
time immemorial, and one of the charms to avert it is the "gold and

1eil 3a0000H MPOTATOM OCTaHHIX POKIB MOCTYIIOBO BUMHUPAE, BiH J0CI
Mae Bary B JIGSIKMX perioHax B KpaiHi. IlikaBo, mo #Horo icropis
MPOCTATAETHCS aXK JI0 YaciB PUMIISH. Y MepeKIaii MOKiHHOTo nmpodecopa
Koniarrona «Catup Ilepcis» mMu 6auyuMo >KapTiBIUBY 3raJKy IIbOTO
3a0000mny: «llornsupre! babycs un 3a6000HHA TiTKa JicTaNia JUTUHY 3
KOJIUCKH 1 3aKJIMHA€ B JMXa 11 40JIO BOJHOYAC THUISIFOUU CEPEIHBOIO
Haiblsd 1 OYMIIYIOYHM IUTIOBKAMH, a/DKe J00pe 3Hae, sSK OOpoTH
npuctpit». OJIHaK, K0 0OMEXUTUCH 33 JOKYMEHTOBAaHUMH BUIAJJKaMU
y Hammni KpaiHi, TO MU Ji3HAEMOCS, IO HABITh CHOTOJHI MOOYTYIOTh
PI3HOMaHITHI 3aKJIMHAHHA MPOTU 3TYOHOr0 BIUIMBY LIOTO YKaXJIMBOI'O
BuAy uapiB. Hanpukman, y Jlankammpi icHye 3BU9ail TUTIOBATH TPHUYi B
o0nMYYsl UTUHI, TMEpeBepTaTH poO3KapeHe BYTUUISL y BOTHHIIN 1
npomoBisTH «l'ocmoam, 3acTynm»; a Hemojalik bepHim KOIUCh
HOLIMPEHO0 NPOTUJIEI0 OYJI0 «ITycKaHHS KpoBl HaJl yctamuy». CensHU
94acTO MiABIIIYBaJM 3a JBEPHMa CBOIX XaTHH KaMiHIIl, TIOCEPEa SKHX
BOJIa MPOTOYMIIA [Py, 1€ B1IOMI IK «KaMiHII yAa4i», a Ha MiBIHI AHIITI{
iHOmi MokHa Oynmo moGaynTh HA  CTiHAX MPWIIUICHI  KOmil
anokpudiunoro nucra 'ocnoga 1o Abrapa, npasutens Enecu. bararo
Je, SKIO JUTHHA MOYMHANa MapHITH abo ciaabHyTH, TO HEPIIKO
NPUYMHOI L[BOTO BBAXKAIM CaMe€ «BPOKH», a €IMHHUMH JiKaMH OyIo
HACTYIIHE: JUTS TIEPEe CXO0A0M COHIISI TPUHOCHIIH JI0 KOBAJISl Y ChOMOMY
MOKOJIHHI 1 KJajdM Ha KOBajJo, MaicTep MiJHOCHB MOJIOTa, HIOM 3
HaMipoOM YyJIapUTH [0 rapsiuoMy 3ajizy, ajleé HDKHO OIyCKaB Ha JAUTAYE
Tinble. Tak poOHIOCh TpHUl, MICJA YOTO IUTHHA BBaXKAJIAcs 3LUJICHOIO.
Ile#t 3a0000H noci icHye y Kopnyomni, a mokiHuii man [oykep 13
MopBeHcTOy, BEIUKHUI 3HaBElb Y IIUX MUTAHHIX, PO3MOBIae HaM, IO
JIB1 TPETUHU >KUTENIB 01151 piuku Tamap TBep10 BIpATh y CUILY IPUCTITY.
VY Hlotnanaii ug HapoJHa MyApicTh Oyia MOLIMPEHa 3 He3amam STHHX
4aciB, a OJHUM 13 aMyJIeTiB, 3JIaTHUX HOMY MPOTHAISATH, € «BoAa 13
30JI0TOM 1 cpibiomM». Y BOAY KJaJIM COBEPEH 1 IIWJIIHT, a MOTIM HEelo
oOmnpucKyBau XxBoporo, 3akinukatouu [Ipecsary Tpitiio. Kpim nporo, y
[lotnancekomMy Harip’i (4) HEeMOBISITAM JaBaJld MHUTH JEPEBHUHN CiK




silver water." A sovereign and a shilling are put into water, which is
sprinkled over the patient in the name of the Trinity. Again, in the
Highlands of Scotland, ash-sap is given to new-born children,
because, in common with the rowan, that tree is supposed to possess
the property of resisting the attacks of witches, fairies, and other imps
of darkness. The Irish think that not only their children but their cattle
are "eye-bitten" when they fall suddenly sick.

Among other important items of folk-lore associated with birth may
be mentioned the popular belief that a child should go up in the world
before it goes down. On leaving its mother's room for the first time,
it is considered absolutely necessary that it should be carried up-
stairs before it goes down-stairs, otherwise it will always keep low in
the world, and never rise in after-life either to riches or distinction.
When, however, as often happens, the mother's room is on the top
storey, the nurse overcomes the obstacle by placing a chair near the
door, on which she steps before leaving the room. In Yorkshire it is
further stated that a new-born infant should always be placed first in
the arms of a maiden before any one else touches it. It has been aptly
questioned by Mr. Henderson, in his "Folk-lore of the Northern
Counties," whether we may not trace in this practice an outgrowth of
the mediaval belief that the Virgin Mary was present at the birth of
St. John the Baptist, and received him first in her arms. Some, too,
will never permit an infant to sleep upon bones—that is, the lap—a
piece of folk-lore founded on some degree of truth; for it has been
pointed out that it is undoubtedly better for a child to support it
throughout its whole length, than to allow its head or legs to hang
down, as they might probably do if the infant was sleeping on the lap.
Again, there is a common idea that a baby and a kitten cannot thrive
in the same house; and should, therefore, as is not unfrequently the
case, a cat have kittens at the time of a birth, these are immediately
either destroyed or given away. Few nurses, also, can be found
courageous enough to weigh a young child, from a superstitious

sCeHa, TOMY IO BBaXajoCs, IO II€ JEPeBO, SK 1 TOpoOMHA, Mae
BJIACTUBICTh TMPOTUCTOSITH aTakaM BiboM, (el Ta IHIIMX IOPiab
tempsiBd. B Ipnmannii kaxxyTh, 10 He JMIIe OiTH, a i Xynoba Moxe
MOTEPIIATH BiJ] MPUCTITY, SIKIO HECTIOIIBAHO 3aXBOPIE.

Cepen iHIIMX BaXJIMBUX BHJIB HAPOJHOI MYJpPOCTi, NOB’s3aHOI 13
HApOJDKEHHSAM, MOXHA 3raJlaTi 1 NMOIIUPEHEe MEPEeKOHaHHs, 10 JUTHHA
MOBHHHA PYXaTHUCS CBITOM yropy Iepeja THUM, SIK OIyCTUTHCH JIOHH3Y.
Hami npenku BBakanu, IO AWTUHY, KOJM 1i BHEpIIe BHUHOCAThH 13
KIMHATH Marepi, KOHYe HEOOXiTHO HECTH CXOJaMU Haropy, mepu Hix
MOHECTH 11 cX0JlaMu BHU3, 00 1HaKIlIe BOHA HE JOCATHE BUCOT Y JKUTTI 1 B
POKHM 3piIOCTi HEe 3HaTHME Hi OararcTsa, Hi maHu. OHAaK, SKII0 KIMHATA
Mmarepi 3HaXOJIUThCs HAa HaWBUIIOMY IOBEpCi, SIK 1€ 4acTo OyBae, TO
TOAYBAIBHUI BHPINIYE IO MPOOJIEMy, IMOCTABUBIIM CTiJelb OiIs
JIBepel, Ha KU BOHA CTa€ Mepej TUM, K IMOKUHYTH KiMHATy. Takox
3a3HauaeThCs, MO y MOpKIHMpi BipsTh, IO NEpII HiX XTO-HEOYIb
TOPKHETHCSI HEMOBJISITH, HOBOHApPOJKEHOTO OOOB’SI3KOBO IOBHHHA
B3SITU Ha pyKH He3aiimana niBumHa. [lan ['engepcon y «DoabKIOpHUX
3alMCKax 13 MIBHIYHUX TpadcTB» BUCIOBIIOE TOPEYHUN CYMHIB, i LEH
3BHYAl 4acoM HE € HaCIIKOM CEpeIHbOBIYHOI JiereHau, Hiou [[iBa
Mapis Oyna npucyTHs Ha HapopkeHHI loanHa XpecTuTens 1 meporo
B3s1a HOro Ha pyku. /IexTo Takoxk He JOMyCTHUTb, 11100 HEMOBJIS CIIajIo
Ha KicTKax, ce0To Ha koJniHax. Lleit HapoaHui mepeka3 HaBiTh Ma€ MEBHE
pPO3YMHE MIATPYHTS, aJKe MIJKPECIIOEThCS, IO JWUTUHA Kpalle
PO3BUBATUMETHCS, SIKIIO i MIATPUMYBATH 1O BCii JOBXKHHI Tija, aHIXK
SAKOM Ti TOIBKA YW HIKKU 3BUCAIM JIOHU3Y, IO AY>KE€ BIPOTIIHO, SIKIIO
HEMOBJIs criaTuMe Ha kojiHax. Llle icHye nmommpena aymka, 1o auTs He
MMOBUHHO 3POCTaTH B OJHOMY JIOMI 3 KOIIICHSIM, 1 BIIMIOB1THO SIKIITO KillIKa
HApOJUTh KOIICHSAT B MOMEHT MOJIOTIB Y TOCHOJUHI JOMY, SIK L[€ YacTo
OyBae, TO iX HEOOXimHO abo HeraitHo BOWTH, a0o Bimmatu. Takox
roJyBaJbHUII BKpail piKO HaBaXyBaJHCh 3BaKyBaTH MalluX MHiTeH,
TOMY IO y Hapojl € 3a0000H, 1m0 11e mpuHece Oiay, 1 MO MITH TICI
3BYBAaHHS 4acTO TNOMHUpaau abo, Yy BCIKOMY pasi, CTaBajH
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conviction that it is unfortunate so to do, the child often dying, or, at
any rate, not thriving afterwards. Equally unlucky, too, is it
considered to rock baby's empty cradle, it being an omen of its
death—a belief which also prevails in Scotland. The same notion
exists in many parts of the Continent, and the Swedish folk tell us that
it should be avoided, as it is apt to make the child noisy and given to
crying. It is also deprecated on another ground, that it is ominous of
another claimant for that place of rest—a piece of folk-lore which the
Sussex peasantry express in the following rhyme:—

"If you rock the cradle empty,

Then you shall have babies plenty."”

Many consider it a bad sign when the first tooth makes its appearance
in the upper jaw, denoting, it is said, that the child will not survive its
infancy. Whilst speaking of teeth, it may be noted that they occupy
an important place in the folk-lore of infancy. Many readers will no
doubt recollect how the Duke of Gloucester, in 3 Henry VI. (Act v.,
sc. 6), when describing the peculiarities connected with his birth,
relates that—

"The midwife wondered, and the women cried,

'O Jesus bless us, he is born with teeth!’

And so | was, which plainly signified

That | should snarl, and bite, and play the dog."

In Sussex it is still customary for little children to wear a necklace of
beads made from the root of the peony, as this is supposed to act as a
charm in assisting the cutting of their teeth. In the same county, too,
the peasantry have a great dislike to throwing away the cast teeth of
young children, believing that should any be accidentally found and
gnawed by an animal, the child's new tooth would exactly correspond
with the animal's which had bitten the old one. Once more, in
Scotland and the North of England, when the first teeth come out,
sundry precautions are taken, to make sure that the fresh ones may be
sound and healthy. One of these consists in filling the cavity with salt,

3HefonenuMu. llle BBakanoch 370BICHUM KOJHCAHHS IOPOXKHBOT
KOJIMCKH, aJlKe 1€ TMpUpiKaio O TUTHHY Ha CMEPTh; 3[OUIBIIOrO Taka
nymka 3ycrpivaerbess y LHornmannii. Take K HepeKoOHaHHS iCHYeE Yy
0araTboX KpaiHax Ha MaTEpUKYy, a LIBEAU KaXyTh, 1[0 Kpallle TAaKOro He
poOuTH, 1HAKIIE Majsl CTaHe TaJlaCIMBUM 1 4acTo rakatume. Lo miro
3aCY/UKYIOTh 1 3 1HIIOI MPUYMHHU, HIOMTO 1€ HE BIIIyBaTHUME HISKOTO
no0pa iHOIiH AUTHHI, sIKa 3aiiMaTHMeE 1€ MICIe CIIOYMHKY; L0 HAPOIAHY
Bipy censtHu Yy Caccekci nmepeaaroTh y BUTIISAII TaKOTo BipIia:

['oitnail KOMUCKY MyCTY XBalbKO,

o6 aiTnaxiB Oyso OGaranbKo.

bararo xTo BBa)kae MmosiBy MepIIOTO 3y0a Ha BEPXHIH IIeNeni MoraHuM
3HAKOM, HIOHM IIe O3Hayae, IO JWTHHA HE JOKMBE HABITH IO FOHOCTI.
SIKII0 TPOAOBKHUTH TeMy 3y0iB, BapTO BIA3HAYUTH, SIKE BaXKIIMBE MicIe
BOHM MatoTh y (hOJIBKIIOP1, OB’ A3aHOMY 3 paHHIM AUTHHCTBOM. YnMaio
yuTaviB 0€3CyMHIBHO NPUTAJAIOTh CIIOBa repiora IiocTepa 3 TpeThoi
gactuHu «l'enpixa VI» (mis 5, cueHa 6) mpo Jemo HE3BUYHE, IO
TPANUIIOCH MICIsI HOTO HAPOIKEHHS:

311BOBaHI KIHKHU 1 TOBUTYXa

Kpuuanu: «boxe, HeMoBIIs 3 3yoamu!»

Taxum s 6yB! Lle cBigumio, o s

["apuatuMy i KycaTUMycChb, sk 1ec. (5)

V¥ Caccekci A0ci iCHY€ TpaJuilist HOCIHHS MaJTFOKaMU HaMKCTa 13 KOPIHHS
MiBOHIi, TOMY II0 BOHO HIOMTO MOBMHHO CIYTyBaTH 3a TaJiCMaH, SKUH
Ou cripusiB MPOpi3aHHIO 3y0iB. Y IIbOMY K I'pad)CTBI CEJIIHU JTyXKe He
TOOJSATh BUKUJIATH 3yOM, SIKI BXK€ BUTNAIM y iX JiTel, 60 BIpwd, 110
SKILO SKaCh TBApMHA BUMIA/IKOBO 3Haliie BTpayeHui 3y0 1 morpuse ioro,
TO y TUTHUHHU BUPOCTE HOBUH, ajie Oy/e TOYHOI KOmi€ro 3y0a TBapuHH,
sKa 1 morpusia ctapuil. A me y Hlotnanzii Ta Ha miBHOY1 AHIUIIT KOJIK Y
JTUTAHUA BUIAJaB 3y0, TO JIFOJHW TMPOBOJWUIN PI3HOMAHITHI 3armoOikKHI
3ax0/H, 11100 HOBHIA 3y0 TOYHO BHpIC MIITHUM 1 370poBUM. Hanpukiarn,
0 poTa HacUNaIM CUIb, MICJA 4YOro 3y0 CHalIOBaJIM, MOBTOPIOIOYU
HACTYIy MPUKa3KY:
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after which the tooth must be burnt, while the following formula is
repeated:—

"Fire! fire! burn bone;

God send me my tooth again."

This practice exists in Sweden, and likewise in Switzerland, where
the tooth is wrapped up in paper, with a little salt, and then thrown
into the fire. The teeth, however, are not the only objects of
superstition in infancy, similar importance being attached to the nails.
In many places, for instance, it is considered imprudent to cut them
till baby is a year old, and then they should be bitten off, or else there
is a likelihood of its growing up dishonest, or of its being, as the
Sussex peasantry say, "light-fingered.” Anyhow, special attention is
to be paid to the day of the week on which the child's nails are cut, if
there be any truth in a well-known proverb—

"Better a child had ne'er been born,

Than cut his nails on a Sunday morn."

The same warning is given in Germany, and if it is disregarded, it is
said that the child will be liable to stammer as it grows up. A curious
Northumberland belief affirms that if the first parings of a child's nails
are carefully buried under an ash-tree, it will turn out in after-life a
capital singer. It is also a popular fancy in nursery folk-lore that the
child's future career in this world can be easily augured from the little
specks on its nails, a species of palmistry still extensively credited by
even educated persons, and one, too, not confined to infancy. Again,
the infant's tiny hands are not free from superstition, and here and
there, throughout the country, there is a notion that for the first few
months after its birth the right one should remain unwashed, the
reason assigned for this strange piece of eccentricity being that it may
gather riches. According to another idea, children born open-handed
are said to be of a bountiful disposition. In Scotland, too, great
attention is paid as to which hand a child uses when taking up for the
first time a spoon to eat. If it should happen to be the left, then, alas!

Orsio, oraro! Cranu KocThb,

boxe, napyit MmeHi 3y0 3HOB.

[1s mpakTuka 30epernacek gonuHi y IIBenii, a me y [lIBeiinapii, ne 3y6
3aropTaroTh 13 JPIOKOI0 COJIl y Mamip 1 KWJATh 1 BOTOHb. AJle HE 3
ONHMMHU JHIIe 3y0aMu TIOB’si3aHi AWTA4Yl 3a0000HHM, Tak caMo
BaXUIMBUMH € HIrTi. Hampukian, 6arato ae BBaXXaeTbcs HENPABUILHUM
oOpi3atu iX, KOJIM IUTHHI II€é HEMa POKY, HATOMICTh iX MOTPiOHO
3rpu3aTH, 1HAKIIEe TUTHHA LUIKOM MOKJIMBO BHPOCTE HEYECHOIO, abo
CTaHe, AK-TO KaxyTh y Caccekci, «HeUHCTO0 Ha PyKy». B Oynb-sxomy
BUIAJIKy, OCOOJIMBY YyBary 3BEpTalOTh Ha JI€Hb TIKHSA, B SKUU CIiA
3pi3aTH HII'TI MAIIOKY, SIKIIO BIpUTH OAHINA J0OpE BiIOMIH MpHUKa3Ii:
Kparie 30BciM He poxkaTu TUTHHY,

Hix pi3aTh iii HITTI 3paHKY B HEILIIO.

Tak camo 3actepiratoTh i B HimeuunHi, a SKIIO MNPOITHOPYBATH IO
3aCTOPOTY, TO KaXyTh, 10 IUTS Oyne CXWJIBHUM 3aTHHATUCS, KOJH
Bupocte. Y HoprambGeprenni nepeaaeTscs oAHe I[iKaBe MEPEKOHAHHS,
0 SIKIIO OOEPEKHO 3aKOMATH T SICCHEM IIMATOYKH JAUTSYUX HITTIB
MICJIs IEPIIOTo X 3pi3aHHs, TO T€ JUTS CTaHE CIIBIIEM Y CTOJUIl, KOJIH
Bupocre. llle y donbkinopi paHHBOro AUTUHCTBA € MOLIMPEHA BUTAJIKa,
o0 MaiOyTHIO Mpodecito AUTHUHU MOXHA 3 JIETKICTIO mepeadadyuTH
3aBSKA MaJCHBKHUM LSITOYKAM Ha 11 HITTSX; I[bOMY BHIY XIPOMaHTIi, 1110
CTOCY€TBCSI HE JIMILIE PaHHIX POKIB JKUTTS, AOCI OaraTo XTO BIpHTb, i
HaBiTh OCBIYeH1 Joau. OKpiM ychoro, 3a0000HU CTOCYIOTHCSI HaBITh
MaJIeHbKUX PY4OK HEMOBJIST, TOMY TYT 1 TaM, y BCiil KpaiHi, 3ycTpiuaeMo
NEPEKOHAHHS, IO MPOTATOM IEPIITNX MICSIIB KHUTTS AUTHHU HE MOKHA
MUTH ii IpaBy pyKY; Li€ AUBALITBO JIOIU OSCHIOIOTh IPOCTO: TaK AUTHHA
MOTIM 3arpibatuMe 1€ py4yKoro OaraTcTBa. IcHye I iHIIA qyMmKa, 110
JITH, SKI HapOAMJIMCS 3 PO3KPUTUMH JIOJIOHBKAMHU, MAaTUMYTh LIEAPY
Baauy. Y I[lotnanaii Tex OpUAUISIOTh HEaOUSKY yBary TOMY, SIKOIO
PYKOIO TUTHHA BIepiie Oepe JIOKKY nepeq i1oro. SKIio 1iBoro, To 0ioii!
— TUTS IpUpeEKIIo ce0e Ha HenacTs Ha Bee KUTTs. Crpasii, SKIIO0 CyAUTH
3 PpI3HHMX HapOJHUX MYAPOCTEeH, 1o aoci moOyTyrTbh, TO MOKHA

12




he is doomed to be an unlucky fellow all through his life. Indeed, as
far as we can judge from the numerous items of folk-lore still in
vogue, it would seem that the early period of infancy, in one way or
another, furnishes countless opportunities for ascertaining what kind
of life is in store for the child in years to come, almost every trivial
action being regarded as indicative of something or other that shall
befall it. Although many of these ideas may seem to us in this
nineteenth century apparently senseless, yet it must be remembered
they are frequently survivals of primitive culture, and are interesting
as having been handed down to us from the distant past. According to
an old superstition, parents desirous of securing long life for their
children should pass them through the branches of a maple. A few
years ago one of these trees had long been resorted to for this purpose
in West Grinstead Park, and as soon as a rumour spread through the
parish that it was about to be demolished, quite a consternation
prevailed in the neighbourhood. Similar properties are supposed to
belong to the ash, weakly infants that do not thrive being drawn
through a cleft in its trunk. This charm, as performed in Cornwall, is
thus:—A large knife is inserted into the trunk of a young ash, about a
foot from the ground, and a vertical opening made for about three
feet. Two men then forcibly pull the parts asunder, and hold them so,
whilst the mother passes the child through the cleft three times. The
ceremony does not end here, as the child has to be washed for three
successive mornings in the dew from the leaves of the "charmed ash."”
This supposed magical property of the ash has an additional interest,
when we consider that some thousands of years ago our ancestors
regarded it as one of their wonder-working trees, and associated it
with some of their oldest traditions. At the present day, too, it is the
subject of an extensive folk-lore, to which we shall have occasion to
refer in a succeeding chapter.

Again, if a baby frets and does not appear to thrive, it is supposed by
some to be "longing." Thus, a Sussex nurse one day said to a lady,

NOMITUTH, LI0 PAaHHE AWTUHCTBO TAaK YM IHAKIIE CTBOPIOE Oe3miy
MOKJIMBOCTEH BU3HAYHTHU, SIKE KUTTS JOJS 3aroTyBajia JJsl TUTUHU Y
MaiiOyTHbOMY, 1 Maiike Oyab-iKa 3BHYHA Jii MOXE CIYr'yBaTH
nepeadaveHHsAM TOT UM 1HIIOT MO/Ii1, 110 MOKE TPAMMUTHUCH Y KUTTi. X0o4a
0araro i3 mMX ysBIEHb 1 31aAyThCS HAM Y J€B’SITHAIISTOMY CTOJITTI
a0CoMIOTHO O€3TTy3AMMHU, BCE %K MU MIOBUHHI IIaM’ATaTH, 10 BOHU 4aCTO
€ TIePEKUTKAMHU TIEPBICHOI KyJIBTYPH 1 IIKaBi TUM, L0 MEPEHUIILIN 10 HAC
13 JaJIGKOTO MUHYJIOTO. 3T1IHO 3 OJIHUM CTapuM 3a0000HOM, SIKIIO
0aThKM TParHyTh 3a0€3MEYUTH CBOIM JITSM JIOBI€ KHTTS, TO TIOBHHHI
MPOHECTH 1X Kpi3b riyuig kieHa. Kijgbka pokiB TOMy OJHE Take JIEpeBO
CrieiajgbHO BUKOHYBAJIO 10 Micito Ha Teputopii MaeTky Bect I'pincren
[Tapk, 1 BapTOo OyJ0 pO3NETITUCH mMapadi€l0 YyTIi, MO0 MAETOK
30MpalOTHCS 3HOCUTH, SIK MK JIFOJBMHU B OKpY3i 3amaHyBasia HeaOusKa
CTpUBOXKEHICTh. CXOX1 BIACTUBOCTI MPUIIUCYBAIM 1 SCEHOBI, depes
PO3KOJ y CTOBOYpi SKOTO MPOHOCHIN XBOPOOJIMBHX HEMOBIIAT, IO HE
pociu sk cmia. Y Kopayom neil oOpsa mpoBOAWMIH Tak: y CTOBOYp
MOJIOJIOTO SICEHA, Ha BUCOTI OHOTO (pyTa HaJ 3eMJICI0, BCTPOMIISLITU HIXK
1 poOUTH BEPTUKAIBHHUM PO3pi3 po3MipoM OJIM3BKO TPHOX (YTIB, MiCH
YOro JIBOE YOJIOBIKIB 3 CHJIOIO PO3BOJIMIIM YTBOPEHI MOJIOBUHHU JIepeBa B
CTOPOHH 1 TaK iX yTPUMYBaJM, IOKK MaTH TPUYi MIPOTATYBAJIA CBOE YaJI0
Kpi3b po3koi. Ha mpomy puTyasl He 3aKiHUYyBaBCs, aJK€ IUTHUHY e
Tpeba Oyn0 BMUBATH POCOIO 13 JIUCTA «3a4apOBAHOTO SICEHa» TPU PAHKHU
noctiyib. L[s HIONTO MariuHa BJIACTHBICTH SCEHA CTA€ IIE IIKaBIIIOIO,
SKIIO 3TagaTH, M0 HaIlll MPEAKU KiTbKa TUCAY POKIB TOMY BBaXKalH 1€
JIEPEBO OJHUM 13 UyJOTBOPHHUX 1 3pOOIIM WOTO YACTUHOK JIESIKUX 13
HaliAaBHIMKX X Tpaauiii. | HaBITP HUHI 3 HUM MOB’s3aHA HeIOUsKA
KUIBKICTh HApOJIHUX TMepeKa3iB, Mpo Mo y Hac mme Oyae Haroaa
MIOTOBOPUTH B OJTHOMY 13 HACTYTTHUX PO3JILTIB.

Takox, SIKIIO AUTHHA IPATY€ETHCS, 1 37A€THCS, 10 3 HEFO HE BCE rapas],
MOKJIMBO BOHa YOTOCH <CKamae». Tak OJHOro pa3y TOAYyBaJIbHUIIS Y
Caccekcl ckasama onHid »kiHI: «MalaloK HE3BUYHO HECIOKIHHUMT,
JIyMal, oMy BOYEBHJb JyXKe CHJIBHO YOroch He BHcCTadae». Ha
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"Baby is so uncommon fretty, |1 do believe he must be longing for
something.” When asked what he could be longing for, she replied,
"Something that his mother longed for, but did not get, before he was
born, and the best way to satisfy him would be, | think, to try him
with a brandied cherry, or some hare's brains." This piece of
superstition, however, is not confined to Sussex. Once more, in
addition to the popular notion that cats suck the breath of infants and
so cause their death—one, indeed, without a particle of truth—there
is another in which poor pussy is the victim, an illustration of which
we quote from "Rambles in an Old City," by a Norfolk author:—"Not
long since a woman, holding quite a respectable rank among the
working classes, avowed herself determined to ‘drownd' the cat as
soon as ever her baby, which was lying ill, should die. The only
explanation she could give for this determination was that the cat
jumped upon the nurse's lap as the baby lay there soon after it was
born, from which time it ailed, and ever since that time the cat had
regularly gone under its bed once a day and coughed twice. These
mysterious actions of poor 'Tabby' were assigned as the cause of the
baby wasting, and its fate was to be sealed as soon as that of the poor
infant was decided. That the baby happened to be the twenty-fourth
child of his mother, who had succeeded in rearing only four of the
two dozen, was a fact that seemed to possess no weight whatever in
her estimation.” This strange antipathy to our domestic animal no
doubt took its origin in the old belief that the cat's is one of the
numerous forms which witches are fond of assuming, and on this
account, in days gone by, poor pussy was oftentimes subjected to
gross ill-treatment at the hands of the ignorant classes. At the present
day, in Germany, there is a deep-rooted belief that witches, when bent
on doing mischief, take the form of a cat, and many stories are current
of their frightening their victims by appearing as "the nightmare;" or,
if dishonestly disposed, of their drinking their neighbour's beer.
Returning, however, again to the subject of our present chapter, there

MATAaHHS, Y0I'0 BIH MOXe OakaTu, BOHA BiAmosina: «Toro, 4oro »ajaia
Horo maTy, aje Tak 1 He OTpUMaua J0 TOro, sIK JAWUTS HApOJMIOCH, 1
HalKpammM crnocoOoM HOro 3acmokoitTh OyJe, Ha MO IYMKY, JTaTH
oMy cpoOyBaTH I’ sSIHO1 BHIIIHI, a00 TPOXH 3as4uX Mi3KiBy». [Ipote, He
mume y Caccekci BipsATh y et 3a6060H. 1lle, kpiM mommupenoi 1yMKHy,
1110 KOTH BUCMOKTYIOTb JUXaHHSI HEMOBJIAT, UUM 1 CIIPUUUHSIOTh CMEPTh
MaJTIIOKIB (Y YOMYy HEMa€ 1 KpUXTH MPaBIH), ICHY€E i 1HIIUH JOMUCEN, Yy
KoMy O170J1alIHa KUIIbKA CTa€ KEPTBOKO, MPUKJIIAJ SIKOI'0 3HAXOAUMO Y
KHM31 «bBilykaHHs cTapuM MicTOM», aBTOpKa sikoi poxom 3 Hopdonky:
«HemonaBHO XiHKa, SIKa Ma€ JI0BOJI1 MOBKHHUK YHH CepeJl pOOITHUYOTO
KJIacy, 3i3HaJlacsi y HaMipi «yTONHTHY» KOTa, MIOHHO O i IWTHHA, IO
3axBopisa, nomepsa. CBO€ pillIeHHS BOHA MOIJIA MOSICHUIIM JIMILE THM,
10 KiT 3acTpUOHYB Ha KOJIIHA T'OTyBABHHMIIL, HA SIKUX JISXKAIIO 11 HEMOBJIS
HEBJIOB31 MiCIIs HAPOHKEHHS 1 BIATO/I1 HE3/1yKaJlo, 13 TOTO Yacy TBapuHa
PEryJISIpHO pa3 y ACHb XOBajacsl ITiJ HOro JIKEYKOM 1 aBidi kamnsuia. 111
3araakoBi Aii OimonamHoro «CmyracTukay 1 OyJau Ha3BaHi MPUYHHOIO
3MapHiHHS JUTHHH, a MailOyTHE JOMAIIHBOTO YJIIOOJEHHS cTano O
OUYEBUIHUM B MOMEHT BU3HAUEHHS J10Jli HEUIACHOTO HEMOBIATH. Toi
(axT, m0 IUTS BUSABHIIOCS NBAISITh YETBEPTUM UYaJ0M HOTO MaTepi, 3
SKMX BOHA 3MOIJIa BUPOCTUTH JIUIIE YOTHPHOX, Y PO3YMiHHI )KIHKH HE
rpaB >xkomHoi poii». Ll nuBHA HENpUsS3HB 10 HAIIOT JIOMAIIHBOT
TBAapUHKU 0€3CYMHIBHO 3apOJIiIacs y cTapiid Bipi B Te€, 1110 KOTH II€ OJIHA
3 6aratbox Mon00, AKUX JIIoOWIM HaOyBaTH B1JIbMH, 1 uepe3 1€ 3/1aBHA
OiIHI KHIIBKM YacTO MOTepIaid BiJ >KaXJIUBOTO CTaBIEHHS BiJ PYK
HeykiB. Huni B HimeuunmHi Mu 3ycTpiuaemMo TIHMOOKO BKOpiHEHE
NEepeKOHaHH, 1110 BiJIbMH, KOJIU 310panucst HapoOuTH 01711, 00epTatoThCs
Ha KOTIB, a JIIOAM IepeKazyloTh Oarato iCTOpid mpo Te, K BIABMHU
JSIKAIOTh CBOIX XKEPTB, 3 ABISIOYHCH IEpe] HUMH B 00pa3i «KOIIMapiBy,
abo, SKIIO BiJlbMa 30BCIM BTpaTHJIa COBICTh, TO BOHA MAaJIIOE CBOIM
KEepTBI KapTUHY, sK Oifonaxa I’e CyCiACbKe MHUBO. AJe SKIIO
MOBEPHYTHUCHh 3HOBY JI0 TEMHU LIOI'O PO3JLITY, TO HAa MiBHOYI AHIII €
3a0000HHA BHTa/IKa, 110 MepecTyNaHHs MOTHJI HeXPEUIeHUX JiTel, AKi
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IS a superstitious fancy in the North of England that it is unlucky to
walk over the graves of unchristened children, which is vulgarly
called "unchristened ground,” the person who does so rendering
himself liable to catching the fatal disease of the "grave-scab.” This
complaint, we are told by Mr. Henderson, "comes on with a trembling
of the limbs and hard breathing, and at last the skin burns as if touched
with hot iron," in allusion to which an old ballad tells us—

"And it ne'er will be cured by doctor on earth,

Tho' every one should tent him, oh!

He shall tremble and die like the elf-shot eye,

And return from whence he came, oh!"

There is, however, a remedy, though not easy of attainment—"It lies
in the wearing a sark, thus prepared:—The lint must be grown in a
field which shall be manured from a farmyard heap that has not been
disturbed for forty years. It must be spun by Habbitrot, the queen of
spinsters; it must be bleached by an honest bleacher, in an honest
miller's mill-dam, and sewed by an honest tailor. On donning this
mysterious vestment, the sufferer will at once regain his health and
strength.” Unfortunately the necessary conditions for the successful
accomplishment of this charm are so difficult, that he must be a clever
man who can fulfil them. In the South of England, on the other hand,
we do not find the same dread attaching to the graves of still-born
children. Thus on a certain occasion, when one of the Commissioners
of Devonport complained that a charge of one shilling and sixpence
should have been made upon the parish authorities for the grave and
interment of a still-born child, he added that "when he was a young
man it was thought lucky to have a still-born child put into an open
grave, as it was considered to be a sure passport to heaven for the next
person buried there." According to another superstitious notion, if a
mother frets and pines after her baby when it is dead, it is said that it
cannot rest, and will come back to earth again. Various stories are on
record of children thus visiting their mothers after death, an instance

e rpy0o0 Ha3UBAIOTh «HEXPEUICHUMH 3eMIIIMU», IPUHOCUTH HEyaady,
a/pke Tak JIIOJWHA TiJaeThcsl HeOe3Meli MiAXOMUTH CMEpPTENbHY
XBOpoOy — «MOTHIIBHY KopocTy». Llg Hemyra, 3a cioBaMH TaHa
I'ennepcona, «po3Mi3HAEThCA 32 TPEMTIHHSM Y KiHIIIBKaX, yCKJIaJHEHUM
JMXaHHSM 1 BPEIITi 32 TOPIHHAM LIKipH, HIOH ii 00TeKII0 rapsue 3ai3o»,
PO 110 PO3MOBiJa€ HaM cTapa Oanaja:

I mikiB Big HET 3poay HE 3HANTH,

I'eit, anme XBopuX yBaror He 00in!

BoHM TpeMTATH 1 MOMUPAIOTH, SIK BiJl €1b(iB PYK,

['eii, 1 BepHYTH TYH, 3BLAKLIL MPUATILIHN!

OpHak, JIIKK TaK¥ iICHYIOTh, aJie JICTaTH iX 30BCIM HEMPOCTO: «3ILITI0E
CIIJHS COpOYKa, OCh TaK IIIJrOTOBaHA: BOJIOKHA IS HEl MOTPiOHO
oTpuMaTH 3 0AaBOBHU, BUPOIICHOI Ha IMOJI, TOOPHBO IS SKOTO CIiJ
Opatu Ha depMmi 3 KynH, sIKy HE Yirnmaau COpoK pokiB. CpsCTU COPOUKY
MycuTh ['a66iTpoT (6), HaBMLNIIIA PSS, BUOUTUTH 11 MyCUTh YeCHHIM
Oursip Ha rpebii YeCHOro MipoIIHMKA, 1 3MIMTH il MYCHUTh YecHa
KpaBuuHs. [liciis ofsTaHHs IBOTO 3arajKoOBOT0 YOPaHHS XBOPHIA BMHUTh
oJly’Kae 1 oBepHe cBoi cuiin». Ha xainb, 000B’SI3K0B1 YMOBH JAJIS YCHIXY
LIUX Yap HaCTUIbKM CKJIaJHI1, 110 MOTPIOHO MaTH HeaOUSIKUI po3yM, abu
ix BUKOHATH. 3 iHIIOrO OOKY, Ha MiBAHI AHIJIIT MU HE TIOMITUIIM TaKOTO
K CTpaxy nepej MOruiIaMu MEpTBOHAPO/KEHUX JiiTel. Tak oHOTo pasy
olMH Komicap J[eBOHMOPTY MOCKApKHUBCS, IO HACTOATENsM mapadiii
CJI1J1 BUMCYBATH IITpad y po3Mipi OJHOrO IIUJIIHTA 1 HIECTU MEHCIB 3a
MOXOBaHHS MEPTBOHAPOKEHUX, 1 JI0AaB MPU IOMY, IO «3a HOTro
MOJIOJIOCTI BBaXKQJIOCh TapHUM 3HAKOM ITOKJIACTH MEPTBOHAPOKCHE
HEMOBIIA Y BIAKPUTY MOTHITY, aJDK€ 11€ O3HAYaIO0 O MpsSMy I0POTy JI0 Paro
I TOro, Koro O TaM TMOXOBAJIM HACTyMHUM». 3TIAHO 3 1HIINM
3a0000HOM, SKIIIO MAaTH TPUBOKUTHCS 1 TOPIOE 32 CBOECIO TUTHHOIO MICHS
il cMepTi, TO KaXyTbh, IO TOJI IUTS HE 3MOXKE YIOKOITHCA 1 3HOBY
MOBEPHETHCS Ha 3eMITI0. 30epe)eHO HEMAIIO 1CTOPIH PO Te, K Yepes 1e
JUTH TICJISI CMEPTI HaBiTyBaJIMCh /IO CBOIX MaTepiB, OJJHUH TaKUH nepekas
MU 3ycTpidaemo y kam3i «Jlianektu Jligcy»: cxoske 110 He3aA0BIro Micis
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of which we quote from the "Dialect of Leeds:"—It appears that soon
after the birth of the mother's next child, the previous one that had
died entered her room with eyes deeply sunken, as if with much
weeping, and on approaching the bed, said, "Mother, | can't rest if you
will go on fretting.” She replied, "Well, lad, | wean't fret any more."
He then looked upon the bed and said, "Let's luke at it, mother!" She
turned down the coverlet and let him look at her new-born babe. "It'll
die," he said, and vanished. These, then, are some of the boundless
dangers and difficulties that are supposed to beset the beginnings of
life; and, taking into consideration the importance of that momentous
crisis, when a fresh actor is introduced upon the world's great stage,
it is not surprising that this event has, in most ages and countries, been
associated with divers superstitions, and given rise to sundry customs,
each of which has helped to invest man's entry into this world with all

that grandeur which such a solemn occasion requires.

CHAPTER II.
CHILDHOOD.
Nursery  Literature—The  Power  of  Baptism—
Confirmation—Popular Prayers—Weather Rhymes—
School Superstitions—Barring out.

It must not be supposed that childhood has no special folk-lore of its
own. lItis, in fact, of a most varied kind, many of the old traditionary
beliefs and practices associated with the nursery being relics of what
the Scandinavian mothers taught their children in days of long ago.
The familiar fairy-tales of our own childhood still form the nursery
literature in most homes, and are of unusual interest as embodying
not only the myths and legends of the ancient Aryan race, but their
conceptions about the world around them. Thus, for instance, the
well-known story of "Cinderella,” like many others of the same
character, such as "Jack the Giant Killer," or "Beauty and the Beast,"
are to be found in almost all countries, and although the versions
differ in some respects, yet they point to a common origin at a very

TOTO, SIK MaTH HApOJWIIA IIe OAHY JUTHHY, 10 Hei B KIMHATY 3aiIIoB ii
paHO TOMEpIHH CHH, a HWoro o4i Oynu riaIMOOKO 3amaii, HIOW Bif
TpuBajoro riayy. Komu BiH migidImIoB A0 JibKKa MaTepi, TO CKa3aB:
«Mamo, 51 He 3MOXKY CIIOUHUTH, SIKIIO TH HE MepecTaHenl OEHTEKUTHUCHY.
Ha mio xinka Bianosina: «Toxi, xmomye, s Outbiie He Oyay». Bin Toxi
MOTJISIHYB Ha JIDKKO 1 ckazaB: «llokaxu meHi, Mmamo!» BoHa BiakuHyma
KOBJPY 1 OKa3aa HoMy CBO€ HeMOBIIS. «BoHO mompey, cka3aB XJIOMIHK
1 3HMK. 3arajioM, OCh TaKUMH € JIMIIE JEKUJIbKa 13 YHCICHHUX 3arpo3 i
MIEPEITKO/, SKi IIePECITiIyIOTh ITEH Ha MOYATKY 1X JKUTTS. A SKIIO B3STH
0 yBarl BaXKJIUBICTh LOTO KPUTHYHOTO MOMEHTY J1€0I0TYy HOBOTO
aKTOpa Ha BEITMYE3HIl CBITOBIM CIICHI, TO HEMA€E TUBA B TOMY, IIIO 3 II€F0
MOJIi€l0 Y OUIBIIOCTI emoX 1 KpaiH MoB’s3aHi pi3Hi-pi3Hi 3a0000HMU, 1 1110
s TOJis Jaja TOoYaTOK PI3HOMAHITHUM 3BHYAsM, KOXKCH 3 SKHX CTaB
YACTUHOIO TPaHAI03HOI MOSIBH JIFOJIMHU Y LILOMY CBITI, Ii€1 6€3YMOBHO

YPOUYHUCTOT MOII.

PO3LJI 2.
JAUTUHCTBO
Jurtaua niteparypa. Cuna xpeueHss. Kondipmanis. [ommpeni
MonuTBU. Bipmi mnpo mnoroay. IlkinbHi 3a0000HM.
OO6cTpyKis.

He Bapro mOMMIKOBO BBaXKaTH, IO HApOAHA MYAPICTH OOIHILIA
TUTUHCTBO CTOpOHOI0. HacmpaBni, meil mepiof >KUTTA € OJHHUM i3
HaWOLIBIII HACHYEHUX PIZHOMaHITHUMH TpHUKIaAaMu (POJBKIOpY, a
YUMalo JaBHIX TPATUIIHHUX YSABIEHb 1 MPAKTHUK, OB S3aHUMHU 13
MaJMMM JITbMHU, L€ 3aJIMIIKA HayKH, Ky CKaHIWHABCbKI Marepi B
JABHUHY TepeaaBald CBOIM TITAM. 3HalOMi HaAM Ka3Ku 3 JTUTHHCTBA 1
JIOHHMHI YTBOPIOIOTH OCHOBY JAMTSAYOI JITepaTypu y OLIBIIOCTI ciMel i
BUKIIMKAIOTH OCOOJIMBHIA iHTEpEC, a/Ke TIOEHYIOTh B CO01 HE JTUIIIE MITH
1 JIESTeHIM NIPEBHBOI apiiichkkoi pacu, a ¥ TomimHiA cBiTorsd. Tomy,
HanpuKiIaj, 106pe BigoMa ictopis npo Ilonemtomky 1 6araro iHIIKUX He
MEHIII BIJIOMUX Ka30K, SIK-OT Tpo J[»keka, BOWBINIO BEJETHIB, YU MPO
KpacyHnto i1 UymoBUCHKO, 3YCTpIHalOThCci B NPAKTUYHO B OYyIb-sKii
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remote period. Indeed, it is curious that there should still exist among
the children of the nineteenth century an undying love for these
survivals of Aryan literature, couched in such graceful and simple
language that few modern compositions can be found to equal them.
In reading, therefore, about the dwellers in Wonderland, the young
mind is unconsciously taking in primitive notions about the workings
of nature as seen in the succession of day and night, the changes of
the seasons, and so on. In the story of "Cinderella,” we have the
ancient nature-myth of the sun and the dawn, representing the
morning sun in the form of a fairy prince pursuing Cinderella, the
dawn, to claim her for his bride, whilst the envious clouds, her sisters,
and the moon, her stepmother, strive to keep her in the background.
It would, however, take too long and require a book of itself to discuss
the history and meaning of these fairy tales which so delight the
childish fancy, and exercise such a wholesome influence, inculcating
some of the noblest sentiments and loftiest teachings of the founders
of our race. Referring then more particularly to the superstitions
connected with childhood, we would, first of all, briefly speak of
those relating to certain outward circumstances, which are believed
to affect more or less the child's welfare in life.

Thus, it is a deep-rooted belief that a child never thrives until after its
baptism; and in cases of illness the clergyman is more often perhaps
sent for by the poor from a belief in the physical virtue of the sacred
rite itself, rather than from any actual conviction of its religious
importance. Indeed, how much potency is supposed to reside in
baptism may be gathered from the countless superstitions with which
it is associated, the omission of this rite being attended more often
than not with fatal results. Hence it is frequently performed as soon
as possible after birth, one reason being, as we have already seen, that
so long as the child remains unbaptised it is thought to be at the mercy
of ill-disposed fairies, and subject to the influence of the evil eye.
According to another popular fancy, not confined to our own country,

KpaiHi, 1 Xx04a iX Bapiallii Tak 9 1HAKIIE BiIPI3HAIOTHCS OJHA BiJl OJIHOT,
yCl BOHM BKa3ylOTh Ha CIUIbHI BUTOKH, SIKUM HE OJHA COTHSI POKIB.
be3cyMHIBHO IiKaBUM € CIIOCTEPEKEHHS, IO MIiTH JCB’SITHAIISATOTO
CTOJIITTSI AOCI BCIM cepIieM JIFOOJISATh MEPEKUTKH apiichKOl JITEPaTypH,
pO3Ka3aHOi TAKUMHU BUTOHYEHUMH 1 IPOCTUMHU CIIOBaMH, Yepe3 L0 BKpait
HEYaCTO Cy4YacHI TBOPIHHS MOXYTh 13 HUMHU 3piBHATHCA. Tomy depes
Ka3ky mpo skuteniB Kpainu Uynec roHHMHA AUTAYHA PO3yM HECBIOMO
BOMpae B ceOe MOHATTS PO Te, K MPAIFOe TPUPOAa Ha IPUKIIAI] 3MIHH
OHS 1 HOYi, 4YepryBaHHI mip pokKy Tomo. B menTpi ictopii mpo
[Tonentomky My 0ayuMO JApPEBHIA MIT IPO MPUPOAY, MPO COHIE i
CBITAHOK, y SIKOMY PaHKOBE COHIIC ITOCTa€ B 0c0o01 mpuHIa (e, sKuii
JkeHeTbes 3a llomenmomkoro, cBiTaHKOM, MO0 3poOWTH 1i CBOEHO
HApEYeHOI0, B TOW Yac AK 3a3JpiCHI XMapH, ii CECTpH, 1 MiCsIlb, MadyXa,
poOIATH Bce MOKIIMBE, 1100 TpuMatu ii B TiHi. [IpoTe, moTpiOHO mqyKe
Oararo 4acy i okpema KHHUTra, o0 po3MOBiCTH iCTOPIIO 1 3HAYEHHS LUX
Ka30K, SKi TaK 3aXOIUIIOIOTh AWTSYY YsIBY 1 MalOTh HaJI3BHYalHO
BO)XJIMBUI BIUIMB HA AITEH, aJKe MPUIICIUTIOIOTHh 1M OHI 3 HalO1IbII
07aropoTHUX MOYYTTIB 1 BUEHb BiJ MpalOaThKiB HAIIOi pacH. A SKIIO
00roBOpIOBATH OB JIETATIBHO MOB’s3aH1 3 JUTHHCTBOM 3a0000HH, TO
BapTO HaimepIie KOPOTKO PO3MOBICTH MPO Ti, IO CTOCYIOTHCS JESKUX
30BHINIHIX OOCTaBMH, SIKI HIOMTO TEBHOI MIpOI0 BIUIMBAIOTh Ha
T00pOOYT y KUTTI AUTHHHU.

Tomy nyMKa mpo Te, 0 MaJlfOK He TIOYHE POCTH 1 PO3BUBATHCEH, TOTIOKH
HOro He OXpecTsiTh, Mae€ Jyke IIHOOKe KOPiHHA, 1, MOXKJIMBO,
3aXBOPIBIIH, O1THAKH 3/1€01TBIIIOTO 3BEPTAIUCH 3a JOIIOMOTOI0 came JI0
CBSIIEHHUKIB Uyepe3 Bipy y caM (akT 100pOYeCHOCTI IIbOTO CBSILIEHHOTO
o0psiy, aHDK uepe3 MUpy Bipy y MOro BaxmBicTh y penirii. JlificHo,
PO piBeHb CHUJIM, IMOBIPHO BKJIQJIEHOI Y XpEIICHHS, MOXHA CYAMTH 3
YUCJICHHUX 3a0000HIB, 00’ €KTOM SIKUX € TIei oOps; HAMpPUKIaI, SKIIO
H0ro NMpoirHopyBaTH, TO HAWBIPOT'1IHIIIIE HACHIKU OYAyTh (aTaTIbHUMU.
Tomy niTelt yacTo cTaparoThCsl OXPECTUTH SIKOMOTa paHillie 31 3raJlaHoi
NPUYMHU, OCKITbKM  JIONOKH JTUTHHY HE  OXPEcTsTh, BOHA
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should a child have the misfortune to die unchristened, it is doomed
either to flit restlessly around its parents' abode, or to wander about
in deserted spots, daily repining over its hard and unenviable lot. In
Germany, tradition says that such children are transformed into that
delusive little meteor known as the will-o'-the-wisp, and so
ceaselessly hover between heaven and earth. On one occasion, we are
told of a Dutch parson who, happening to go home to his village late
one evening, fell in with no less than three of these fiery phenomena.
Remembering them to be the souls of unbaptised children, he
solemnly stretched out his hand and pronounced the words of baptism
over them. Much, however, to his terrible consternation and surprise,
in the twinkling of an eye a thousand or more of these
apparitions suddenly made their appearance—no doubt all equally
anxious to be christened. The good man, runs the story, was so terribly
frightened, that forgetting all his good intentions, he took to his heels
and ran home as fast as his legs could take him. In Lusatia, where the
same superstition prevails, the souls of these unhappy children, which
hover about in the form of will-o'-the-wisps, are said to be relieved
from their unhappy wanderings so soon as any pious hand throws a
handful of consecrated ground after them.

In Scotland, to make quite sure of baptism being altogether
propitious, it was deemed highly important that the person entrusted
with the care of the child should be known by common report to be
lucky. She was generally provided with a piece of bread and cheese,
which she presented to the first person she met as an offering from
the infant. If the party readily accepted and partook of the proffered
gift, it was undoubtedly a good omen; but if refused it was considered
tantamount to wishing evil to the child. Hence the future destiny of
the little one was often augured from this superstitious ceremony,
which, by-the-by, is also practised in the West of England, but the
events of its after-life only too often belied the weal and woe
predicted for it. Again, it is thought highly necessary that the child

3aJMIIATUMETHCS BPA3IMBOIO Mepes 3MUMHU (esiMH Ta IpUCTpiToM. [HIa
OaraTbOM BiJlOMa BHUTQJIKa, SKa ICHY€ HE JMIIEC y Halli KpaiHi,
CTBEpKY€, IO SKIO TPANWIOCh HEMACTd, 1 JUTS IOMEpIIOo
HEXpelIeHUM, TO HOro Aylia mpupedeHa ado HEBraMOBHO IypXaTH
JIOBKOJIa TIOMEMIKaHHA Horo 0arpkiB, a00 MaHApyBaTH O€3TIOAHUMHU
MICHUHAMHU 1 HIOJHS PEMCTBYBATH Ha CBOIO TSKKY 1 HEMIPUHAIHY JOJIO.
Y HimeduunHi TpaJiiifHO BBaXKAaIOTh, 10 TaK1 JIITH MIEPETBOPIOIOTHCS HA
OMaHJIMBI MaJCHbKI METEOPH, BiJIOMI SK MaHAPIBHI BOTHI, IO
Oe3repecTaHHO HMIMPSIOTH MK Hebecamu 1 3emiiero. OIHOTO pasy Ham
PO3IOBLIHN MPO OHOTO NacTopa i3 Higepnanais, 1o sKock Mi3HO BBeUepi
MOBEPTABCA J0JOMY B CEJIHIIE 1 BUMIAAKOBO HATKHYBCS Ha HE MEHIII HIX
TPH Taki BOTHEHHI KyJii. 3raJiaBIy, 10 11 Ayl HEXpelleHuX IiTeH, BiH
YPOYHCTO BHUTATHYB PYKYy 1 NMPOYUTAB JJII HUX MOJIUTBY XPCIICHHS.
[IpoTe, HE BCTUT YOJIOBIK 1 OKOM 3MUTHYTH, SIK Ha OTO MPEBETUKUHN jKax
1 MoxMB mepen HOoro ovyMMa MoCTala TUCSYa, SKIIO0 HE Oublie, HUX
npuMap, KOXHa 3 IKUX TeX 11032 CyMHIBOM XOT1J1a OyTH OXpelieHo0. Sk
TOBOPUTHCS Jaidi B icropii, medl A0OpoMiii HACTUIBKM CHIIBHO
nepenskaBcs, 1o 3a0yB Mpo cBOi J0Opi HaMipH 1 HaKMBaB II’TaMH
JIOJIOMY TaK IIBUIKO, K TITBKH MOTJIM MOTO HOTH MoHecTH. Y Jlyxwui,
JIe TaKOX MOUIMPEeHUH el 3a0000H, BIpATH, 1110 AyIIl HUX Oi70JalIHIX
JUTEH, 1110 MUPSAIOTH Y BUIJISII MAHPIBHUX BOTHIB, OyyTh 3BUIbHEHI BiJ]
CBOIX CyMHHUX ONyKaHb, HIOWHO XTOCh OJIarOYECTHBHUI HE KUHE Y HUX
TPYIKY OCBSUYEHOT 3eMIJIl.

Y Hlotnanaii BBaXarOTh HAA3BUYAWHO BAXKIUBUM, 1100 TOH, KOMY O
JOBIPUJIM OMIKY HaJ AWTUHOIO, MaB PEIyTalilo JIOAUHHU 3 BEIHKOIO
yaauero, Mmoo XpeeHHs O0yIo KoM CIpUSTIUBUM. YacTo iif uu ifomy
JaBad CKUOKY XJ1106a 3 CUpoM, SIK1 MOTPiOHO OyJ0 JapyBaTH MEPIIOMY-
TIIIIOMY SIK TIOKEPTBY BiJl HEMOBISATH. SIKIIIO 1151 IFOJUHA 0XO4e MpUiMe
1 CKyLITYy€ 3alpOolOHOBAHUU Jap, TO 1€ OYEBHJIHO TapHUIl 3HAK, ajie
BiIMOBa BBaKaTUMETHCSI PIBHOCUJIHLHOIO Oa)KaHHIO TUTHHI 37a. Takum
YUHOM 3aBJSIKA IIhOMY 3a0000HHOMY OOpsy 4YacTo MepeapiKain
MailOyTHE MaJsiTH, SKUH, 10 pedi, MPAaKTUKYIOTh 1 Ha 3axoji AHIII,
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should cry at its baptism, or else ill-luck will sooner or later overtake
it, the idea being that, when the child screams and kicks, the evil spirit
is in the act of quitting it; its silence, on the other hand, indicating that
it is too good for this wicked world. An amusing little episode in
illustration of this curious superstition is related by Mrs. Latham, in
the "Folk-lore Record:"—"I was lately present at a christening in
Sussex, when a lady of the party, who was grandmother of the child,
whispered in a voice of anxiety, "The child never cried; why did not
the nurse rouse it up?' After we had left the church she said to her, 'O
nurse, why did not you pinch baby?" And when the baby's good
behaviour was afterwards commented upon, she observed, with a
very serious air, 'l wish that he had cried.™ In the same county it is
considered unlucky to divulge a child's intended name before its
baptism; and the water sprinkled on its forehead at the font must on
no account be wiped off. Whilst on the subject of baptism, we would
just note that in former years peculiar curative properties were
supposed to reside in water that had been used at this rite, and on this
account it was employed for various disorders. It was also regarded
in Scotland as a preservative against witchcraft; and eyes bathed in it
were rendered for life incapable of seeing ghosts.

It may not be inappropriate to allude here to the superstitions relative
to confirmation, following in due time, as this rite does, on baptism.
In Norfolk, for instance, it is considered unlucky to be touched by the
bishop's left hand; and in Devonshire, also, where a similar notion
prevails, young people look upon his right hand as the lucky one, and
should it not be their privilege to receive it, they leave the church
much disappointed. In some of the northern counties, we are informed
that the unfortunate recipients of the left hand are doomed, then and
there, to a life of single blessedness. This is not the only species of
superstition belonging to confirmation, for instances are on record of
persons who, although confirmed in their early life, have again
presented themselves for confirmation in their old age, under a

OJIHAK TOJIi Yy JOpOCIOMY JKHTTI 3aHAJATO YacTO HE BIAMOBIJAIH
nepeadadyeHuM pagocTsaM Ta ropro. Kpim 1poro, TuTrHa NOBHUHHA Oyria
000B’3KOBO 3aljlakaTH TiJl Yac XpeIIeHHs, 1HaKIIe i paHo 4YM Mi3HO
CHITKaJ0 O HEemacTs, aJpke SKIIO BOHA KPUYHTD 1 MPYUYAETHCS], 3HAYUTD
3711 TyXW MTOKUAAFOTH 1 T1J10, a SKIIO 3aJTUIIAE€THCS TUXOI0, TO 1€ 3HAYUTH,
110 BOHA 3aHAJTO YUCTa JUIs 1boro rpimHoro city. Ilani Jleitem y
«DONBKIOPHUX 3aMUcax» PO3MOBIIa KyMEIHY ICTOpIIO SIK TMPHKIAL
IIBOTO IIKaBOTO 3a0000HY: «3roaoM s OyJsia MPUCYTHS HAa XPECTHHAX Y
Caccekci, KoM OJ[HA TTaHI 3 HATOBITYy, 0a0ycsl AUTHHU, TIPOMIICTIOTLIA 3
TPUBOTOIO B rojioci: «JIuTs Tak 1 He 3amiiakano, YOMY TOAYBaJbHUIIS HE
po30ynuna #oro?» Komu Mu BUHNUIM 3 LEPKBH, BOHA 3arurala
roayBanbHUI0: «CKaxH, )KIHKO, YOMY TH HE BUIUIHYJIA AUTUHY?» A
KOJI OMICIISi KOMEHTYBAJIM CHOKIMHY NOBEIHKY HEMOBIISITH, TO 6alycs
zayBaxmna: «Kpame © BiH 3ammakaB»». Y IIboMy X rpadcTBi He
NPUKAHATO PO3rOJIONIYBAaTH OOpaHe TUTHHI iM’Sl 10 XPEUICHHs, a BOAY,
sKa TOTpanuia Ha JUTSYe YOJIO IMiJl Yyac KyIeli, He MO>KHA BUTHPATH 32
XKOoJHUX 00cTaBuH. CTOCOBHO TEMH XPEUICHHS MOXHA 1€ 3TaJaTH, 10 B
MHUHYJIOMY BBa)KaJIOCh, 1110 BO/Ia, BUKOPHUCTaHa B 00Ps/Ii XpeleHHs, Oya
Ha/llJIeHa HE3BUYHOIO LIUTIOIIOI0 CUJIOH0, 1 TOMY ii BUKOPUCTOBYBAJIH Bij
pizHux Hemyr. Takox y IoTnanmii BipuiM, 1o 15 BOAA 3aXUILNAE Bif
BIJILOMCTBa, a SKIIO BMHUTH HEK OYi, TO aX JO0 CMEpPTI BOHH HE
0aYUTUMYTh IPUBUJIIB.

[linkoM pgopedyHo 3rajgaTd 3apa3 Mpo 3a0000HU, TOB’s3aHl 3
KOH(ipMaIli€ro, sika HacTae y HaJIe)KHUH yac micis xpecTuH. Hanpukiar,
y Hopdoiky BipsTh, 110 SIKIIO €MUCKOI TOPKHETHCS BaC JIIBOIO PYKOIO,
TO IIe IPUHECEe Heyauy, a B JleBOHIIUI, 16 TaKOX MOLIMpeHe MoAiOHe
YSIBIIGHHSI, MOJIOJIb BBaXKa€ MPaBy PYKY €MHMCKOIMA MACIUBOIO, 1 SKIIO iM
HE TOIIACTHIIO BITYYTH Ha co0i1 i JOTUK, TO 3 HEPKBH BOHH BUXOIAThH
JIOBOJII pO34YapoBaHUMH. Y JEeSKUX MIBHIYHUX TIpadcTBax KaxyTh,
HACKUIbKM HaM BiJIOMO, IO SIKIIO BaM HE IOIIACTHJIO, BAC TOPKHYBCS
CBSIIICHUK JIBUIICIO, TO 1€ JOTOPK MHUTTEBO Bac NMpHUpede Ha BidHE
xoJjocTsibke KUTTs. Lle He exunuii 3a0000H Mpo KOHGIpMAIIiI0, aJKe
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conviction that the bishop's blessing would cure them of some bodily
ailment. It is related that, at one of the confirmations of the venerable
Bishop Bathurst, an old woman was observed eagerly pressing
forward to the church. A by-stander, somewhat amazed at her odd
conduct, and struck with her aged appearance, inquired if she was
going to be confirmed, and, being answered in the affirmative,
expressed his astonishment that she should have procrastinated it to
such an advanced time of life. The old woman, however, resented his
reproof, replying "that it was not so; that she had already been
bishopped seven times, and intended to be again, it was so good for
her rheumatism!"

In some cases the prayers taught by the poor to their children are
curious. Thus, a popular prayer, formerly in use, and not yet forgotten,
is evidently a relic of Roman Catholic times, having been handed
down from a period anterior to the Reformation. As the reader will
see, the version below contains a distinct appeal to certain saints for
their intercession with God on the child's behalf:—

"Matthew, Mark, Luke, and John,

Bless the bed I lie upon;

Four corners to my bed,

Four angels at its head,

One to watch, two to pray,

And one to bear my soul away;

God within and God without,

Sweet Jesus Christ all round about;

If I die before | wake,

| pray to God my soul to take."

It has been pointed out that it is very singular that this prayer should
have survived the great change which took place in religious opinion
in the sixteenth century, and that it even still remains in use. There
are many variations of it, and the following two distiches obtained

ICHYIOTh 33JJOKyMEHTOBAaHI BUMAQJKH, SK JIOJU TIOMPU MPOBEIACHY
KOH(]ipMarlito y ITUTHHCTBI 3 SBISUIMCH IIE pa3 Ha IIEPEMOHII0 B yKe
3pijoMy BiIli 3 BipOIO B T€, IO OJIATOCIOBEHHSI €MUCKONA 3IUIHTH 1X
MIeBHI TiJIeCHI XBopoOH. Po31moBinaroTh, 1110 04HOTO pa3y Ha KoH}ipmarii
y npenogobHoro €mnuckona barepcTchKoro moMITUIIM, SIK CTapa JKiHKa
CXBHWJIbOBAHO TMpOTHUCKasacs B LepkBy. OueBuienb 1€l CleHH, ACIIO0
BpaKeHHMI i1 JUBHOIO MOBENIHKOK 1 HPUTOJIOMIIEHHH HEMOJIOIO00
30BHIIIHICTIO, 3alWTaB JKIHKY, Yd BOHA 4YacoM HE Mpuilula Ha
KOH(ipMaIlito, i mcis CTBEpIHOI Bi/IMOBI/Ii BUCJIOBUB CBOE 3MBYBAaHHS
TUM, 1[0 BOHA AYXKE 3aTArHyJa 3 LIEPEMOHIEI0 1 BUPIIIIIIA 11 311HCHUTH
Ha cxui it. [Ipote, crapa oOypuiiacs Bij HOro JoraHu, CKa3aBIIu IO
BCE HE Tak, IO 11 BXKe CIM pa3iB BUCBITHIIM, 1 BOHA 30HMpayiach 3pOOHTH
1€ 3HOBY, 00 11 psTYe i BiJ peBMaTu3my!»

Jlesiki MOIUTBH, IO OiJHSIKK BUaTh CBOIX AITEH, 3BydaTh 1ikaBo. Tak
OJIHA BiJJOMa MOJIUTBA, SIKY OLIbIIIe HE BUTOJIONIYIOTH aJie IIe He 30y,
€ OYEBHJIHUM TMEPEKUTKOM PHUMO-KATOIUIM3MYy, TOMY IO BOHA
nepeinia 10 Hac i3 gopedopmariifiHux vaciB. SIk umTad MoXxe nmai
MOMITUTH, y TIOAAHINA HIKYE Bepcii CTpodu MICTUThCS YiTKE 3BEPHEHHS
B1JI IMEHI TUTUHU JI0 TIEBHUX CBITHX 3 MPOXAHHIM MPO 1X 3aCTYIHHUIITBO
nepex borom:

Martsgiit, Mapko, IBan i Jlyka,

bnarocnoBiTe MO0 MOCTJIB 10 CHA.

TyT JKKO Ma€e YOTHPH KyTH,

TyT € SIHTrOJIiB YOTHPH TOJIOBH,

JIBi ciiyxaroTh MOJIUTBH, OJTHA HATJISIAE,

OcTaHHs BIAHOCUTH AYIILY JI0 Palo.

I'ocioas B MeHi, I'ocroar Ha30BHI,

I no6puit XpucToc HaBKPYT MPUCYTHiH.

I pa3 y cHi BMepTH My11Yy 1,

Haii bory BianeTuTsh myiia Mos.

3a3HavaeThes, MO I MOJIMTBA € BUHATKOBOIO, OCKIJIBKH BOHA HE TIIBKH
nepekuiia 3MiHH, SIKi BIIOYJNMCS y MO3MII pelirii y IHICTHaALUSTOMY
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from Lancashire are quaint, having been written, it has been thought,
by the Puritans, in ridicule:—

"Matthew, Mark, Luke, and John,

Hold the horse that I leap on.

Matthew, Mark, Luke, and John,

Take a stick and lay upon.”

A Lincolnshire clergyman, anxious to learn something of the nature
of the prayers said by the children of the agricultural poor, visited
some of their cottages a few years ago in the evening, and listened to
the little ones as they said their prayers. The concluding portion, he
tells us, was always intercession for relations, but the form it
generally took was peculiar. In the first place, it was not, as is the case
with the more educated classes, "Pray God bless father and mother,"
&c., but "Pray for father, pray for mother, pray for brothers and
sisters," and so on. In certain cases, through carelessness and rapidity,
the words had degenerated into "Pray father, pray mother," &c. There
can be no doubt that originally the prayer was this:.—"Pray for
father;" then a Pater noster, or an Ave Maria, or both, would be said;
then "Pray for mother,” &c. After the Reformation, as time went on,
the constant repetition of the Pater and the use of the Ave
Maria would gradually die out with the change of religious ideas, and
thus the prayer would assume its present form, "Pray for father, pray
for mother."

Referring, in the second place, to the superstitions of children, we find
an immense number of curious rhymes on various subjects used by
them throughout the country. While many of these have, no doubt,
been taught them by nurserymaids, a great part, as Mr. Chambers has
pointed out in his "Popular Rhymes of Scotland,” may be thought to
have taken their rise in the childish imagination during that familiar
acquaintance with natural objects, which it is one of the most precious
privileges of the young to enjoy in rural districts. Besides, too, we
must not forget that children seem to have a peculiar love for all

CTOJITTI, a i JOCI 3aJMIIAEThCS Y BKUTKY. IcHYye Oarato ii Bapiariii, a
JIBa HaBEJICHI JIBOBIpIIa, 3HaMIeH1 y JIaHKaImumpi, € J0BOJII HE3BUYHUMU,
IMOBIpHO HamMCaHi MypUTaHAMU SIK HACMIIIKH:

Martsgiii, Mapko, IBan i JIyka,

[Tokw ciayato, TpUMaNWTe KOHSI.

Martsiii, Mapko, IBan i JIyka,

Jli>xka He Maro, HaTe KijJIKa.

OnuH CBAIIEHHOCITYXHUTENb 13 JITHKOJIBHIMPY, KWW TOPIB OakKaHHIM
Ji3HATHCS TPOXH O1IIBIIE PO MPUPOIY MOJIUTOB, SIKi BUTOJIOMIYIOTH AITH
OiTHMX 3emiIepo0iB, KiJbKa POKIB Ha3aj] MPOTATOM KiIBKOX BEYOPIB
HaBiyBaBCs y iX XaTHHH, OI00 MOCITYXaTH, K MOJMIIKCS AIiTH. 3a HOTO
CJIOBaMM, 3aBEPILAIILHOI0 YAaCTMHOK MOJMTOB 3aBXJIU OyJIM MPOXaHHS
1o bora 3a 01m3bKuX, aje 3a3BUYail BOHW Ha0yBaIH HE3BUYAHHUX (popM.
[To-mepiie, i KIHIIBKK BIJIPI3HAJIUCS BiJl TOTO, SK 3aKiHUyBalH
MOJIUTHCS JIFOTU 3 OLTBII OCBIYEHUX MPOIIAPKIB, HAMPUKIIA HE CIOBAMH
«Mouto bora, 6marocimoBu 6atbka i MaTip» 1 T. 1., a «Mouro 3a 6aThbKa,
MOJTIO 32 MaTip, MOJIIO 3a OparTiB i 3a cecTepy». Y NesSKUX BUNIAJIKAX, Yepe3
He0allicTh 1 MOCHIX clioBa crpolryBaiucs A0 «Moiro 6aTbka, MOJIO
MaTip» 1 T. A. Ilo3a »koIHUMHU CyMHIBaMH MOKHa CTBEpKYyBaTH, IO
CIIOYATKy MOJWJIMCA B Takidl MOCHiZOBHOCTI: «Mouro 3a 6aTtbkay, nani
natuHoto «Otue Hamy», abo «boropomunie [iBo», abo obumBi, micis
nporo «Momro 3a matip» 1 T. A. 3 mumMHOM uacy micis Pedopmanii
nocTiiine moBToproBaHHs «OTtue Ham» 1 «boropoauiie» MOCTYNOBO
3HUKJIO 31 BXKUTKY 4Yepe3 3MiHy PeiriiHuX MOIJIsAAIB, 1 TAKUM YMHOM
MoJIMTBa HaOyna il cyyacHoro Burisiny — «Modto 3a 0aTbka, MOJIIO 32
Martipy.

[To-npyre, cTOCOBHO 3a0000HIB y MIT€M MW 3HAXOJUMO BEIUYE3HY
KUTBKICTB I[IKaBUX BIPIIMKIB HA Pi3HI TEMH, K1 pO3Ka3yBaJIU JIiTH I10 BCiii
KpaiHi. 3BICHO, X04 OUTBIIIICTH BipIIiB BOHW BUBUMJIU BiJ CBOIX HSHEYOK,
K 3a3HauMB naH Yembep3 y «llonymspuux Bipmax Hlotnanmaiin, MoxHa
MPUITYCTUTH, 10 3HaYHA YaCTHHA 3 HUX 3apOJDKyBAJIACs Y TUTSUIN ysBi
3aBJSIKU 3HAWOMCTBY 3 00’€KTaMH MPUPOJIH, 110 € OJHIEI0 13 HAWOUIBII
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natural objects, often finding pleasure in looking at some wayside
flower, or in watching the movements of some tiny insect, which in
after-years do not bring them the same interest. The fact, indeed, that
the young mind is a true admirer of nature in all probability accounts
for many of those pleasing rhymes which constitute much of the
child's folk-lore.

Some of the charms, for instance, used to influence the weather are
curious, and it is worthy of note that these, in many cases, are not
confined to childhood only, but are frequently found in the mouths
of our peasants. Thus the child's appeal to rain for its departure has
become a general charm, and is familiar to most readers:—

"Rain, rain, go to Spain,

Fair weather, come again."

Aubrey considers this rhyme of great antiquity, and says that "it is
derived from the Gentiles." Often in summer-time, when a thunder-
shower interrupts some out-door game, one may hear a chorus of
young voices shouting—

"Rain, rain, go away,

Come another summer's day."

Or, as other versions have it, "Come again on washing-day." The
appearance of a rainbow is generally, too, the signal for various marks
of dissatisfaction on the part of the young, who, besides entreating it
to vanish as soon as possible, frequently try to charm it away. This
they do by placing a couple of straws or twigs crossways on the
ground, and so, to quote their phrase, "cross out the rainbow."”
Another way is to make a cross of two sticks, and to lay four pebbles
on it, one at each end. Again, some of the rhymes relating to snow are
highly quaint, the following being repeated when it makes its first
appearance:—

"The men of the East

Are picking their geese,

And sending their feathers here away, here away."

[IHHUX TepeBar, SIKUMH BOJIOJIE€ MOJIOJb y CUIbCBKHUX paiioHax. Kpim
IIbOTO, CJIIJ 3a3HAYUTH, IO JITH MAlOTh OCOOJIMBY JHOOOB J0 BCHOTO
MPHUPOJTHBOTO 1 YaCTO HACOIOKYIOThCS CIIOTIISIAaHHSIM SIKOiCh KBITKH Ha
y30iudi abo0 3a TMepecyBaHHSIM MaJICHbKOI KOMAIIKH, IO BXE 4Yepe3
KUJIbKA POKIB HE IPUHOCUTHME IM TAKOTO XK 33/10BOJICHHSIM. J{iiCHO, TOi
¢baxT, 110 IOHUI AUTSYUN PO3YM € CIIPaBKHIM MOI[IHOBYBAaYEM MIPUPOIH,
[IJTKOM 1MOBIpHO 1 BIJAMOBIZA€ 3a BEIUKY KITBKICTh THUX TapHUX
BIPIIMKIB, 1110 € 3HAYHOIO YACTHHOIO TUTSYOTO (HOJIBKIIOPY.

Hanpuknan, nikaBUMU € J1esiKi 3arOBOPH Ha MOTO/TY, 1 BAPTO BiI3HAYHTH,
10 BOHU YaCTO HaJie)aTh HE JIUIIE O TUTSYOro (HONBKIOpPY, JOPOCTi
CEJISTHH TAKOK YaCTO X BUTOJIOMIYIOTh. TaKiuM YHHOM JTUTSYE 3BEPHEHHS
0 Jomly, o0 TOW 3YNHUHUBCA, CTAJO MOUIMPEHUM 3aMOBJISTHHSM,
3HAWOMUM OUTBIIIOCTI YHTAUIB:

BuryxHu, BiiyxHu, JOUIHKY,

Buiiau, Buiian, COHEUKO.

[Tan O6pi BBaxkae 1€l BIPIIUMK 32 HEAOMSIKY CTapOKUTHICTH, 1 IO BiH
«IOXOIMTH BiJI TOIB». YacTo B JITHIO TIOPY, KOJIM JIOII 3 TPO30I0 3MYIITY€E
JTel TMPUITMHUTH CBOI IFPU HAJBOPI, MOKHA TOYYTH, K XOP AUTIUUX
rOJIOCIB 3aKJIMKAE:

Jomuky, Tikaii-Tikai,

JIiTHE coHEYKO, 3aCsIii.

A B IHIIUX BEpPCIIX MOXKHA 3YCTPITH Takuil psnok: «Ha mpanHs nuiie
BepTait». [losiBa Becenku Takoxk Oyja CHUTHAJIOM JUIsl HECXBaJbHUX
BUTYKIB cepell MOJIOAI, 110 HE TUIbKU Onarana ii 3HUKHYTH SIKOMOTa
IIBUIIE, a 1 4acTO HaMarajacs IporHaTH ii yapamu. J[Jig mporo miTu
BCTPOMJTIOBAJIM KiJIbKa COIOMHH a00 T1JI0YOK Ha MEePEXPECTi I0pir, 00
TaKUM YMHOM, 32 iX CJIIOBaMH, «TIOCTaBUTH XPECT HA Becelii». IcHye i
iHIMH crnoci6: 3poOuTH XpecTa 3 JBOX MATUYOK 1 MOKJIACTH HAa HHOTO
YOTHPHU TAIBKH, TI0 OJIHIN Ha KOKEH KiHelb. KpiMm 1poro, nesKi BIpIIMKH
PO CHIT BUPI3HAIOTHCS OCOOJIMBOIO XMMEPHICTIO; HANPUKIIAJ TaKUil
BIPIIMK MOBTOPIOBAJIM, KOJIM BUIAJaB MEPIIH CHIT:

Jlroqm 31 cxony
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When, however, boys wish the snow to go away, they sing:—
"Snow, snow, give over,

The cow's in the clover."

Thunder, in the North of England, is called by children "Rattley-
bags," and during a storm the boys are in the habit of singing:—
"Rowley, Rowley, Rattley-bags,

Take the lasses and leave the lads."”

There is a rhyme which is often repeated by the juvenile folks in the
north and midland counties upon seeing the new moon, which,
perhaps, may have an indirect allusion to its supposed lucky
influence:—

"I see the moon and the moon sees me,

God help the parson that baptised me!"—

containing, evidently, a congratulation upon their birth. Boys, too,
have a curious saying respecting the reflection of the sun's beams
upon a ceiling, which they term "Jack-a-dandy beating his wife with
a stick of silver." If a mischievous boy, with a piece of looking-glass,
throws the reflection into the eyes of a neighbour, the latter complains
"he's throwing Jack-a-dandy in my eyes."

Passing on to other charm-rhymes connected with natural objects,
there are a very numerous class relating to the animal creation. In
evening-time, for instance, when the dew begins to fall, boys are fond
of hunting the large black snails, on discovering which they
exclaim:—

"Snail, snail, put out your horn,

Or I'll kill your father and mother i' th" morn."

This charm, however, is not confined to our own country, but under
a variety of forms is found on the Continent. In Scotland, too, children
prognosticate the coming weather from the movements of this little
creature:—

"Snailie, snailie, shoot out your horn,

And tell us if it will be a bonny day the morn."

Cxonuiu rycs 3a HOT'y,

I moneTino Horo mip’s TeTh, TeTh, TETh.

A SKIIT0 XJIOMYaKH XOTIIH, 100 CHIT 31MIII0B, TO CIIIBAJIN:

Ille3Hn, CHIT, CHIXKEUOK,

Xail pocte 3eNeHII MOPIKEUOK.

Ha miBHOYI AHTIIIT TpiM Ha3UBAIA «TPHUMYUYKOIO», 1 TOMY 4acTO TIij] 4ac
IPO3H XJIOMIII CIiBaJIH:

Pogui, PoBii, rpuMydKo TH T'y4HUH,

3abepwu niBya Ta XJ0Ma BiAMYCTH.

Yacto y miBHIYHHMX 1 HEHTpaJbHUX TpadcTBax IOHAKH 1 IOHKH, KOIU
MOMIYaJid MOJIOJIMI MICSII[b, TOBTOPIOBAIH OJUH BIpII, a/DKE 1€ SIBUILE
HMOBIPHO MOTJIO CBIYUTH PO MaOyTHIO yaady:

5 6auy MOJIOIMK, a MOJIOJAUK O0aYUTh MEHE,

boxe, GiarocioBu nacropa, 0 XpecTUB MEHE;

TYT OYEBUIHO NPUCYTHE TPUBITAHHS 3 HAPOJHKCHHAM. Y XJIOMYHUKIB 1€
€ IIKaBUA BUCIIB MPO BiIOMBAHHS COHSYHUX MPOMEHIB Ha CTeNi, 1 Ie
SIBUIIEC BOHU IMEHYIOTh «ITOOUTTSIM J[)KeKka-poOMiHYMKA CBOET IPYKUHA
CpiOHOI0 Manuueoy». Ko SKUHCh OCLIKETHUK Bi3bME A3€pKajblie i
MOYHE CJIMUTH BIIOUTUM BiJ HHOTO CBITJIOM O4Yi CyCigy, TO TOH Oyje
CKap>KUTHCh, 1110 XJIOMUUCHKO «kuaae J[xeka-mpomMiHIst HoMy B 04i».
Skio nepeiTu 0 BIpIIIB-3aMOBJISIHb MPO 1HIN MPUPOJAHI SBHILA, TO
MOJKHa 3HAWTH BeJIMYE3HE PIZHOMAHITTS BipIiB-3aKJIMKIB JI0 TBAapHH.
Hanpukian, Ko Be4opaMu MOYMHAE 3’ IBIISITHCS pPOCa, XIIOMII JTFOOIISATH
MOJIIOBATH HA BEJIMKUX YOPHUX PAaBIMKIB, 3HAWIIOBIIM SKHUX BOHH
BUTYKYIOTb:

PaBnuky, paBimKy, BACTPOMH P1XKOK,

ATO 51 TBOIX MaMy i TaTa MOCaKy Ha KiJIOK.

[TpoTe He nuie B HamIii KpaiHi MOOyTye i€ 3aMOBJISIHHS, 0€3J1i4 Horo
Bapiamiii 3ycTpidaroThes 1 Ha Marepuky. Y Illormanmii mitm Takox
nepeadavaroTh MOTOY 32 pyXaMH LIUX MAJIEHbKUX CTBOPiHb:

PaBnmuky, paBmudKy, pixKKH MTOKAXHA —

Yu 3aBTpa Oy¢€ ro’ka THHHA CKAXKH.
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School-life, again, has its customs and superstitions, many of which
have been transmitte from generation to generation; and childhood,
indeed, would seem quite incomplete without them. Thus, according
to an odd notion universally accepted in days gone by, and still
received with implicit faith, if the master's cane is carefully nicked at
the upper end, and a hair inserted, it will, as soon as used, split
immediately to the very tip. In school-games, the usual antipathy to
odd numbers is found, and a child is easily persuaded to give away a
marble to make the number even. A kind of divination, also, is still
frequently employed by boys to settle matters of difficulty, such, for
example, as who shall be the leaders in a game, the choice of partners,
and other details which are deemed of equal importance. The mode
of procedure is this:—A long stick is thrown into the air, and caught
by one of the parties. Each one then grasps it hand over hand, and he
who succeeds in getting the last hold is the successful party. Mr.
Henderson says that an odd expression was formerly connected with
the lending a knife among boys for the cutting up of a cake or other
dainty, the borrowers being asked to give it back "laughing," i.e., with
some of the good things it was used to cut.

Among the many old school customs, we may close our present
chapter by mentioning a popular one known as "barring out,” upon
which, it may be remembered, Miss Edgeworth has founded one of
her instructive stories. The practice consisted in "barring out” the
masters from the scene of their educational labours, the agents in this
ceremony being the pupils of the school. It was an occasion of no
small disorder—

"Not school-boys at a barring out,

Raised ever such incessant rout."”

Addison is reported to have been the leader of a barring out at the
Lichfield Grammar School, and to have displayed on the occasion a
spirit of disorderly daring very different to that timid modesty which
so characterised his after-life. So much, then, for the folk-lore of

J1o TOro K IMIKIJIbHE KUTTS Ma€ CBOI 3BHYal Ta 3a0000HHU, YMMAJIO 3 SIKMX
MepeaBaIkcs 3 TOKOJIIHHS B TOKOJIHHS, a 4Yac JAUTHHCTBA B3arani
3MA€THCS HETMOBHUM 0e3 HuX. ToMy 3riIHO 3 OJHIEI0 JUBHOIO
3araJbHOBHM3HAHOIK 0arato pOKIiB Ha3zaJa JAYMKOK, Ky 1 J0Ci CIiNo
HiATPUMYIOTh, SIKIIO B3ATH YKa3Ky BUMTENs, aKypaTHO HaamIEepOuTH ii
BEPXIBKY Ta MOMICTUTH BOJOCHHY B Ty HIUIMHY, TO IICJISI TIEPIIOTO K
BUKOPHUCTAHHS YKa3Ka BiJpa3y PO3KOJIEThCS aX IO CaMOro KiH4YuKa. Y
IMIKUTBHUX irpax IMOMITHAa HEMO0O0B /10 AMBHUX IU(]p, TOMY JAWTHHA 3
JIETKICTIO MOTJIA BiIaTH KpeMm siXa, IO 3PIBHATH iX KUIbKICTh. XJIOMII
TaKOX YacCTO BIAABAIKCS J0 JICIKUX BOPOXKIHb, 10O BUPIIIUTHA HEMPOCTI
CUTYaIlii, HAPUKJIAJ, XTO TOJIOBYBAaTUME Yy TPi, 3 KHM 3rpyIyBaTHCS Ta
IHI JIeTall, SIKi BBaKAIOTHCS HE MEHII BaXXJIMBUMH. /{9 LBOro
noTpiOHO 3pOOMTH HACTYIHE: MiAKHHYTH BrOpYy JOBTY MAIHIIO, a0H
XTOCH 13 KOMaH/1 i1 cxonuB. [Ticiis IIbOT0 KOXKEH Xarae MaIHIfo 1 epeaae
HAaCTYIIHOMY B PyKH, 1 KOMY IIOIIACTHJIO B3ATU I OCTaHHIM, TOTO
KoMaHjia 1 nmepemarae. Ilan ['eHnepcoH Kaxe, IO paHimIe KOJIU XJIOMII
MO3MYAJIM KOMYCh HOKa Hapi3aTu MUpir abo 1HII JACOIIi, TO 3 LI€I0 €0
OyB MOB’sI3aHUI OJIMH JUBHHI BUCIIB — TOM, XTO HOXKA MO3UYHUB, MYCHB
HOro MOBEpPHYTH «31 CMIXOM», TOOTO 3 YAaCTHHOK TOro, Lo OyJo
Hapi3aHo.

Ha 3aBepiieHHs 1bOTO pPO3ALTYy, MH MOXEMO 3 0aratbox CTapux
MIKITPHUX 3BUYAIB 3raJlaTU MPO OJWH MOLIUPEHUN 3BUYAl, BITIOMHI SK
«OOCTpYKIIis», 1 I TPUTagaTH, 0 Ha HOTO criupaniacsa naHi Empksopt
JUTSI OJTHI€T 31 CBOTX MOBYANBHUX icTOPii. BiacHe 111 cTpaiiku nomisramu y
HEJIOMYIIEHHI BYUTENIB /IO MICIIb 1X HABUAJILHOT pOOOTH, 8 BAKOHABIISIMHU
[[HOTO JilicTBa OYTH yuHi IKOIHU. Taki moaii BUMHSIN HEAaOUSKUN Xaoc:
[Ikomnspi BUMTEINS B KJIAC HE ITYCTHIIH,

I 6e3 HBOTO CTpalIHMIA Tarac BYMHUIIH.

Binomo, mo xommcek Jxo3ed Enmicor (7) o4omuB «OOCTPYKIIIO» Yy
Jliupinaceki rimMHa3ii 1 nposBUB B €00l AyX HENpUOOPKAHOTO
3yXBaJbCTBA, IO y>X€ CHUJIBHO BIAPIZHABCS BiJl COPOM SI3JTUBOCTI 1
CKPOMHOCTI, IO XapakTepu3yBald Horo y 3pinocti. Ha mpomy
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childhood, a subject indeed full of interest, and possessing a worth far
beyond the circle of its own immediate influence, inasmuch as even
the simplest nursery jingle or puerile saying has often been found of
help in proving the affinity of certain races, and has an ethnological
value which the student of comparative philology would be slow to
underrate in his task of research.
CHAPTER I11.
LOVE AND COURTSHIP.
Love-tests—Plants used in Love-charms—The Lady-bird—
The Snail—St. Valentine's Day—Midsummer Eve—
Hallowe'en—Omens on Friday.
No event in human life has, from the earliest times, been associated
with a more extensive folk-lore than marriage, which is indeed no
matter of surprise, considering that this is naturally looked upon as
the happiest epoch—the summum bonum—of each one's career in this
world. Hence, to write a detailed account of the charms, omens, and
divinations, as well as of the superstitions and customs, connected
with marriage, including its early stages of love and courtship, would
require a volume for itself, so varied and widespread is this subject of
universal interest.
In the present chapter, however, have been collected together, in as
condensed a form as possible, some of the principal items of folk-lore
connected with love and courtship, as we find them scattered here and
there throughout the country. Commencing, then, with love-
divinations, these are of every conceivable kind, the anxious maiden
apparently having left no stone unturned in her anxiety to ascertain
her lot in the marriage state. Hence in her natural longings to raise the
veil of futurity, the aspirant to matrimony, if she be at all of a
superstitious turn of mind, seldom lets an opportunity pass by without
endeavouring to gain from it some sign or token of the kind of
husband that is in store for her. As soon, too, as the appointed one has
at last presented himself, she is not content to receive with unreserved

MOCTAaBUMO Kpamky y IUTSYoMYy (OJBKIOpi, Temi IIHCHO IIiKaBiH,
IIHHICTh SKOI HE OOMEXYETbCS O€3MOCEpeHIM BILUIMBOM Ha KUTTS
JrO/IeH, TO3asK HaBiTh HAWNPOCTIIMK AWTAYMNA BIpIIMK 4 (pasa
MOXXYTbh JIOMIOMOTTH Y JOBEJICHHI CIOPITHEHOCTI MEeBHUX pac 1 MiHHI 3
eTHOJIOTIYHOI TOYKH 30py, IO CTYAEHT TOPIBHAIBHOI (ijonorii
HEOJMIHHO JIOCTOMHO OI[IHUTh Y CBOEMY JOCIIKEHHI.
PO3 11 3.
KOXAHHA 1 3AJIMLUAHHSA
[lepeBipkn Ha KoxaHHS. PociavHM y TNPHUBOPOTHHX dYapax.
Coneuko. PaBnuk. Jlens csitoro Banentuna. Beuip mpotu
JITHBOTO cOoHIlecTOSTHHSL. [ emnoBiH. [IpukmeTn y '’ ATHUITO.
Konna mopist y >KUTTI JIIOAMHU HE Maja 3 HalJaBHIIIUX YaciB TaKOTO
OaraToro (oNBKIOPY SK MUTI00, i B IBOMY HEMA€ HIYOTO TUBHOTO, aJIXKe
3pP0O3yMiJIO, 1110 HOr0 CIPHIMAIOTh SIK SUMMmMumM bonum, yac HaiO1IbIIOr0
Onara y >KUTTI KOXHOI JIFOIMHU Ha 1boMy CBiTi. Tomy Ha neTampHy
PO3MOBiIb MPO 3aKIWHAHHS, MPUKMETH 1 BOPOXIHHS, a TaKOX PO
3a0000HM 1 3BHMYAi, TOB’S3aHI 3 OAPYKEHHSM, BKJIIOYHO 3 HAWOLIBII
paHHIMU HOro eTarnaMu 3aKOXaHOCTI 1 3JIULSHHSA, 3HaJOOUTHCS OKpemMa
KHWTa, HACTIJIbKY PI3HOMAaHITHA 1 IIMPOKA L TeMA, SIKa 3aBXK]IU 1 CKp13b
IKABUTH JTIOJEMN.
[Ipore, y upoMy po3aun 310paHo juile AesKi 3 OCHOBHUX (opm
(b oNBKIIOPY PO KOXAHHS 1 3AIMISHHS, OCKUTBKM BOHU YK€ PO3KHIaH1
10 BCii KkpaiHi. Po3nmoyHIMO 3 1I000BHUX 3aKJIMHAHb B YCIX 1X MOKIMBUX
pi3HOBHJAX, 1II0 BUKOPUCTOBYBAJIM 3aHEMOKOEH] JiBUaTa, sIKI BOYEBHUIb
JOKJIaJalnu yCl CBOI 3yCHJUIS B MOMEHTH OCOOJMBOi TPUBOTH, HI00
3’CyBaTH JOJIO CBOIO MOKJIMBOIO 3aMi¥Okd. ToMy JiBUMHA uepes
MPUPOJIHIO JKary BIAXWIMTHU 3aBICy MaiOyTTs, 30KpeMa CBOTO CTaTycy
MaiOyTHBOT JpYKMHH, SKIIO BOHa Ty’ke 3a0000HHA, TO HE BTPATUThH
MOXJIMBICTh JI3HATHCS SKWUHCh 3HAK YW TMPUKMETY, SKOTO YOJOBIKA
NPUTOTYyBaja /Ui Hei J0Js. A KOJH B ii )KUTTI HapelTi 3’ IBUTHCS TOM
CyJDKEHHH, To ili HeTOCTaTHbO OyAe 3 OE3yMOBHOIO BIPOIO MPHUHHATH
fioro 3i3HaHHs y KOXaHHI 1 BIPHOCTI JI0 CKOHY; B MOMEHTH 0COOJIMBOT
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faith his professions of love and life-long fidelity; but, in her sly
moments, when he is not at hand, she proves the genuineness of his
devotion by certain charms which, while they cruelly belie his
character, only too often unkindly deceive the love-sick maiden.

In the first place, we may note that love-tests have been derived from
a variety of sources, such as plants, insects, animals, birds, not to
mention those countless other omens obtained from familiar objects
to which we shall have occasion to allude. At the outset, however, it
may not be uninteresting to quote the following account of love-
charms in use about one hundred and fifty years ago, and which was
written by a young lady to the editor of the Connoisseur:—
"Arabella was in love with a clever Londoner, and had tried all the
approved remedies. She had seen him several times in coffee grounds
with a sword by his side; he was once at the bottom of a tea-cup in a
coach and six, with his two footmen behind it. On the last May
morning she went into the fields to hear the cuckoo; and when she
pulled off her left shoe, she found a hair in it the exact colouring of
his. The same night she sowed hempseed in the back yard, repeating
the words:—

'Hempseed | sow, hempseed | hoe,

And he that is my true love,

Come after me and mow.'

After that she took a clean shift and turned it, and hung it on the back
of a chair; and very likely he would have come and turned it, for she
heard a step, and being frightened could not help speaking, and that
broke the spell. The maid Betty recommended her young mistress to
go backwards, without speaking a word, into the garden on
Midsummer Eve, and gather a rose, keep it in a clean sheet of paper
without looking in it till Christmas Day, it will be as fresh as in June;
and if she sticks this rose in her bosom, he that is to be her husband
will come and take it out. Arabella had tried several other strange
fancies. Whenever she lies in a strange bed, she always ties her garters

MiJICTYITHOCTI, KOJM BiH M€ HE BIIKPUB IEpell HEI0 CBOIO JAYIIY, BOHA
MepeBipsie NUPICTh HOTO CIIiB MPO BiIJIaHICTh IEBHUMH 3aKJIMHAHHIMH,
110 Yepe3 HEeCIPaBEUIMBI MEPEKPyUyBaHHS HOro BJjaui 4acTo KOPCTOKO
BBOJIATh 3aKOXaHY J[IBUMHY B OMaHY.

[To-nepie, MOX€MO 3a3HAYMTH, W10 ICHYE BEJIMYE3HE PI3HOMAHITTA
croco0iB MepeBipKM Ha KOXaHHS, HAIpPUKIaA 3 JOINOMOIOK POCIHH,
KOMax, TBapuH, NTaxiB; 3rafaiiMo IIe Mpo Pi3HOMAaHITHI MPUKMETH, SKi
MU OTPUMYEMO 31 3BUYHHUM HaM peyei, po AKi MU 111€ MAaTUMEMO Haroy
sragati. OnHaK, CHepuly BBa)KAEMO BKIMBHM IPOLUTYBATH OJHY
ICTOPif0 TMPO BUKOPUCTAHHS JIFOOOBHHX dYap, KO TOJAUIMIAcT 3
penakropom razetu «CONNOISSeUr» («3HaBelb») o1Ha MaHSIHKA OJIM3bKO
CTa I’ATIECSTH I ITH POKIB TOMY:

«Apaberra 3akoxajiacs y pO3yMHOTO JIOHJIOHIIS 1 TiepenpoOyBaiia yci
nepeBipeHi cnocobu. Kinpka pa3iB BoHa Oaymia HOTo 3 Me4YeM cepe
KaBoBoOi rymi. OHOTO pa3y Ha JHI YalIKH BiH OyB y KapeTi, 3anpspkeHii
IIICTKOI KOHEMH, Ta 3 IBOMa JIakessMu 1103a1y. OCTaHHbOI'O TPAaBHEBOT'O
paHKy BOHa ITIIIUIA Ha TI0JIe, 00 MOCITyXaTH KyBaHHS 303Yi, 1 KOJI BOHA
3HAJIa JIIBOTO YepeBUKa, TO 3HAUIIIIA BOJOCHHY TaKOTO X KOJIbOPY, 5K Y
HbOro. Ti€i % HOYI JIBUMHA MOCAIWIIa KOHOIUI y CaJKy 3a OyJUHKOM,
MOBTOPIOIOYH CIIOBA:

Konomi cagnita, KOHOILT I10JI0JIA,

I six1110 TH — TF000B iICTHHHA MO,

CKocCH KOHOILTI, 110 TIOPOCITH JIOBKOJIA.

[Ticns 1boro BoHa B3sJIa YUCTY COPOYKY, BUBEpHYJa ii 1 MOBICHJIA Ha
CIIMHKY CTUIBLIS; 1 CKOPINI 32 BCE BiH OM MPHUMILIOB 1 BUBEPHYB COPOUKY
Ha3a/1, ajie KOJIM JIIBUMHA [104YYyJIa TYTIT HIT, TO OyJia HACTUIbKU HaJIKaHa,
110 1 CJIOBA HE MOTJIa CKa3aTu 1 THM caMuM 3pyiHyBaiia yapu. CIryKHHUIS
berti mopaauna cBoiif rocmoauHi yBedepi MPOTH JHS JITHHOTO
COHIIECTOSIHHSI TI03aJKyBaTH, HE TMPOMOBIISIIOYM Hi CJIOBa J0 caiy, i
3ipBaTH TPOSIHAY, a MOTIM 30epiraTH i B apKyIli namnepy i He AUBUTHUCS
Ha Hel ax 70 Pi3aBa, 10TH BOHA 3aJIUIIATUMETHCS CBIXKOIO, SIK 1 B YEPBHI.
I sIK1I10 MaHi BCTPOMUTB KBITKY €001 MK Ipyied, TO TOH, KOMY CYAUIIOCS
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nine times round the bed-post, and knits nine knots in it, saying all
the time:—

"This knot I knit, this knot I tie,

To see my love as he goes by,

In his apparel and array,

As he walks in every day.'

On the last occasion Mr. Blossom drew the curtains and tucked up the
clothes at the bed's feet. She has many times pared an apple whole,
and afterwards flung the peel over her head, and on each occasion the
peel formed the first letter of his Christian name or surname."
Referring to the use of plants in love-charms, they are very numerous.
One popular one consists in taking the leaves of yarrow, commonly
called "nosebleed," and tickling the inside of the nostrils, repeating at
the same time these lines:—

"Green 'arrow, green ‘arrow, you bear a white blow,

If my love love me, my nose will bleed now;

If my love don't love me, it 'ont bleed a drop;

If my love do love me, 'twill bleed every drop."

Some cut the common brake or fern just above the root to ascertain
the initial letters of the future wife's or husband's name; and the
dandelion, as a plant of omen, is much in demand. As soon as its seeds
are ripe they stand above the head of the plant in a globular form, with
a feathery top at the end of each seed, and then are without any
difficulty detached. When in this condition the flower-stalk must be
carefully plucked, so as not to injure the globe of seeds, the charm
consisting in blowing off the seeds with the breath. The number of
puffs that are required to blow every seed clean off indicates the
number of years that must elapse before the person is married. Again,
nuts and apples are very favourite love-tests. The mode of procedure
is for a girl to place on the bars of the grate a nut, repeating this
incantation:—

"If he loves me, pop and fly;

CTaTH i1 YOJIOBIKOM, TifiiiIe 10 Hel 1 BUTATHE 1i. Apaderia BraBasacs e
JI0 KUThbKOX BUTIBOK. Koo 6 BOHaA cnaja Ha HE3HAHOMOMY JIDKKY, BOHA
3aBX/1IM O0B’si3yBajia HOro CTOBIM CBOIMHM Ii/IB’I3KaMHU JI€B’SITh pasiB i
3aB’s13yBaJla HA HUX JIEB’ATh BY3JIIB, BECh Yac IPUKA3YIOUH:

Lleit By37HK s B’SDKY 1 3aB’S3YI0 1€ OCb,

[[To6 mo6auuTk, IK KOXaHWW MTPOXOJAUTH Miil TIOB3,

I siki BiH HOCUTB TIPUKpAcH i yOpaHHs,

ITix yac 3BUYHOTO BYJIMILIEIO T'YJISIHHS.

Octannporo pasy man bioccom po3cyHyB 3aBiCKH 1 3amxaB 1X Kpai mif
HIKKMA Jbkka. barato pasiB Apabemna uucTuia uie sS6Iyko i
3aKIHYMBIIM MiAKUAANTa MIKIPKY Ha TOJOBOIO, 1 mopa3y Ta ¢hopmyBaia
nepiry JiTepy Horo XpUCTUSIHCHKOTO iMeH1 a00 Mpi3BUILAY.

SIKII0 BECTH MOBY TIPO POCIIHHH, 5SIKi BAKOPHUCTOBYBAJIH /ISl TFOOOBHUX
4ap, TO BOHU Ha/[3BUYaiiHO yncenbHi. OJJHe BiOME 3aMOBIISIHHS [OJISTAE
y BXKMBaHHI JIepEBit0, IKUH B HAPO/1i HA3UBAIOTh KPUBAaBHUKOM, 1 IyXaHH1
BCEpEAMHI HOCa, BOJHOYAC MOCTIIIHO MOBTOPIOIOYM TaKl PSIKU:
Jepesito 3enenuit, rapHi i 011 Maem TH KBITH,

Yu mo0uTh MEeHE Mili KOXaHUH, qail MeHi1 y3piTH,

Slkiio BiH 10 MeHe OaliTy>XHii, TO Xail He Te4e 3 HOCca KPOB,

SIK1110 5K KOXa€ BiH, TO Xail BUTEYE J]O OCTAHHbOI KPaIlli KpOB.

JexTto 3pi3ae 3BUYaiHUI OpJsik abo MarnopoTh, MO0 JI3HATUCS MEpLry
JiTepy iMeHI MalOyTHBOTO YOJIOBiKa ab0 JAPYXKHHHU; KyJib0alOy Takox
Jly’K€ 4acTO BUKOPUCTOBYIOTh y IpukMeTax. [l{oiiHo no3piBae ii HaciHHA,
BOHO CTa€ JOBKOJIA TOJIIBKM POCJIMHY Yy BUIJIAI KyJIi, @ BEpXiBKa KOXKHOI
HACIHUHM CTa€ CX0Xa Ha Mip’THy, 1 TO/1 BOHM JIETKO BiAALIAOTECA. Came
32 TaKUX YMOB IOTPIOHO 00EpexHO 3ipBaTH KBITKOHIKKY, 1100 He
MOIIKOJUTH cepy, a BIaCHE Yapy MOJSTaloTh Y 3IMyXyBaHH1 HACIHUH.
KinpkicTh moOaMXiB, HEOOXITHUX IS 3AyBaHHS BCHOTO HACIHHS,
BU3HAYHTH CKIIBKH POKIB MOBHHHO MUHYTH, MIEPII HIXK TOH, XTO BUNHHB
e, 3Haiae cobi mapy. Takox Juis mepeBipoK Ha JIF0OOOB JIIOAM TyXKe
TO0JSATh BUKOPUCTOBYBAaTH Topixw 1 sOmyka. Jlns 1mporo miBYmMHI
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If he hates me, live and die."

As may be imagined, great is the dismay if the anxious face of the
inquirer gradually perceives the nut, instead of making the hoped-for
pop, die and make no sign. Again, passing on to insects, one means
of divination is to throw a lady-bird into the air, repeating meanwhile
the subjoined couplet:—

"Fly away east, and fly away west,

Show me where lives the one I like best."

Should this little insect chance to fly in the direction of the house
where the loved one resides, it is regarded as a highly-favourable
omen. The snail, again, was much used in love-divinations, many an
eager maiden anxious of ascertaining her lover's name following the
example of Hobnelia, who, in order to test the constancy of her
Lubberkin, did as follows:—

"Upon a gooseberry bush a snail | found,

For always snails near sweetest fruit abound.

I seized the vermin, home I quickly sped,

And on the hearth the milk-white embers spread,;

Slow crawled the snail, and, if I right can spell,

In the soft ashes marked a curious L.

Oh! may this wondrous omen lucky prove,

For 'L" is found in Lubberkin and Love."

Three magpies are said to prognosticate a wedding; and in our rural
districts the unmarried of either sex calculate the number of years of
single blessedness still allotted to them by counting the cuckoo's notes
when they first hear it in the spring.

Some days are considered specially propitious for practising love-
divinations. Foremost among these is St. Valentine's Day, a festival
which has been considered highly appropriate for such ceremonies,
as there is an old tradition that on this day birds choose their mates, a
notion which is frequently alluded to by the poets, and particularly by

nOTpiOHO MOKJIACTH rOpiX Ha IpaTh peuiTkH (§) i MOBTOPIOBATH YapiBHI
cJoBa:

Sk11o Koxae, To TyCHH 1 pO3TIETHCH,

ko 6aif Iy KU, JTAIIUCH 1 KUTTS 3PEUKCH.

HeckiagHo ysiBUTH, SKHM po3ryOiieHuM OyJnie TO#, XTO B3sBCS 3a 1€
3aKJIMHAHHS, TTOCTYIIOBO YCBIJIOMITIOIOYH, IO TOPiX 3aMiCTh TOTO, 1100
BUIIPABIATH MOKJIaJIeH] Halii 1 pO31pBAaTUCh, POCTO JICKUTH 1 HE MOJIAE
HISIKUX O3HAaK 3MiH. 3 1HIIOTO OOKY, SKIIO IMEPEerUTH 10 KOMax, OJHHUM 13
Croco0iB BOPOXIHb € MIJKUIAHHS COHEYKa B IMOBITPS, MPOMOBIISIOUH
TaKUH JBOBIPIIIL:

Jletn Ha cxif 1 IeTH Ha 3aXiJ JAJIEKO,

Ckaxu, 1ie )KuBe TOM, 32 KUM HUE CEPACHBKO.

Skmro K KOMAaIIKa IMoJIeTUTh B CTOPOHY JIOMY, B IKOMY XKHUBE KOXaHUH
IIBYMHHU, TO 1€ BBOKHUMETHCS Iy>K€ TapHUM 3HaKOM. Takox dYacto
BUKOPUCTOBYIOTH UIS JTFOOOBHUX BOPOXiHb PaBIIMKIB, 1 6araro maiByar,
SKUM HE TEPIUTHCS AI3HATHCS 1M’s1 CBOTO KOXAHOT0, OEpyTh MPHUKIA 3
["o6Henii, sika nepesipsiia BipHicTh JIy0OepkiHa (9) Takum YHHOM:
3HaifllTa paBiIvKa Ha KyIIi arpycy TyT,

Bonu-00 3aBxau s1aci Ha HacoIOAMUN (QPYKT.

S cxonwuna mapasura i JoJoMy Ho0irna,

I Ha BorHuI po3kiiana OlIeHbKE BYT1UIA.

[TorioB3 BiH nmomaity, 1 SIKIIO s 3HaO anda.it,

To na momeni BiH numuB OykBu JI cii.

Ox, sxuil 10Opuil paBIUK AaB MEHI 3HaK,

Bin meHi 1 JIy60epkina 1 JIto00B moo0iisB.

BBakaeThcsi, MO TPU COPOKH BILyIOTh BECULIS, a B HAIUX Celax
HEOPY KEeH1 XJIOMIIi 1 JiBYaTa paxyroTh, CKUTHKA POKIB XOJOCTSIILKOTO
KUTTS IM JTUIIAIIOCH, TPUCTYXAIOYNCh 10 KyBaHHS 303yJIi HABECHI.

3a mepeka3zaMmu, JesKi JHI € 0COOIUBO CIPHUSATIUBUMHE IS 3MIMCHEHHS
Tr000BHHX BOpOKiHb. Hacammepen 1ie eHb cBsiToro BaneHTuHa, cBATO,
SIK€ BBAKAIOTh HAWOUTBIN JOPEYHHUM ISl TTOMIOHMX OOpPSAIB, OCKUIBKH
iCHy€ J1aBHill mepekas, o caMme B IIei IeHb ITaxu 00uparoTh cobi napy,
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Chaucer, to which reference is made also in A Midsummer Night's
Dream:—

"Good morrow, friends, St. Valentine is past;

Begin the wood-birds but to couple now."

Thus, the Devonshire young ladies have a fancy that on St.
Valentine's Day they can, if they wish, make certain of their future. If
so disposed, they go into the churchyard at midnight, with some
hempseed in their hand, which, after they have walked round the
church a certain number of times, they scatter on either side as they
return homewards, repeating a certain charm. It is supposed that the
true lover will be seen taking up the hempseed just sown, attired for
the ceremony in a winding-sheet. Another species of love-divination
once observed consisted in obtaining five bay leaves, four of which
the anxious maiden pinned at the four corners of her pillow, and the
fifth in the middle. If she was fortunate enough to dream of her lover,
it was a sure sign that he would be married to her in the course of the
year. Again, some young people would boil an egg hard, and, after
taking out the contents, fill the shell with salt, the charm consisting in
eating the shell and salt on going to bed at night without either
speaking or drinking after it. A further method of divination was
practised in the following way:—The lady wrote her lovers' names
upon small pieces of paper, and, rolling them up in clay, put them into
a tub of water. The first that rose to the surface was to be not only her
Valentine, but, in all probability, her future husband.

Another time, which has been equally popular from time immemorial
for such superstitious practices, is Midsummer Eve. People gathered
on this night the rose, St. John's wort, trefoil, and rue, each of which
was supposed to have magical properties. They set orpine in clay
upon pieces of slate in their houses, under the name of a Midsummer
man. As the stalk next morning was found to incline to the right or
left, the anxious maiden knew whether her lover would prove true to
her or not.

PO IO YaCTO 3TaayI0Th MOETH, 30kpeMa Hocep, a TaKoxkK 3rajiKy Mmpo Ie
3ycTpigaemo y «CHi JITHBOT HOUD»:

JoGpunens, apy3i. BaneHTHHIB 1eHb

JlaBHO MUHYB, a BH OII€ JIUIICHb

Tenep 3nerinucs moctuty THi3AA? (10)

Tomy gmiBuara y JleBoHIIMpI rajialoTh, U0 y J€Hb CBITOro BanmeHTunHa
BOHU MOXYTh JII3HATHUCS CBOE MAWOyTHE, SIKIIO BOHH I[LOTO 3aX0YYyTh.
k1o Tak, ToAi MOTPIOHO B3SITH TPOXHM HACIHHS KOHOILII, IITH OMiBHOY1
Ha [BHHTAp, KiJdbKa pa3iB OOIWTH TYTEHIHIO LEPKBY i, MOBEPTAIOYH
J0JIOMY, PO3CUTIATH HACIHHS 3 KOKHOTO ii 00Ky, BOJHOYAC TOBTOPIOIOYU
MIEBHE 3aKJIMHAHHS. BBaXaeThCs, MO CIPABKHBOTO CBOTO KOXAHOTO
JIIBUMHA TIOMITHTbh, KOJIM TOH MiA0MpaTHME HEIIOJaBHO MOCIsTHE HACTHHS,
OJIITHEHUH U IOTO y caBaH. [HImMi croci0 J000BHOTO BOPOXKiHHS,
OJIHOTO pa3y HaMH MOMIYEHUH, MOJISIrae y 3HAXODKEHHI I’ SITH JIAaBPOBUX
JUCTKIB, YOTUPH 3 AKUX CTypOOBaHA JIiBUMHA TOBUHHA TPUIIIIIIIATH 10
KOXXHOTO KyTa CBO€1 MOAYIIKH, a OCTaHHIA — B meHtpi. Skmio ii
MOIACTHUTh, 1 il HACHUTHLCS KOXaHHM, TO 11 Oy1e TapHUM 3HAKOM, 1110 BiH
MPOTATOM POKY Ha Hill oJpyX HUThCs. TakoX MOJO/1 AiBYaTa Bapuiid B
KpyTy SIAILA, JICTaBaIM OUIKM 1 JKOBTKH, a IIKApalyly HallOBHIOBAJIU
CULTIO 1 3’iJany 10 CyMIll Mepej]] CHOM, a Bxe 3’BIIM He MOXKHa Hi
TOBOPUTH, HI UTH. [lami 11 3aKTuHaHHA MOTPIOHO 3pOOUTH HACTYITHE:
HamUcaTH IMEHa KOXaHHWX Ha HEBEIMKUX MamipIsX, 3akaratd iXx y
[IMATKY TJIMHY 1 KHHYTH y HAalIOBHEHY BOJIOK0 BaHHY. [lepia Kybka, ska
CIUTMBE HAaropy, i BU3HAYUTH IM’S HE MPOCTO CHPABKHBOTO KOXAHOTO
JIIBUMHHU, & ¥ CKOPIII 3a BCe 11 MaOyTHHOTO YOJIOBIKA.

[HmIMM AHEM, KOMM JIOJM TaKOX 3 He3amaM sITHUX YaciB JIOOUTH
BJIaBaTUCh /10 3a0000HIB, OyB Beuip MPOTH JIITHHOTO COHIECTOSHHA. Y
IO HIY JII0/1M 30Upaliil TPOSIH/IU, 3B1pOOiH, TPUIMCHUK 1 PyTY — POCJIMHH,
BiIOMI CBOIMH MAariYyHUMH BJIACTHUBOCTAMU. OUYUTOK HAa3UBaIH
«TOCTIOZIapeM JIITHBOTO COHIIECTOSIHHS» Ta MPWIIIUIIOBAINA TIHHOIO
BJIOMa JI0 CTeJI. SIKII0 HACTYITHOTO paHKY 3aHETIOKOEHA JIIBUNHA OauuIa,
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Hallowe'en, again, has been supposed to be the time, of all other
times, when supernatural influences prevail, and on this account is
regarded as a night of sure divination in love matters. All kinds of
devices have, therefore, been resorted to at this season, and in the
North of England many superstitions still linger on, where this
festival is known as "nutcrack-night," from nuts forming a prominent
feature in the evening feast. Once more, Christmas Eve is well known
to love-sick swains and languishing maidens as an excellent day for
obtaining a glimpse into futurity. Numerous are the spells and
ceremonies by which this is attempted. Thus in some places, at "the
witching hour of night,” the young damsel goes into the garden and
plucks twelve sage leaves, under the belief that she will see the
shadowy form of her future husband approach her from the opposite
end of the ground. In trying this delicate mode of divination great care
must be taken not to break or damage the sage-stalk, as should this
happen serious consequences might ensue. The following barbarous
charm was also much practised in days gone by:—The heart was
taken from a living pigeon, stuck full of pins, and laid on the hearth,
and while it was burning, the form of the young person's future
partner was believed to become visible to mortal eye.

Friday has been held a good day of the week for love omens, and in
Norfolk the following lines are repeated on three Friday nights
successively, as on the last one it is believed that the young lady will
dream of her future husband:—

"To-night, to-night, is Friday night,

Lay me down in dirty white,

Dream who my husband is to be;

And lay my children by my side,

If I'm to live to be his bride."”

There are numerous other modes of matrimonial divination which
still find favour in the eyes of those who prefer the married state to
that of virginity. Thus the seeds of butter-dock must be scattered on

0 cTeOJI0 POCIMHUA HAXWINAJIOCS MPABOPYY YU JIIBOPYY, TO CTABAJIO
3pO3yMUIO, MATBEPIUIUCH 11 TI03PH 1100 KOXaHOTO, YH Hi.

3-moMiX iHIKX JTHIB ['eNJIOBIH TaKOXX BBaXKABCS 4YacOM IaHyBaHHS
HaJIPUPOIHBOTO, 1 TOMY IIaHYBABCS SIK HiY O€3MPOrpalIHuX JF000BHUX
BOPOXKiHB. A OTKe, B ITI0 ITOPY JIFOIM 3aCTOCOBYBAJIHM HAHPi3HOMAaHITHIIII
METO/IM T'a/IaHb, 1 Ha BHOY1 AHTJIIT g0Ci 30eperiiock ynMaio 3a0000HiB,
Je 1€ CBATO HA3WUBAIM «HIYYIO JIYIICHHS TOPIXiB», a/pKe IMEe I
BiJIirpaBaB BOXJIMBY POJIb y IboMY CcBATI. Kpim mporo, CBaTBedip 1o0pe
BIZJOMHUH 3aKOXaHHM MapyOKaMm i MIIOCHHM JIBHIIIM SIK YyJOBa Haronaa
3arISIHYTH y MailOyTHe. He 3miuuTH yci 3akivHaHHsA 1 oOpsiaM, sKi
MOJIOJIb JUIS IOTO BUKOPUCTOBYE. Tak B JNESKHX pErioHax «y TEMHY
BiILOMCbKY TOJMHY» IOHI JiBYaTa BHUXOASATh y CajJ 1 3pUBAIOTH
JBaHAAISTH JIUCTKIB IIABIIi 3 BIpOIO B Te, M0 Mobayarh, K 3 iHIIOT
CTOPOHHU Cay 0 HUX HAOIM3UTHCA TiHH MaliOyTHHOTO 4dosoBika. 1106
BUKOHATH II¢ JENIKAaTHE BINIyBaHHS, TOTPIOHO Iyke OOEpeKHO
CTaBUTHCH JI0 IIaBIIii, 1100 HE 31aMaTH 1 He MOIIKOIUTH HIXKKY POCITUHH,
mo0 He BUKIMKATH CEPHO3HMX HACHiIKIB. TakoX y crapi uacu
BJIABAIMChH JI0 TaKMX BapBAapCHKUX YapiB: 3 JKMBOTO roiyba JicTaBaiu
cepiie, BCTPOMITIOBAJIM B HHOTO KYIy IIMWIBOK 1 KJIAJTW y BOTHUIIE, a
MOKM BOHO TOpijio, 3BUYAHA JIOJAMHA MOTJa HIOUTO MOOAYUTH Tam
1107100y MailOyTHHOT'O YOJIOBIKA UM JPYKUHH.

[IsTHUIIO BBaXKald TapHUM JHEM s JIOOOBHUX MPUKMET, 1 B
Hopdopaky Tpu 1’sTHMLI TiApSAI MOJIOAL JiBUYaTa MOBTOPIOBAIM TaKy
IpPUKa3Ky, 1100 Ha YeTBepTy iM HIOUTO HACHUBCS MaOYyTHIlN YOJOBIK:
HapemTi n’aTHuL HIY HacTana,

Jlo cHy s copouky Oy aicrana,

[[1o6 HacHUBCSA MaltOyTHIN YOJIOBIK.

Xait HacHATHCS MOopyY 1 MalOyTHI MOT JTiTH,

SKI110 MeH1 CyTUITOCh BECIIbHY OUTy CYKHIO HaJIITH.

Icaye O0e3niu iHIIMX BUIIB BillyBaHb Ha [UIO0, IO TOHHHI
KOPHUCTYIOTHCS MPUXMIBHICTIO TUX, KOMY OLJTBIIIE 10 BIIOJOOU 3aMiAOKs,
a He AiByBaHHs. | TOMy MoJIo/Ii He3aMiXKHI JliBUaTa 3paHKy B I’ ITHUIIIO,
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the ground by a young unmarried girl half an hour before sunrise on
a Friday morning in a lonesome place. She must strew the seeds
gradually on the grass, saying these words:—
"l sow, | sow!
Then, my own dear,
Come here, come here,
And mow, and mow."
After this she will see her future husband mowing with a scythe at a
short distance from her. She must, however, display no symptoms of
fear, for should she cry out in alarm he will immediately vanish. This
method is said to be infallible, but it is regarded as a bold, desperate,
and presumptuous undertaking. Some girls, again, make a hole in the
road where four ways meet, and apply their ear to it, with the hope of
learning of what trade their future husband is to be. It is unnecessary,
however, to illustrate this part of our subject further, for the preceding
pages amply show how varied and extensive are the omens and
divinations connected with an event without which life is considered
in the eyes of most persons incomplete. Although these may seem
trivial and often nonsensical, yet they have often exercised an
important influence over that period of anxious suspense which
intervenes between courtship and marriage, often tantalising and
damping in a cruel manner the hopes of many an ardent lover.
CHAPTER IV.
MARRIAGE.

Seasons and Days propitious to Marriage—Superstitions
connected with the Bride—Meeting a Funeral—Robbing
the Bride of Pins—Dancing in a Hog's Trough—The
Wedding-cake—The Ring.

In selecting the time for the marriage ceremony precautions of every
kind have generally been taken to avoid an unlucky month and day
for the knot to be tied. Indeed, the old Roman notion that May
marriages are unlucky survives to this day in England, a striking

3a MiB TOJIMHU JI0 CXOJy COHIISI PO3KH/IATH HACIHHS KPEMEHHU 110 3eMJIi B
SIKOMYCh JTaJIEKOMY Bij Jitojiei Miciri. BoHM MOBHHHI pO3KHIAaTH HOTO Ha
TpaBy MOCTYIIOBO, TPOMOBJISIFOYH TaKi CJIOBA:
Ciro, ciro s HaCiHHA.
A TH, MUTUI-TI00MH Miii,
Xoau croau, He CTiH,
Ckocu, 110 BUPOCIIO 3 HACIHHS.
[Ticns 1poro AiBYMHA Maja MOOAYMTH CBOTO CY/DKEHOTO HEMOJATiK 3
KOCOI0 B pykax. [Ipore, BoHa He TOBHHHA BUKA3yBaTH CTPaX, aJKE SKIIO
BOHA CIOJIOIIUBIINCH 3aKPUYHUTh, TO YOJOBIK BMHUTH 3HUKHE. KaxyTb,
mo 1ei crmocid Oe3NOMWIKOBUH, ajle B TOW e dYac 3yXBaJUH,
BiTYalTyIIHU{ 1 HAATO camoBIieBHeHUU. Kpim 1poro, aiByara poOuiu
BUIMKHU Ha IEPEXPECTi YHOTUPHOX JOPIT 1 MPUTYIISIIA Ty U ByXa 3 HAJIIEI0
TI3HATUCSA peMecio MalOyTHBOro 4YoJjoBika. BTiM, He BapTo
MPOJIOBXKYBATH 3 MPUKJIAJaMU Ha IO TEMY, TOMY IO MONEPEIHEO MU
HaBeJIM BJOCTAJb UIFOCTpAIiil PI3HOMAHITTS 1 O0araTcTBa MPHKMET Ta
BOPOXKiHB, MOB’A3aHMUX 13 TUM 4YacoM Yy JKHUTTi, 06e3 SKOoro 0arato XTo
BBa)KA€ CBOE ICHYBaHHs HEMOBHUM. | x04 111 3a0000HU MOXKYTh 37aTHCS
IpiOHMMHU 1 Oe3rTy31MMH, BOHM MaJld BaXKJIMBHUI BIUIMB Ha MHEPioj
TPUBOTH 1 HEMEBHOCTI, IO TPUBAB BiJ MOYATKY 3aIUISHb ax 0
YKJIaJaHHd HUTI00y, Ta 4acTO MPUIYIIyBAIA 1 BUIPOOOBYBAIM MaKi
CIOJIIBAaHHS 3aKOXaHUX MapyOKiB 1 JiBUIIb.
PO31JI 4.
HJIIOb
CrpusaTiuBi IH1 1 TOpU POKY IS YKJIalaHHs UTI00Y. 3a0000HM

mpo HapedeHy. 3ycTpid i3 MoXopoHamu. Bukpananus

MNWIBKKY Y Moiofoi. TaHIl y CBHUHSYOMY KOPHTI.

Becinbuuit Topt. OOpyuKa.
3a3Buyail sroAM poOWIM BCce MOXIMBE, 1100 He moOpaTucs y
HEIIACTUBUH JIeHb 1 MicsIb. JlificCHO, TyMKa Ipo Te, 110 TPaBHEBI IITIOON
HeBJaJli, 3apoAuiiacs y JaBHbOMY Pumi Ta icHye 1 B cyyacHii AHIIII, a
gK Bia3HauuB maH Taitmop y cBoiii kHu31 «llepBicHa KyJbTypa», Lie
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example, as Mr. Tylor has pointed out in his "Primitive Culture," of
how an idea, the meaning of which has perished for ages, may
continue to exist simply because it has existed. That May with us is
not a month for marrying may easily be seen any year from the list of
weddings in the Times newspaper, the popular belief being summed
up in the familiar proverb, "Marry in May and you'll rue the day."
Some of the numerous reasons assigned for the ill-luck attaching to
this month are the following:—That women disobeying the rule
would be childless; or if they had children, that the first-born would
be an idiot, or have some physical deformity; or that the married
couple would not live happily together in their new life, but soon
become weary of each other's society—superstitions which still retain
their hold throughout the country. In spite, however, of this absurd
prejudice, it seems that in days gone by May was honoured in feudal
England as the month of all months especially congenial to lovers.
Most readers are no doubt acquainted with the following stanza in the
"Court of Love:"—

"I had not spoke so sone the words, but she,

My soveraine, did thank me heartily,

And saide, 'Abide, ye shall dwell still with me

Till season come of May, for then truly

The King of Love and all his company

Shall holde his feste full rially and well,’

And there | bode till that the season fell."

On the other hand, June is a highly popular month for marrying, one
reason perhaps being that the earth is then clothed in her summer
beauty, and that this is a season of plenty. At any rate, this notion may
be traced up to the time of the Romans, and thus when Ovid was
anxious about the marriage of his daughter, he—

"Resolved to match the girl, and tried to find

What days unprosp'rous were, what moons were kind;

After June's sacred Ides his fancy strayed,

JTUBOBW)KHHUIA TIPHUKIAJ TOTO, SK MOHSTTSA, YU CyTh JABHO IMiIUIA Yy
HEOYTTS, MOXKe IMPOJOBXKYBaTH ICHYBAaTH IPOCTO TOMY mIo. Te, 1o y
TpaBHi JIIOJM HE MAIOTh 3BUYAI0 OJIPYKYBATHUCS, MOXKHA JIETKO 3PO3YMITH
31 CIIHCKY MPOBEJACHUX BECUIb, AKUH MyOIiKyI0Th y razeTi « TaiiM3y, a 11e
NOLIMpPEHe TEPEKOHAHHS MiJCYMOBY€ 3HAHOMHUI HaM BHCITIB «SIK
MIPOBECTH BECULJIS y TPaBHI, TO 3HATHMEIII JIUII JTHI HeIACH1». 3 6aratbox
MPUYWH, YOMY [IeH MiCSIIh BBOKAIOTh HEIIACIHUBUM, HABEJACMO JICKIJIbKA:
KIHKH, TTOPYIIUBIIH 1€ MPABUIIO, Oy IyTh O€3ITHUMU; a00 SAKIIIO Y HUX 1
OyAyTh IITH, TO TIEPBICTOK BUSBUTHCS TEJEMHEM ab0 Kallikoio; abo
MOJIO/IATa HE MAaTUMYTh IIACTA y CBOEMY HOBOMY CIIJIBHOMY JKHUTTI i
MIBUAKO HAOpUIHYTh OJWUH OJHOMY — Yyci Iii 3a0000HHM 1 Jjgoci
3aJUIIAIOTHCS y BAKUTKY MO BCill kpaini. OnHak, nmonpu 1e 0e3rimysze
yHepe/pKeHHs, y (eomanbHid AHIIII 3-MOMDK YCIX MICAIIB y pOIl
TpaBeHb HIAHYBaJIHM K MICSIb, OCOOJMBO MPUXUIBHUN O 3aKOXAHHX.
bararo unra4is, 6€3yMOBHO, 3HAIOTH 10 CTPOdy 3 «J[Bopy JIF0O0BI»:
He BcTHT 5 MPOMOBUTSH 1 CTIOBa, SIK BOHA,

Brnanapka Most, moJisikyBasia MEHi CepeuHO,

“3akau, TUIIKUCH 31 MHOIO TYT, — MOBHWJIA BOHA, —

Micsiist TpaBHS 3a4eKaiiMO MUPHO,

I roni Kopons JIro60Bi 3 moutom,

[To-KOpoJiBChKY rapHE BIAIITYE TYJISHHSA,

TyT 1 ociB y OTpiOHOT HOPH YEKaHHI.

3 iHmoro 60Ky, 6arato XTo BUPINIYE OAPYXKHUTHUCS Y YEPBHI, OAHIEIO 3
OPUYMH U1 [OTO MOXKe OyTH Te, IO TOAI 3eMJisi BKPUBAETHCS
KpacUBUMHU JITHIMH IlIaTaMH, a Il Te, 110 1e mopa JocTaTky. Tak uu
1HaKIe, iICHyBaHHS IIbOTO YSIBICHHS MOXKHa MPOCTEKUTH JO YaciB
PUMIISIH, 1 ToMY Koiu OBifiil HEMOKOIBCS Yepe3 3aMIXCKs CBO€T TOHBKH,
BiH:

Hanymar giBumHy 3acBarath i 13HATUCH CTapaBcs,

Konwu critkae Hemos, 1 Ki MiCsIIi 1apyrOTh MIACTS.

[Ticnst 11 YepBHEBUX J1eCh 3a0JIyKaH 111 JyMKH,

Ha miactd 1 quist 6aTeKa, 1 JIs JOYKH.
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Good to the man and happy to the maid."

Among the other seasons admitting or prohibiting matrimony may be
mentioned the following, contained in a well-known rhyme:—
"Advent marriages doth deny,

But Hilary gives thee liberty;

Septuagesima says thee nay,

Eight days from Easter says you may;

Rogation bids thee to contain,

But Trinity sets thee free again."

Equal importance has been attached by some to the day of the week
on which the marriage is performed. Thus Friday, on account of its
being regarded as an inauspicious and evil day for the commencement
of any kind of enterprise, is generally avoided, few brides being found
bold enough to run the risk of incurring bad luck from being married
on a day of ill-omen. In days gone by, Sunday appears to have been a
popular day for marriages; although, as Mr. Jeaffreson, in his amusing
history of "Brides and Bridals,” remarks, "A fashionable wedding,
celebrated on the Lord's Day in London, or any part of England,
would now-a-days be denounced by religious people of all Christian
parties as an outrageous exhibition of impiety. But in our feudal
times, and long after the Reformation, Sunday was, of all days of the
week, the favourite one for marriages. Long after the theatres had
been closed on Sundays, the day of rest was the chief day for
weddings with Londoners of every social class." The brides of
Elizabethan dramas are usually represented as being married on
Sunday. Thus in the Taming of the Shrew, Petruchio, after telling his
future father-in-law "that upon Sunday is the wedding-day,” and
laughing at Katharine's petulant exclamation, "I'll see thee hanged on
Sunday first,"” says:—

"Father, and wife, and gentlemen, adieu;

I will to Venice; Sunday comes apace:

We will have rings, and things, and give array;

3 ycix mip y poIli, KoM NUTFOOM MOXHa OyJI0 YKIaaaTd, a KO iX
3a00pOHSUIM, MOKHA 3raJlaTd 1 HACTYNHI HAaCTaHOBH, OINHCaHI Yy
BiJTOMOMY BipIIIi:

VY PizaBsiHuii micT mpo Becuuis 3a0y/b,

Axne micna Lnapis KEHUTUCh MOXKE XTO-HEOYb.

3a tpu Heaini 10 Benukoro mocrty — Hi,

Bin Benukoanst uepes BiciM 1110 — Bce MOKHA MEHI.

B mone6Hi a1 yTpuMmariics Bix CBsTa,

A micnst Tpiiini panitoTs XJI0MI i JgiBYaTa.

He MeHIII BaXKITMBUM € JIeHb TUXHSI, KOJIM IPOBOAUTHCS Beciuisd. Tomy B
ISITHUALIO 3a3BUYail HE BJIAIITOBYBAJIW II€ CBSTO, 4Yepe3 Te, Mo ii
BBYKAJIM 3JIOBICHHM 1 YOPHUM JTHEM, HE TOXKUM ISl Oy/Ib-5K0i poOOTH;
BKpail HEYacTO MOXKHA 3YCTPITH BiJBRXHUX HapeuyeHUX, fAKi O
HaBaKWINCA BUITH 3aMIXK y HacTUIBKM KEICHKUI JI€Hb 1 TUM CaMHM
HApa3WTUCS Ha TOTaHy yJady. Bumaerbcs, 1m0 4acto B MHUHYJIOMY
3aKOXaHl OJPYXKYBaJMCS caMe B HEIUII0, XOua, SK 3a3Hayae MaH
Jlxedpecon y cBoiii 1ikaBiii kHU31 «Beceni Becunsiy: «MoaHI Becius,
AKi CBATKYBalu y AeHb ['ocniofHiit y JIoHaoHI, yu B OyAb-sKid iHIIIH
yacTUHI AHIUI{, Tenep BIPSHU YCIX TUIOK XPUCTUSHCTBA OrOJOCHIIU
oOypnuBuM BUsiBOM Oe300xHOcTi. IIpoTe, y vacu deomanizmy 1 mie
TpuBanui 4vac micig Pedopmanii 3 ycix AHIB THXKHS Heauis Oyna
yIIt00JIEHUIIETO IS TpoBeieHHs Becub. Llle noBro micis Toro, ik TeaTpu
MepecTaii MPAIIOBAaTH y HEIUTI0, el BUXITHUNA OyB TOJOBHUM JIHEM
yKJIaJaHHd NUTI00IB cepell JIOHJOHIIB YCiX COLIabHUX KJaciBy. Y
€JIN3aBETUHCHKHX JJpaMax 3a3BUYail MOKa3y€eThCs, sIK HApEeYeHi BUXOATh
3aMik y Heaumo. Tomy y «IIpubopkaHHi HOPOBIUBOI» MICHA TOTO, K
[Tetpyuyuo ckazaB MalHOYTHbOMY TECTIO «IO0 Yy HEIUII0 CIPaBUMO
BECULJIsH» 1 OCMIisIBCS 3 HEBAOBOJIeHOTO BUTYKY Karapinu «Jlo Toro xai
TeOe MOBICATHY», BIH IPOMOBUB:

[Tpommaiite, 6aTbKYy, *KIHKO 1 CHHbHOpH!

Crimry B Benertito, - HeAIst OJU3BKO.

Bce Oyne — it mepcHi, i BOpaHHs, il HAMHUCTO. —
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And, kiss me, Kate, we will be married o' Sunday."

Among the Scottish people, we are informed by the Registrar-
General, there is a peculiar fondness for marrying on the last day of
the year. Indeed, there are more marriages in Scotland on that day
than in any week of the year, excepting, of course, the week in which
that day occurs. Thus, in the year 1861, the returns give the number
of marriages in the eight principal towns as averaging about twenty-
five a day, exclusive of Sunday, as marrying is one of the things not
to be done on this day in Scotland. On the 31st of December, however,
in the same towns there were between 400 and 500 marriages.
Curious to say, too, in Scotland, Friday seems to be considered a
lucky day for weddings; for Mr. Watson, the City Chamberlain of
Glasgow, affirms that "it is a well-established fact that nine-tenths of
the marriages in Glasgow are celebrated on a Friday; only a few on
Tuesday and Wednesday; Saturday and Monday are still more rarely
adopted, and | have never heard of such a thing in Glasgow as a
marriage on Sunday."

Leaving seasons and days considered propitious for marriage, we
find, in the next place, a number of superstitions associated with that
prominent and all-important personage on such an occasion, the
bride. Thus it is above all things necessary that the sun should shine
on her—"Blest is the bride that the sun shines on!"—a notion, indeed,
which, it has been suggested, had a practical application in years gone
by when marriages were celebrated in the church porch. A wet day,
at such a time, was a serious matter, especially as our forefathers had
not the many contrivances of modern times for preservation from
rain. Whereas, now-a-days, young ladies when alluding to being
married speak of "going to church,” formerly they spoke of "visiting
the church-porch.™ After prevailing for centuries, this ancient usage
was discountenanced, if not actually abolished, by the ecclesiastical
reformers of Edward V1.'s reign, who "ordained that the performance
of the binding ceremony should take place in the body of the church."

Ker, mominyii e, — nutto6 Ham y Heaimo. (11)

SIx HaM PO3TOBIB KEPIBHUK PEECTPAIIHHOTO OO0, MIOTIAHII OCOOIUBO
CHJIBHO JIFOOJIATH OpaTH IUTI00 B OCTaHHIN 1eHb y poui. | cnpasmi, Toxi
Habararo Ounbiie groel y LloTaanaii CBATKYIOTh BECLUIA B TOPIBHSAHHI
3 OyJb-SIKUM IHITUM THXKHEM Y POIIi, 3BICHO, 32 BUHSTKOM THXKHSI, Ha
SKUH 1 mpunagae nei aeHn. Tak, cranom Ha 1861 pik, 3a manuMu 0ropo,
y BICbMOX HaMOIIBIIMX MICTaX YKIAAAETCS MPUOIU3HO IBAIIISTH I Th
nuTF001B HA ICHB, 32 BUHATKOM HEIUTl, OCKUTBKHY Y ek AeHb y LloTnanaii
cepes yChoro 1HIIOoro 3a00pOHEeHO oApYKyBaTuch. [Ipote, 31-ro rpyHs
y IIUX XK€ MICTaX PeECTPYIOTh BiJl YOTUPHOXCOT JO I’ ATHUCOT MLIIOOIB.
[ikaBo, mo B [IloTnanmii I’ ITHAIS TAKOYK BBAKAETHCS BIAIIMM JTHEM JISI
Becuuia. Lle minrBepmxye nman BoTcoH, ckapOHUK MicTa ['1a3ro: «Bcim
BiJIOMO, TIO JCB’STh 3 ACCSITH MUTFOOIB, YKIAACHNUX y [ 1a3ro, BigOyucs
y IATHUIIO, JIMIIE JEeKiTbKa Yy BIBTOPOK 1 cepeny, Ie piamie
OJIPYXKYIOTBCSL Y CyOOTY 1 IOHEIIOK, aje s IIe HIKOJIW He 9yB, mo0 y
HAIIOMY MiCTi CBATKYBAJIU BECULIS Y HEILTION.

3aKiHUMBIIM 31 CIYIIHUMHU JUIA YKJIaJaHHS [UTIO0Y TMOpaMu pPOKY i
THSIMU, Jalll MU 3HaXOJAMMO JeKiJbKa 3a0000HIB, 1[0 CTOCYIOTHCS TaKOl
BUJATHOI 1 HaBaXKIMBOI (irypu 1iei noaii sk HapeueHoi. ToMy KoHUYE
HeoOX1/1HO, 00 Ha Hel css10 coHile: «brarocioBeHHa HapedeHa, ocsisTHa
COHIIEM!» — 1€ IOHATTS KIMOBIPHO CIIPaB/i B MUHYJIOMY MaJIO CEHC, KOJIH
BecULJIs BiAOyBauCs Ha LIEPKOBHIM manepTi. Y Takuii yac 1OIOBHHA 1eHb
OyB BEJIMKOIO MPOOIEMOI0, OCOOIMBO JUIsl HAIUX NpabaThKiB, IO HE
MaJld TOJl Tak 6arato croco0iB BpATyBaTHCA BiJl CTHXIi, IK CbOTOJHI.
SIk110 HUHI 10HI TAHSHKU HATAKAIOTHh HA 3aMIXOKS CJIOBAaMU MPO «IIOXIT
0 IIEpKBU», TO paHillle BOHU MPOMOHYBAIU «CXOAWTH Ha IIEPKOBHY
naneptb». Ilicnst cronith icHyBaHHs, L€l JpeBHIM 3BUuYail OyB
3acy/KEHUH, SKII0 HE 30BCIM 3HUINEHUH, depe3 LEepKoBHI pedopmu,
nmpoBeseH] mia 4yac mpaBiniHHsS Enyapna VI, sxuii «moctaHoBUB, IO
[EPEMOHisl TIO€/IHAHHS TOBMHHA BIiJOYBaTUCS BCEPEIUHI LEPKBU».
[ToBepratouuch 3HOBY /10 HapedyeHoi, 0araTo XTO BBa)Kae€, 110 BOHA
mpocTo 3000B’si3aHA 3alIakaTH y BECUIbHUM JICHb, alieé HE JTaBUTHCS
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Referring again to the bride, it is deemed absolutely necessary by very
many that she should weep on her wedding-day, if it be only a few
tears, the omission of such an act being considered ominous of her
future happiness. It is, too, the height of ill-luck for either the bride or
the bridegroom to meet a funeral on going to or coming from the
church, for if it happen to be that of a female, it is an indication that
the bride will not live long, and if it should be that of a male, then the
bridegroom is doomed to an early death. In the North of England there
IS a strong prejudice against a marriage taking place while there is a
grave open in the churchyard. In many parts of the country, also,
special care is taken that the bees are informed of a wedding, and as
a mark of respect to them their hives are decorated with a favour. In
Sussex a bride on her return home from church is often robbed of all
the pins about her dress by the single women present, from a belief
that whoever possesses one of them will be married in the course of
a year. Much excitement and amusement are occasionally caused by
the youthful competitors for this supposed charm; and the bride
herself is not unfrequently the victim of rather rough treatment.
According to another piece of superstition, the bride, in removing her
bridal robe and chaplet at the completion of the marriage ceremonies,
must take care to throw away every pin worn on this eventful day.
Evil fortune, it is affirmed, will sooner or later inevitably overtake the
bride who keeps even one pin used in the marriage toilet. Woe also to
the bridesmaids if they retain one of them, as their chances of
marriage will thereby be materially lessened, and anyhow they must
give up all hope of being wedded before the following Whitsuntide.

Again, in some parts of Yorkshire, to rub shoulders with the bride or
bridegroom is considered an augury of a speedy marriage; and a piece
of folk-lore prevalent in the neighbourhood of Hull is to this effect:
"Be sure when you go to get married that you don't go in at one door
and out at another, or you will always be unlucky.” Cuthbert Bede, in
"Notes and Queries," records an instance of a similar superstition that

CIII3bMH, aJDKE SIKIIO UM 3HEXTYBATH, TO ii MaiiOyTHE MIACTS] OIMMHUTHCS
7 3arpo3oro. Takok BiHIIEM HEyJiadi BBAXKAETHCS 3yCTPid HapedeHOI
a00 HapeYeHOTo YM TO Ha NUIAXY JI0 IEPKBH, YU TO MICJIA BUXOAY 3 Hel 13
IIOXOPOHHOIO IIPOLECI€I0, TOMY IO SKIIO BOHU HATPAILIATH HA IOXOPOH
KIHKH, TO HapeuyeHill HE CyIWJIOCsS JOBrO JKUTH, a SKIIO HEOIKYHK
YOJIOBIK, TO HAa PaHHIO CMEPTh NpupedeHui HapeueHuid. Ha miBHOU1
AHTHITl iCHY€ CHJIbHE YHEpEIKEHHS MO0 MPOBEICHHS BECUUIS, SKIIO
OUTSI TIEPKBH 3HAXOJIUTHCS BIIKpUTAa MOTrWia. Y 0ararbox 4YacTHHaX
KpaiHH TaKoX JI0Ar0Th PO Te, 100 CIIOBICTHTH PO BECLILIS 0K, TOMY
Ha 3HaK IOBaru J0 HUX JIIOJU NPUXWIBHO HPUKpAIladd BYJIUKU. Y
Caccekci, KoJM HapeueHa IoBepTanacs 3 HepKBU A0AOMY, yCi IPUCYTHI
TaM CaMOTHI1 JKIHKH po30upanu 3 ii CyKHI BC1 IIMIJIBKH, BIpSYH 11O Ta,
XTO Mae 607ail 0JIHy 110 IPUKPACy, IPOTIrOM POKy Buiiae 3aMik. Yacom
IOHI NPETeHJEHTKH Ha Led ysIBHMH TalliCMaH CTBOPIOIOTh HeaOusike
30y/UKEHHS Ta CMiX Ha BECUJUTi, a caMa HapedeHa JJOBOJII YacTO MOTEPIIAE
Bil rpy0oro craBieHHA. BiamoBimHO 10 iHIIOro 3ab6000HY, Micis
3aKiHYEHHS yCiX BECUIBHHMX OOpsIiB, MiJ Yac 3HIMAHHS CBOTO BOpaHHS
Ta BIHKY HapedyeHa NOBMHHA BUKWHYTHU yCi IINMWIBKHU, K1 HOCWIA y 1IeH
HacW4YeHUW mnomisiMu JeHb. CTBEPKYIOTh, IO SKIIO BOHA 30epexe
0osmaif 0IHy 31 CBOI'O BECUIBHOIO TyalleTy, TO PaHO UM II3HO MOJIOIY
crmiTkae HemacTs. Take X JIMXO Ha3JI0KeHEe 1 JPYXKOK, SKIIO0 BOHH
3aMuIIaTh co01 MIMUIBKY, a/Ke€ TAKUM YMHOM 1XHI IIaHCH BUHUTH 3aMixk
CYTT€BO 3MEHINATHCA, 1 Y BCAKOMY pa3l iM JoBeAeTbcs 3a0yTH PO BCl
cBoi HaAll PO 3aMDKXKS 10 HAcTynHOI Tpiiii.

KpiM 11b0r0, Y IeAKHX perionax MopKImpy BBaKaroTh, 110 SKIO BOTUTH
Jpyx0y 3 HapeyeHolo abo HapeueHUM, TO MOKHA 1 CAaMOMY Jy>Ke CKOpPO
OJIPY’)KHTUCh, 3 B OKOJUIIX Piukd ['ajm 3HAXOAWMO TaKy TOMIMPEHY
HApOJIHY MYJPICTh: «SKIIO 30MpaeTech y34TH LUI00, TO HE BHUXOJbTE
yepe3 JBepl, Kpi3b sIKi 3aWIIUIA, 1HAKINE BAac 3aBXKIU MEPECiiayBaTHMe
Heynauyay. Kytoept bena y «3anmckax i 3anuTaHHIX» 3310KyMEHTYBAaB
BUIAJOK, K NOAIOHMI 3a0000H BTIIMBCS Ha BecULIl y ceml y
Bycrtepuupi y xoBTHi 1877 poky. Bin po3nosinae: «Ilicns 3aBepuieHHs
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occurred at a wedding in a Worcestershire village in October, 1877.
He says, "The bride and bridegroom at the conclusion of the
ceremony left the church by the chancel door, instead of following
the usual custom of walking down the church and through the nave
door. One of the oldest inhabitants, in mentioning this to me, said that
it 'betokened bad luck," and that she had never known a like instance
but once in her life when the married couple went out of the church
through the chancel door, and the bride was a widow before the
twelve months was out."

Alluding briefly to other superstitions associated with marriage, we
are told in the North of England that she who receives from the bride
a piece of cheese, cut by her before leaving the table, will be the next
bride among the company. In Yorkshire, too, when a newly-married
couple first enter their house, a hen is brought and made to cackle as
a sign of good luck. The old Roman practice, also, of lifting the bride
over the threshold of her husband's home, had its counterpart in
Scotland within the present century, it being customary to lift the
young wife over the doorstep, lest any witchcraft or evil eye should
be cast upon and influence her. Indeed, we are informed that the same
practice prevailed in the North of England some years ago—an
interesting survival of the primitive superstitions of our ancestors.
Another curious custom which was once practised in different parts
of the country was that of the elder sister dancing in a hog's trough in
consequence of the younger sister marrying before her. "Upon one
occasion,"” says Mr. Glyde in his "Norfolk Garland,” "a brother went
through the ceremony also; and the dancers performed their part so
well that the trough itself was danced to pieces.” It was considered
the most correct thing to dance in green stockings. It was also
customary in former years for elder sisters to dance barefooted at the
marriage of a younger one, as otherwise they would inevitably
become old maids. Hence Katharine says to her father, in allusion to
Bianca:—

BECUIbHOI IIepeMOHIi HapeYeHUH 3 HApEUYEHOI BUHMIIUIM 3 IIEPKBH Yepe3
3aJiH1 IBEp1 3aMICTh TOTo, 00 K 3a3BUYail BUNTH Yepes mapaadi. OgHa
3 HaWCTapIIUX MICIEBUX JKUTEIHOK IMOSICHWIIA MEHi, M0 SKOW BOHHU
3poOuiM 1HAaKIIe, 1€ «O3Hayano O HemacTs», 1 10 BOHA 3a BCE CBOE
KUTTS JAIe pa3 Oadmia, mo0 MOJIOASTAa BUXOJMIU 3 IIEPKBH uepe3
nmapajHi JBepl, ajlleé TOJI 1 POKYy HE NIPOWILIO, SK HapedyeHa cTaia
BJIOBOIOY.

Sx MU mornepeaHbO KOPOTKO 3rajaid 1 Mpo iHmI 3a0000HU, SKi
CTOCYIOTBCSI BECUIsI, Ha MIBHOYI AHIJIIT HaM PO3MOBLUIH, IO JiBYMHA,
sKa OTPUMAE BiJl HAPEUEHOI IIMATOK CHUPY, BPI3aHOTO HEIO 3a CTOJIOM,
HACTYITHOIO 3 KOMIIaHii Buiine 3amixk. KpiM mporo, y Mopkummpi, komu
MOJIO/IATA BIIEPILIE 3aX0/IATh A0 CBOTO JIOMY, Ty 3aHOCATH KYpKY, 100
Ta TaM 3aKBOKTaJla 1 MpHHECHa B JiM Mmactsa. IcHye 1me oxuH
JABHBOPUMCBHKHI pUTYyall, IKUIl MOJIATae y MepeHECeHHI MOJIOI01 uepes
MOPIT JOMY MOJIOJIOTO, 1 Y IIBOMY CTOJITTI MU 3HAXOJJUMO TaKHi CaMHiA
3puuail y llotnannii, ne 3aBeeHO MEPEHOCUTH 4Yepe3 MOpir MOJIOIy
IpyXuHy, mo0 i He 3ayakryBaiy abo He HaBeJW MPUCTPIT. JliicHO, Ham
BiJIOMO, III0 TaK YacTO pOOMJIM KiJibKa POKiB Ha3aJa Ha MiBHOYI AHIITIT —
LIKaBUI pukiaa 30epekeHHs NepBICHUX 3a0000HIB HAILIUX MPEJIKIB.
[Hmmit nikaBui 3BUYai, sIKU KoIMCh MOOYTYBaB y PI3HUX YacTHHAX
KpaiHu, TOJISATaE B TOMY, IIIO CTapiia CecTpa MOBHHHA TAHIIOBATH Yy
CBUHSIUOMY KOPHTI, SIKIIO il MOJIO/IIA cecTpa MEepIIor0 BUHIIIA 3aMiXk.
«OnHoro pasy, - nunie nan [naiin y «Hopdonkebkiit 30ipii», - HaBiTh
OpaT mpoOMIIOB uepe3 Iie AINCTBO, a BC1 TAHIIOPUCTU TaK CTapalIUCh
nepedupaty HOramu, 1O BiJl KOpUTa OJHI JApPY3KHM Jummiuchy». llle
BBKAJIOCH HANMPAaBUIBHIIINM TAaHIIOBATH Y 3€TICHUX MaHUY0Xax. Takox
panimie OyB Takuid 3BMual, 00 CTapIIl CeCTpH TaHIIOBaJK OOCsSKa Ha
BECUIAX MOJIOAIIUX CECTep, 00 MOTIM HE CTaTH CTapUMH JiBaMHU.
Tomy Kartapina oObupae Taki ciioBa, 3BepTalOuUCh 10 OaThKa 1 TOBOPSIYH
po b’saHky:

Bona Bamr ckap0, iif 90710BiK 3HaAETHCH,

A s TaHIIOHN Ha X Beciuti 6oca
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"She is your treasure, she must have a husband.

I must dance barefoot on her wedding-day,

And for your love to her lead apes in hell."

The last line, the meaning of which, however, is somewhat obscure,
expresses a common belief as to the ultimate fate of old maids.
Malone, on this passage, remarks that in Shakespeare's time "to lead
apes" was one of the employments of a bear-ward, who often carried
about one of those animals along with his bear.

Referring in the next place to some of the chief ceremonies associated
with marriage, we may note that "the putting up of the banns" is not
without its superstitions, for in the North of England it is considered
highly unlucky for a young woman to be present at church when this
important event takes place, any children she may hereafter have
running the terrible risk of being born deaf and dumb. Thus, a
Worcestershire girl, some years since, refused to attend church and
hear the publication of her own banns, lest by doing so she should
bring the curse of dumbness on her offspring. She stated that one of
her friends had transgressed this rule "by hearing herself asked out at
church,” and in due course had six children, all of whom were deaf
and dumb. Again, the wedding-cake, without which no wedding
would be considered complete, is evidently a survival of the
symbolical corn-ears originally worn by the bride, and which in after-
times were made into cakes and sprinkled upon the bride's head. In
course of time these cakes were by degrees converted into one large
mass, enriched with almond paste; and that the ingredients of a
wedding-cake in the seventeenth century did not differ materially
from one at the present day may be gathered from Herrick, who
says:i—

"This day, my Julia, thou must make,

For mistress bride, the wedding-cake;

Knead but the dough, and it will be

To paste of almonds turned by thee;

Ta B ekt MaBm nporyitoBail Opunkux. (12)

OcraHHI# PsIIOK, X0Y CEHC SIKOTO HE 30BCIM 3p03yMiHii, BiIOMBae B co0i
OJTHE TIOLIMPEHE YSABICHHS MPO HEMUHYYY JI0JI0 cTapuX JiB. CTOCOBHO
uporo MaioH 3a3Havae, mo y vyacu lllekcrnipa «BOAIHHS MaBID» OYJI0
OJTHUM 13 3aHATHh MOBOAWPS BEAMEIs, 110 YacTO HOCUBCS, KpPIM CBOTO
BeJME/, 1Ie i 3 OJHUM TaKUM [IPUMATOM.

Jam Mu mepedaeMo A0 KITbKOX TOJOBHHUX BECUTBHUX OOpsAIiB 1
BIJI3HAYMMO, IO ICHYIOTh 3a0000HM TOB’sI3aHI 3 «OTOJIOIICHHSAM PO
nuT00», aJKe Ha MBHOY1 AHTIIIT BBaXKAIOTh, III0 MOJIOIH JIIBYMHI KpaIe
He OyTH IMPHUCYTHBOIO HA TaKiil BaXIUBIM mofil y xpami, 00 iHakmie ii
CIITKAa€e HEmacTs, a yci il JiTH, sAKi MmcIs IbOro B HEl 3’ SBISITHCS,
MaTUMYCh BEJIMKI IIAHCH HAPOJIUTHUCH TIyXUMHU 1 HIMUMH. ToMy ojHa
niBuMHa 3 Bycrepmmpy mnpoTsAroM JEKUTBKOX POKIB BiIMOBIISUIACS
XOJUTH JI0 LIEPKBHU 1 CIIyXaTH, sIK OTOJIOIIYBaJH ii 3 HApEUeHUM iMeHa,
mo0 HE MNPOKISICTH TAaKUM YHHOM CBOiX JiTeld Ha HimMoTry. Bona
CTBEpIKyBaJia, 10 OJIHA 3 11 MOAPYT MOPYIIMIA 1€ TPABUIIO, MTOYYBIIH
BJIacHE iM’sI, Ha3BaHE y IIEPKBI, 1 uepe3 el BUIAA0K yCi ii mecTepo aiTei
HapOAWINCA TITyXUMHU 1 HiMUMU. KpiM 11b0r0, BECiIbHUIMA TOPT, 6€3 IKOro
HEMOXKJIMBO YSBHTH IO TOJIII0, € BOYECBHIb MTEPEKUTKOM CHMBOIIIIHUX
Ka4yaHiB KYKYpYA3H, sIKi paHiIle HOCUJIM HapeueHi, 1 3 AKUX MOTIM poOUTH
TICT€UKA 1 PO3KUJAIHM HaJl TOJIOBOIO HApEYeHOi. 3 4acoMm IIs BUITIUKA
nepepociia B OJHY BEIMUYE3HY Macy, SKy HpUKpallald IacTol 3
MUTJQII0, 1 3arajJoM CKJIaJHHKH BECLILHOTO TOPTY Y CIMHAIISATOMY
CTOJITTI MaJIO YUM BIPI3HAIOTHCS BiA TUX, SKI MU BHUKOPUCTOBYEMO
CBOTOJTHI, TIPO 1[0 MU J13HaEMOCH Bija ['eppika:

CooropHi, J[xyie, TBO€ 3aBIaHHS —

CriekTy TOpT Ha BECUIIS TYJISTHHSL.

3amicH TiCTO JIsl HBOTO TAPHEHBKO

I nonait MurpaneBy nacTy COJIOJICHBKY.

Ta mogapyii oMy OAMH 4YM J1Ba I[ITYHKH,

L1e >x 60 mpsHICTH Kpallia BiJ] yCiX TPYHKIB.
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Or kiss it thou but once or twice,

And for the bride-cake there'll be spice.”

Indeed, corn in one form or another has always entered into the
marriage-ceremony, a practice which, as Sir John Lubbock, in his
"Origin of Civilisation," has pointed out, may be found among remote
savages or semi-civilised people. It would be difficult to enumerate
the many superstitions, beliefs, and usages that have at different times
clustered round the wedding-cake, some of which are as popular as
ever. In days gone by, either corn ears or fragments of broken biscuit
or cake were dropped on the newly-married couple on their return
from church, a custom which is still kept up in some country districts.
In Scotland and the North of England, for instance, as soon as the
bride returns to her new home, one of the oldest inhabitants, who has
been stationed on the threshold in readiness, throws a plateful of
shortbread over her head, taking care that it falls outside the house.
This is immediately scrambled for, as it is considered most fortunate
to secure a piece, however small. Thus, just a century ago, Smollett,
in his "Expedition of Humphrey Clinker" (1771), described how Mrs.
Tabitha Lismahago's wedding-cake was broken over her head, and its
fragments distributed among the bystanders, who imagined that to eat
one of the hallowed pieces would insure the unmarried eater the
delight of seeing in a vision the person to be his wife or her husband.
Numerous other divinations, also, have been practised by means of
wedding-cake, one of the most popular being that of passing it
through a wedding-ring, and placing it under the pillow to dream
upon. In some parts of Lancashire and Cumberland it is customary to
put a ring amongst the ingredients of the wedding-cake, and to invite
the guests in turn to cut a slice. The person who is fortunate enough
to hold the knife when it comes upon the hidden ring is considered to
be sure of happiness during the ensuing twelve months. Again, Mr.
Henderson mentions an exciting custom practised in the North at the
wedding-feast. He says:—"The bride sticks her knife into the cheese,

I cmpaBni, Kykypy/a3a Tak 4Yd IHaKIIe CTaBaJla YaCTHHOIO BECIIBLHOL
nepemodii, a cep JIxon JIe660k y «IloxomkeHH1 ITUBLII3aIl» BiI3HAYMB,
o0 e 3YCTPiYaeThCs 1 y MAaBHIX JIUKHX Ta HAMiB LHBUII30BaHUX
memeHax. CKIaHO mepepaxyBaTH yci MOXKIIUBI 3a0000HM, ySIBICHHS 1
3BMYai, IOB’S3aHI 3 BECUIBHUM TOPTOM, JMAESKI 3 SKHX JIOHHHI
3aJIUIIAIOTHCS Y MIMPOKOMY BXKHUTKY. PaHilie, KOJIu MOJIOIATa BUXOAU 3
LEPKBH, X oOcumnany abo KyKypy13010 a00 KpUXTaMH Ie4rBa Y1 TOPTY,
11151 TpaauIIis 10ci moOyTye y aesikux Hammx Kpasx. Y [llotnanmaii Ta Ha
MiBHOYI AHIJII1, HAMPUKIIAA, MOWHO Hape4YeHa TMOBEPTAETHCS IO CBOTO
HOBOTO JIOMY, TOM, XTO YeKaB Ha Hei Ha OPO31, PO3KUAAB HaJl FTOJIOBOIO
MOJIOJI01 )KMEHIO MCOYHOTO TEeYNBa, ajie TaK, 00 BOHO HE MOTPAIHIIO
BCcepenuHy naomy. Toni 3a BUMIUKY MouMHanmacs OoOpoThOa, amke
BBAXXAJIOCA, IO 3A00YyTHI MIMAaTOYOK NpUHECE yaady, Xal Ou SKUM
MayuM BiH 0M He OyB. Tak numie cto pokiB ToMy CMOJIETT y CBOEMY
tBOpi «Ilomopoxxk I'am¢pi Kminkepa» (1771 p.) ommcas, sk Haja maHi
TabiToro JlicMararo po3kpuImiIv i BECUIbBHHA TOPT, & MOTO0 KPUXTH
PO3/1aITH MEPEX0KKM, SIKI BBOKAIH, 110 THM, XTO IIE OAPYKHUBCSI, 3’ iBITN
el cBsueHuil xyi0, Oyae rapaHTOBaHO IMACTS BHJIHHS TMOAOOHM iX
MaliOyTHBOTO 4OJIOBIKa a00 JpYXHMHU. 3 BECUIBHUM TOPTOM
3MIIHCHIOBAJIM HEMAJIO 1HIIMX BIlllyBaHb, a JIJIsI OJJHOTO 13 HAWBITOMIIINX
MoTpiOHO OyJI0 MPOCYHYTH HWOTO Kpi3h OOPYUYKY 1 TOAI MOKJIACTH i
MOAYIIKYy Tmepen cHoM. B okpemux uactuHax JlaHkamumpy i
Kambepnenay 3aBeieHO cepen 1HIIUX CKJIAJHUKIB BECUTBHOTO TOPTY
J0JIaBaTH Ty[AH IIe ¥ KabIyuKy, a MOTIM 3allpoIIyBaTH TOCTEH Mo yep3i
Hapi3aTH Horo Ha mmatku. KaxxyTs, 1110 TOH, KOMY NOIACTHIIO TPUMATH
HO’Ka 1 HATKHYTHUCh HA 3aXOBaHUH MEPCTEeHb, Y MPUIACIIHI TBAHAALSTh
MicAI[iB TrapaHToBaHO Matume Tmacts. Kpim 1poro, man ['enmepcon
3rajlye OJMH I[IKaBHH 3BUYail Ha BeCUTbHUX OCHKeTax Ha MiBHOYI. Bin
po3Ka3ye: «MOJ0Jla BCTPOMIIFOE HOXKa y CHp, 1 BCl 3a CTOJIOM
HAMararThCsl JICTaTH TOTO HOXkKa. Toif, XTO HE MOPi3aBIIH MaJbIli 3MOKE
1e 3poOuTH, 3a0e31eYnTh 001 TAKUM YHHOM IIACIUBE MOAPYKHE KUTTS.
Lleil HiIXK HA3UBAIOTh «3A00MYYI0 OOsSpHHA», TOMY IO 3a3BHYall HOro
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and all at table endeavour to seize it. He who succeeds without cutting
his fingers in the struggle thereby insures happiness in his married
life. The knife is called 'the best man's prize,' because the 'best man’
generally secures it. Should he fail to do so, he will indeed be
unfortunate in his matrimonial views. The knife is, at any rate, a prize
for male hands only; the maidens try to possess themselves of a
'shaping’ of the wedding-dress, for use in certain divinations
regarding their future husbands." The custom of throwing the shoe for
luck at a bridal couple we shall notice elsewhere, a practice which is
perhaps the principal source of merry-making and fun at most
weddings. We must not omit to allude to that indispensable little
article at a marriage, the wedding-ring, concerning which so much
has been written. The Puritans, it may be remembered, tried to abolish
it, on account of, as they thought, its superstitious and heathen origin.
Thus, Butler, in his "Hudibras," says:—

"Others were for abolishing

That tool of matrimony, a ring,

With which the unsanctified bridegroom,

Is marry'd only to a thumb."

Though, however, the ring of gold is generally looked upon as a
necessity in the marriage-ceremony, yet it is not legally so, but there
is a very strong prejudice against being married without it, and it
would be no easy task to find a couple brave enough to act in
opposition to this universal superstition. Thus, by way of example,
Mr. Jeaffreson, in his "Brides and Bridals,” tells us that the poor
Irishman is so convinced that a marriage lacks validity unless it has
been solemnised with a golden ring, that, when he is too needy to buy
a circlet of the most precious metal, he hires a hoop of gold for use
on his wedding-day. Not long since a tradesman, in a market town at
Munster, made a considerable addition to his modest income by
letting out rings of gold to persons about to marry, who restored the
trinkets to their owner after being wedded at church. A case is related,

3m00yBae came crapmuii 0ospuH. SKIo x HoMy HE BAACThCS, TO BiH HE
MaTHMe IIAcTs y MOIIyKy napu. B Oynp-skoMmy BUIAIKy, HIK MOXKe
3M00yTH JIMIIE YOJIOBIK, JKIHKH K HAMararoThCsl «BKPOITH» Ui ceOe
BECUTbHY CYKHIO, 100 TOTIM BOPOXHTH 3 HEKW Ha MalOyTHHOTO
4oJIOBiKa». B 1HIIOMY Micli MH 3yCTpi4aeMO TPaaWII0 KHIAHHS
YyepeBrKa B Iapy MOJOAMX Ha yjady, 110, MaOyThb, 4acTO CTaBaja
HAMOLIBIINM JKEpPEIOM BECEINIONIiB Ha OuTbIIOCTI Becinb. Bapto He
3a0yTH 3rajiaTu Mpo OAHY MAJIEHbKY, aje HaJ3BUYallHO BAXKJIMUBY IS
BeCLIA pid — oOpydKy, MpO SIKy HAIMMCAHO Hemano. YurTadi MOKYTh
HpUrajsaTH, o MypUTAHN HaMarajucsl CKacyBaTH 1[0 TPAAMLIiI0, Yepes,
Ha iX qyMKy, il MapHOBipHE 1 moranceke moxopkeHHs. [Ipo me batiep
nucaB y «'ynibpacy» Tak:

111 5% XOTiTM 3200pOHUTH

3Haky 1u1t00y, 00pyUKy, HOCUTH.

Yepes Hel, BBaKaIH, HAPEUCHUH TPIITHIHA

bpas 3a apyxuHy IUII MaabYUK HIKHUK.

[Tpote, 30510Ty KaOJIy4yKy 3arajioM BBaKaJIW HEOOXITHOI YaCTHHOIO
BECUIbHOI LIEPEMOHIi, 1 X0ua 3 TOUKH 30py 3aKOHY Ii€ HE TakK, ajie ICHy€
IyXKe CUJIbHE YIEPEKEHHS CTOCOBHO THX, XTO OJIPYKHBCS HE Ha/TiBITH
il Ha manenp; Oyno 6 HEMPOCTO 3HAWTH TOCTATHHLO CMUIMUBY Mapy, sKa O
HE Tijjanacsd 1bOMY MOMIMPEHOMY 3a0000HOBI. J[ns mpuknamy, maH
Jlxepbecon y «Becenmux BecuUIIsX» pPO3MOBITAE, MO OAWH OiTHUN
IpaHenb 0€33aCTepekHO BIPUB Y Te, IO NITIO0 He Oy/ie JIHCHUM, SIKIIO
HOro He YKIIACTH YPOUHCTO 3 30JI0TOK0 OOPYUKOIO, 1 uepe3 Opak rporiei
Ha KaOJIy4yKy 3 [bOTO JOPOTOLIIHHOTO METaIy BiH B35B B OPEH/Y 30JIOTHI
001710k Ha JIeHb cBOro Beciuis. CTaioch 1€ He3aJ0BIO MICHs TOTO, K Y
0azapHOMY MiCTeUKy y MaHCTepi OJIMH TOPTOBEIlb HETIOTAaHO TMMOKPAIIHB
CBO€ (hiHAHCOBE CTAHOBHUIIE 3aBISKU MPOKATy 30JI0TUX KaOJIyuOK THM,
XTO HaWOMMKYMM 4acoM OJIpY>KyBaBcCs, a IICJS BECL/UIA MOBUHEH OyB
MOBEPHYTH NpUKpacy ii BiIacHUKOBI. Takox 3ycTpidaeMo CXOXHUH
BUTIAJIOK, KOJIM OJTHA TTapa MPHUHIILIA 10 IEPKBH, OaKatouH B3ATH ILTIO0
1 3aKpiNUTH HOro KiIroueM 110 1epksH. Lle Oyio «mapadisisibHe Beciyuisy,
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on the other hand, of a party that came to the church and requested to
be married with a church key. It was "a parish wedding,” and the
parish authorities, though willing to pay the church fees, because, as
the account runs, "they were glad to get rid of the girl,” had not felt
disposed to provide the wedding-ring. The clerk, however, feeling
some hesitation as to the substitution of the church key, stepped into
a neighbouring house, and there borrowed an old curtain ring, with
which the marriage was solemnised. Again, most ladies are especially
particular in their notions respecting their wedding-ring, objecting
under any pretence to take it off from their finger, extending, it would
seem, the expression of "till death us do part,” even to this pledge and
token of matrimony.

In various parts of the country we find many a curious marriage
custom, of which, however, we can only give one or two instances.
Thus, in some parts of Kent, it was formerly customary to strew
the pathway to the church of the bridal couple, not with flowers, but
with emblems of the bridegroom’s trade. A carpenter, for instance,
walked on shavings, a paperhanger on slips of paper, a blacksmith on
pieces of old iron, and so on. In some parts of Durham the bridal party
was, in days gone by, generally escorted to church by men armed with
guns, which they fired again and again in honour of the festive
occasion. In Scotland there was an amusing custom, called "Creeling
the bridegroom.” A basket or creel was filled with heavy stones and
fixed to the bridegroom's shoulder, and with this burden he was
obliged to run about until his wife unfastened the creel.

1 X0u ouiIbHHUKH Napadii TOTOBI OyJM 3amyIaTUTH 32 CIyXkO0y, ajxe, K
MepeKa3yTh, «BOHH Oyl paji MO30yTHCS MIBYMHH», aje HEe Oyiu
HAJIAIITOBAaHI KymyBaTh OOpyduky. BTiM, NpuWYeTHUK BiguyBaB MAesKi
CYMHIBH CTOCOBHO TOTO, YMM 3aMiHUTH KJIIOY, 3aiIIOB O CYCIAHBOTO
JIOMy 1 TIO3MYHMB TaM CTape Kiibye O wimop, 3aBISKU SKOMY BiH 1
oJIpy>kuB MonoAsaT. Ha nomauy 1o BChOro, OUIBIIICTh MAHSHOK MAalOTh
0c0o0JMBO OaraTo MepeKOHaHb 100 OOPYYKH, 30KpeMa BOHHM HaBiIpi3
B1JIMOBJISITUCS 3HIMATH CBOIO MPHUKPACY, IMOBIPHO Yepe3 TyKe ITUPOKE
PO3YMIHHSI BHCIIOBY «IIOKH CMEPTh HE PO3IIyYUThH HAC», POIIUPIOIOYN
WOro HaBITh HA [IEW CUMBOJI NUTFOOHOT OOITHUIII.

VY pi3HHX 4YacTHHAX KpaiHW MH 3HAXOJUMO O€3JIiY I[IKaBUX BECUTBHUX
3BMYAiB, 4YacTOTa SKUX, OJHAK, OOMEXYETbCS OJHUM UM JBOMA
Bunaakamu. Tak B nesikux paitonax Kenty panimie 0yIio 3aBefieHO nepes
Maporo HAPEUYECHHUX I10 I0PO3i A0 LIEPKBH PO3KUAATH HE KBITH, a CHMBOJIU
pemecina HapedeHoro. Hampwuikman, Tecnsp cCTymaB IO JAepeB’sHIl
CTPYXIIi, IIMAJIEPHUK — MO CMYXKKaxX IMamepy, KoBajib — IO CTapux
yJaMKax 3ajiiza Tomo. B wmuHynmomy ne-ne-ge y Japemi rocteit
HapeueHOro CYMPOBOKYBAaM JI0 LIEPKBU YOJOBIKHM  030po€Hi
PYLTHUISIMHY, 3 SKUX BOHU YacC BiJ] 9aCy CTPUISIIN 3 HATOIU TaKO1 paIicHOT
nonii. Y lllotnannii OyB KyMeaHUM 3BUYAN — «KOIIUK I HAPEYSHOTOY.
Bin monsraB y ToMmy, IO 0 IUIEYEH MOJOJOTO MPHUB’I3YBaTH KOIIUK,
HANIOBHEHMI BXKKHM KaMiHHSM, 1 3 LI€I0 HOIIICIO YOJIOBIK MOBUHEH OyB
01rTH, JOMOKH Horo O He 3BUIHHIIIA HOTO HApeUeHa.

[TpumiTku 10 epexnany:

(1) MosxnuBa moMmiKa aBTopa, iMoBipHO MoBa ¥izie mpo «Table Talk» (Tischreden);
(2) TonoxeHHs YPUBKY 3 «3MMOBOI Ka3Ki» OYJI0 3BIPEHO 3 TOBHUM TEKCTOM IT"€CH, 3HAWICHUM Yy BLIBHOMY JOCTYII B OPUTIHAJI Ta epeKai

Ha YKPAiHCbKY MOBY, 1 yTOYHEHO;
(3) Mepexnan B. Komrinosa;

(4) Ictopuko-reorpadiyna yactuna lllornanaii, Takox Bimoma sk ["aiinenzc;
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(5) Mepexnan B. I'ymentoka;

(6) IMepconakka HapOAHMX Ka30K i3 rpad)cTB Ha miBHOYI AHITT Ta miBaas [loTmanaii, MmaiicrepHa Ipsis;
(7) Anrmiiicbkuii TUCBMEHHHUK-ECEICT, MOET, IPaMaTypr, MOTITHIHAN TisY;

(8) 3a iHImmMu BepcisiMu ropix MOTPiOHO MOKJIACTH Yy BOTOHb;,

(9) Ilepconaxi 3i 36ipxu macropaneii Jix. [es « Twxnens mactyxa» (The Shepherd's Week);
(10)ITepexmnan YO. Jlicuska;

(11) Mepexmnax 1. Kouepru;

(12) Ilepexman 1. Kouepru.
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Chapter 2. Intertextual relations in Domestic Folk-lore and their actualisation in
translation into Ukrainian language

2.1. General information about the author of the book

Domestic Folk-lore was written by the Reverend Thomas Firminger Thiselton-Dyer and
published in 1881. Beside this particular book, the author wrote a copious amount of other
woks, for example, Folk-lore of Shakespeare, Folk-lore of Women, British Popular Customs
Present and Past Illustrating the Social and Domestic Manners of the People, Strange Pages
from Family Papers, etc. Due to the extensive time gap between the publication date and the
present time, little is known about his life and character, in contrast to his well-known brother,
sir William Turner Thiselton-Dyer, a leading British botanist, whole scientific achievements
and life milestones are largely recorded and therefore easily traced. In the absence of any
biographies of T. F. Thiselton-Dyer or preserved memoirs, the most reliable sources to study
about his major life events are birth and death registers, censuses, the University of Oxford
register of alumni, a marriage record, etc. One of the most plausible reasons behind the scarcity
of available information concerning the additional information about his personality and literary
career could be his occupation — T. F. Thiselton-Dyer was a priest. Thus, while performing
duties of a clergyman was of primary importance in his life, writing numerous works, generally
devoted to the extensive and multifaceted topic of folklore, was a hobby and passion of his.
Besides, in Domestic Folk-lore we observe Thiselton-Dyer’s occasional references to the
history of religion while providing historical and cultural contexts of popular beliefs and also
descriptions of certain religious ceremonies, which we consider to be manifestations of the
influence of the author’s considerable priesthood experience and profound knowledge in the
sphere of religion on his outlook and idiostyle formation.

Additionally, we can infer some useful facts about T. F. Thiselton-Dyer’s interest in
anthropological, historical and literary research as well as his motivation to write on certain
themes from his own words. For instance, from the preface to Domestic Folk-lore we learn
about an observed by the author an increasing attention to the topic of folklore from his
contemporaries and his sympathy for the students of folklore studies, doomed to content
themselves with scarce remains of once commonly found beliefs, songs, or tales, which have
influenced domestic lives of uneducated peasants and enlightened higher classes alike
(Thiselton-Dyer, 1881, p.111-V). Thus, beside the reason stated by T. F. Thiselton-Dyer himself,
namely to prove the omnipresence of folklore in domestic routine, the book serves another
purpose — to assist the aforementioned students by collecting and recording various examples
of preserved fancies and quirks of his contemporaries inherited from their predecessors.

In conclusion, we have discovered some relevant biographical information about T. F.
Thiselton-Dyer, observed how the priesthood influenced his literary career, and stated his
reasoning for writing Domestic Folk-lore. These findings lead us to identification and
characterisation of the chief stylistic features of the text and the central part of our translation
project.

2.2. Genre-stylistic features of the book

As we have previously stated, Domestic Folk-lore is a research work in the field of
folkloristics, the object of which, according by Thiselton-Dyer’s definition, is collection,
classification, and preservation of popular beliefs and their original source discovery
(Thiselton-Dyer, 1881, p.111). However, value of this book is not limited to one discipline only,
because it is relevant from the ethnographic perspective as well. Ethnography studies a
collective folk culture, by Kyrchiv’s definition, and is regarded as “a branch of historical
science, which explores ethnicities’ origin, their evolution process, characteristics of their mode
of life, material and spiritual cultures” (Kyrchiv, 1994, p.13). Besides, Lozko pictures the study
similarly — “a science, which examines ethnogenesis, culture and life of nations, their national
character, settlement, and cultural-social interconnections” (Lozko, 2011, p.103), and then adds
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that its primary methods are “first-hand observation, and description of nation’s customs, life,
and mindset” (Lozko, 2011, p.103). However, we would make some corrections and
clarifications. Firstly, ethnography may exhibit connections with history, though in actuality it
originated from cultural anthropology. Secondly, due to different traditions of the study on the
territories of the United Kingdom and Ukraine, we observe some differences in English and
Ukrainian approaches to it and terminological ambiguity as well. In Slavic countries such terms
as “ethnology”, “ethnography” and “folk studies” (“mapomo3naBcTB0”) wWere often used as
synonyms and each of these terms prevailed in Ukraine in various historical periods (Skrypnyk,
2005, p.64). Still, even having considered these commentaries, we regard Domestic Folk-lore,
as a work of ethnographic value, because gathered here records of folk songs, tales, proverbs,
and prayers are evidences of the richness, diversity and longstanding tradition of culture of the
United Kingdom in the late 19" century. Furthermore, categorising the book as both folkloristic
and ethnographical is not contradictory, since according to Makarchuk, ethnography and
folkloristics are bound to cooperate “in studying folklore, it being closely connected to other
spheres of traditional culture and having great ethnic-determining importance” (Makarchuk,
2015, p.15), which leaves no doubt in value of this research in both fields.

As we have previously mentioned, Domestic Folk-lore is a research work, it belongs to
the non-fiction literature and therefore exhibits some characteristic features of this genre.
Generally, in such works the importance of creativity of writing prevails the actual story’s
significance (Nagy-Kolozsvari et al., 2021), and the object of our translation project perfectly
reflects this tendency. Here the author utilises a fusion of references, belonging to different
genres: other popular non-fiction books and researches (Primitive Culture by E. B. Tylor),
journals (Notes and Queries), media (the Times newspaper), fiction creations (Taming of the
Shrew by W. Shakespeare) etc. Some of these references are used to support author’s ideas, to
present different perspectives on certain folklore phenomena, or for illustrative purposes. For
example, when T. F. Thiselton-Dyer discusses the old idea of May being an unlucky month for
weddings, he firstly proves the notion’s prevalence during his lifetime, saying it “may easily be
seen any year from the list of weddings in the Times newspaper” (Thiselton-Dyer, 1881, p.37),
and then contrasts this claim with a quote from a poem allegedly written by Chaucer, The Court
of Love:

“... Till season come of May, for then truly

The King of Love and all his company

Shall holde his feste full rially and well, ..."" (Thiselton-Dyer, 1881, p.37)

This fragment of poetry demonstrates the absence of prejudice against May as a wedding month
during the period of feudalism in England. Some of the folklore pieces, found in Domestic Folk-
lore were taken from the aforementioned sources as well, but most of the rhymes, superstitions
and descriptions of practices are of questionable origin, they were presumably gathered by the
author himself though fieldwork.

Additionally, our attitude to reading non-fiction literature now apparently differs from
experiencing this genre in the late 19th century. The recent study on readers’ perception of
fiction and non-fiction works, conducted by Hollis, has shown that an explicit character of non-
fiction literature as well as “directness of argument and clarity of author background gave a
sure footing for evaluations” (Hollis, 2021, p.10), as contrasted to fictional works. Besides,
nowadays readers judge the validity of non-fiction books by the refence list included in them
and appreciate the possibility of raising new question after reading such literature and not only
receiving some answers (Hollis, 2021). Such modern trends of experiencing non-fiction works
are not characteristic to those of Thiselton-Dyer’s lifetime. The author did not include a
reference list, some of his references are uncredited, and his retelling of superstitions and their
influence on people’s routine does not raise new questions but rather answers those, brought up
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previously by him. Still, the issue of traditions of non-fiction writing and its perception is not
exhausted and deserves separate profound research.

Moreover, along with the discovered plethora of references to the wide range of other
researches, we observe in this book an inherent in non-fiction complex syntax and diverse
grammatical structures. Despite these features of the book, it was not intended to be read by
only other folklore researchers and students, but by anyone interested in this topic as well. The
book is well-structured, Thiselton-Dyer presents his findings coherently and frequently
addresses his readers before introducing new ideas to them, which also eases perception of the
information and contributes to the pleasurable reading of the work by the large audience.
However, among all characteristic features of Domestic Folk-lore, intertextuality is more
prominent than the others, therefore we will proceed to analyse this aspect of the book in more
detail and forms of its realisation in our translation project.

2.3. Intertextuality, definitions and classifications of intertextual relations

The phenomenon of intertextuality is heavily researched on from various perspectives
— cognitive, literary, linguistic, etc. The term was coined by J. Kristeva in 1960s, and ever since
that time it was an object of active discussions, and attempts to formulate its definition and
classification have not stopped to this day. For example, P. Prayer EImo Raj while
characterising Kristeva’s view on this textual category, claims that despite its poststructuralist
nature, it “existed as a universal phenomenon that elucidates the communicative
interconnections between a text and the other and text and context” (Prayer Elmo Raj, 2015,
p.77). Similar, though broader, understanding of intertextuality is observed in Selivanova’s
works. She defines it as “a presence of traces of a certain text in other texts ... dialogical
connection of a text to earlier texts and succeeding text creation” (Selivanova, 2008, p.514) and
emphasizes the crucial role of a cultural competence of a reader to identify the said phenomenon
(Selivanova, 2008, p.515). Furthermore, Yehorova proposes to perceive intertextuality as “text
“unpacking” through a special strategy of interrelating one text with other textual systems and
their dialogic interaction in content and expression” (Yehorova, 2021, p.88). These definitions
characterise intertextuality as appearance of some text fragments in other texts and textual
interconnectivity overall. On the other hand, according to Genette, intertextuality is one of types
of transtextual relationships along with paratext, metatextuality, hypertextuality and
architextuality (Genette, 1997). One of the reasons of an observed variability in formulations is
a time gap between the term introduction and our current timeline, with each decade of
researches brining new levels of understanding the scope, role and functions of the phenomenon
and also new disciplines, in which it becomes an object of interest.

Despite the fact, that intertextuality was introduced in the late 20" century, the idea of
incorporation of some text fragments in other texts did not originate at that time, instead it was
present in literature for centuries, thus intertextual elements in Domestic Folk-lore are not
surprising. Still, there is a need of unifying the views on this textual category and consequently
developing a special intertextual theory, for which Chornovol-Tkachenko attempted to
formulate basic regulations. According to him, the theory “deals with text investigations and
means of its intertextual relations verbalization” (Chornovol-Tkachenko, 2006, p.83). Then he
considers intertextuality as a text-creating category to be a subject of the theory, studying
mechanisms of intertextual connections realisation on levels of cognition and language as a
purpose, and “text-recipient”, “precedent text” and “intertext” as basic terms of it. Still, the
defined principles of the intertextual theory are not fully developed yet and require further
improvements, particularly in the area of introducing a typology of intertextual verbalisation
(Chornovol-Tkachenko, 2006). This leads us to the problem of discovering intertextual
elements, their marking and classification.

As it was already mentioned, in Genette’s classification of transtextual relations, where
intertextuality was named simply as a type, instead of being recognised as a separate text
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category, that takes forms of quotes, plagiarism and allusions, depending on the degree of
explicitness of a reference to another text (Genette, 1997). Though this typology became a basis
for further classifications of intertextuality, nowadays it is outdated and insufficient. One of the
latest taxonomies was developed by M. Shapoval, who analysed and compared previous
typologies and based on the results compiled a new extensive classification. She names two
major types of intertextual relations — copresence and derivation, both are divided into lesser
subtypes. Semantic forms (intertextual motifs, traditional storylines, traditional characters,
references and collages), stylistic forms (attributed and not attributed quotations, paratextual
quotes, plagiarism, allusions, reminiscences, and centos), and code intertextuality (topoi and
adages) comprise the first type, while borrowed devices, paraphrases, imitations, parody,
travesty, stylization, pastiche and architextuality belong to the second one (Shapoval, 2013,
p.64-66). In this classification explications for most of the subtypes are also included to avoid
ambiguity of their recognition in texts.

However, some of the intertextual forms are applied by writers more actively than the
others, and then they become objects of various researches, which introduce new details and
correction to their previous definitions. For example, Shapoval interprets allusions as “partial
borrowing of the pre-text, when the whole expression or text are present only implicitly”
(Shapoval, 2013, p.65), this idea is similar Moyise’s opinion that “allusions are usually woven
into the text rather than “quoted”, and are often less precise in terms of wording” (Moyise,
2002, p.419). On the other hand, Sunko defines allusions as “a reference to a historical event or
work of literature, which are considered to be a common knowledge” (Sunko, 2015, p.40). She
also argues that reminiscence is a simply function of intertextuality and not its type, as it was
treated in Shapoval’s classification, because any kind of it serves as a reminder of another text
for a reader (Sunko, 2015, p.40). Some researchers also consider interglossemes, the
phenomenon of incorporation of elements from other languages into works of fiction, to be a
special type of intertextuality, when they perform an allusive function (Kozachuk, 2018). The
enumerated types of intertextual relations and their various interpretations demonstrate the need
to choose an appropriate typology of intertextuality and clarify definitions of its components
before conducting an identification of intertextual elements in a certain text.

Another important issue to study in terms of intertextual category investigation is the
precedent phenomenon. According to Bohdanova, “precedent units are unique language
(speech) phenomena, which explicate the result of mutual existence and influence of national
cognitive base, language, and culture” (Bohdanova, 2016, p.55). The precedential phenomenon
itself she regards as “a property of precedent units that connects them with certain significant
social or cultural life events and actualises them in people’s cognitive base” (Bohdanova, 2016,
p.57). Precedent names are one of types of the phenomenon. Syuta claims that proper names
belong to “the most representative and recognised, semantically varying and functionally
loaded cited signs” (Syuta, 2017, p.138). In terms of intertextual relations these names may
appear as allusions. Shapoval in her book also mentions precedent text as important notion in
discussions of intertextuality that denotes the phenomenon as “repeatedly actualised cultural
texts, which shape associative basis of a certain group of speakers, for example, folklore pieces”
(Shapoval, 2013, p.57).

However, due to constant changes in social sphere, media spread, and education,
familiarity of different generations with certain precedent texts is heavily influenced, thus
through decades the phenomenon of precedence may characterise different texts (Shulinova,
2016). Therefore, the recorded folklore pieces in Domestic Folk-lore we regard to be examples
of precedent texts of English culture in the late 19" century, level of recognisability of which
is lower nowadays. Still, in the view of discussed features of precedent phenomenon, its
connection to intertextuality requires clarification. While some researchers treat precedent texts
as origins of intertextual references, like Chornovol-Tkachenko did, Berestova perceives
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“precedent phenomenon as a marker of intertextual relations of different texts, and intertextual
devices as means of the precedent phenomenon actualisation in recipient texts” (Berestova,
2016, p.6).

To conclude, the book we chose for our translation project contains a large collection of
folklore pieces as illustrations of some popular beliefs. Such references to folklore, taking forms
of quotations, allusions and interglossemes, we consider to be realisations of intertextual
phenomenon, that also function as precedent units. Thus, after having determined the main
characteristic feature of the book and classified its types, we will analyse how certain kinds of
intertextuality were rendered in our translation of a fragment from Domestic Folk-lore and
describe the applied techniques in the process of translation.

2.4. Analysis of examples of intertextual relations in the book and the applied
translation techniques

Previously we have discovered the significance of intertextuality in the text and proved
common application of this phenomenon in the recorded folklore pieces in the chosen book.
While folklore has a wide variety of genres, in Domestic Folk-lore rhymes, proverbs, and
prayers are the most common, thus further on we will focus on these three genres. Moreover,
in this part of our translation project we will analyse quotes, allusions and interglossemes as the
realisations of intertextuality in the book fragment, and in the found folklore types in particular,
based on sample gathered from the translated text fragment and analyse the applied translation
techniques, using the classification developed by Molina and Albir (Molina & Albir, 2002).

Firstly, we consider quotes to be the easiest type of intertextuality to identify due to their
special formatting, usually by means of text alignment or quotation marks. Thiselton-Dyer uses
both methods to distinguish text borrowings taken from other sources from his own ideas. All
quotes in the book are put into quotation marks, but some of them are aligned at the centre of a
page while others are found directly in the text. For example, when the author mentions how
changelings were represented in Shakespeare’s comedy A Midsummer Night’s Dream, he
quotes:

“She never had so sweet a changeling.” (Thiselton-Dyer, 1881, p.5)

And then immediately adds another quote, from The Winter’s Tale: “It was told me | should be
rich by the fairies. This is some changeling” (Thiselton-Dyer, 1881, p.5). Furthermore, these
two quotations are also impossible to mistake for belonging to Thiselton-Dyer’s authorship due
to them being attributed with names of the author and their sources. In terms of translation, we
took two different approaches in treating these two quotes. Since both source plays are famous
enough, they had been already translated into various languages, including Ukrainian, and such
precedent translations are more likely to be recognised by the Ukrainian audience and be
actualised in their cognitive base. However, considering the fact, that these quotations are
included in the book as illustrations of a popular belief of changelings’ existence, their
illustrative purpose and similar wording must be preserved. Therefore, in the view of all
discovered Ukrainian translations of the first play failing to satisfy the purpose of the first
quotation, a new translation of the sentence was required.

Retranslation is a common practice when a new perspective on the source text
interpretation is needed. It is usually applied to classic works, existing translations of which do
not fulfil an aesthetic function of the source texts, typically because of constant changes in
norms of the target language, but retranslation may be also serve a different purpose (Hrytsiv
etal., 2021). In case of the quote taken from 4 Midsummer Night’s Dream, its retranslation was
aimed at preserving the illustrative purpose the sentence had in Domestic Folk-lore, and thus
the fragment was rendered into Ukrainian as:

“Mana 6ona epoonuge niominua”

To achieve adequacy of translation, we have found and used an established in our culture
equivalent to the word “changeling” — “niominua”, and also applied technique of modulation,
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because we have changed the function of the sentence from negative into declarative, which
still reflects the sense of the expression.

For the second quotation adaptation we have used translation of The Winter’s Tale done
by Viktor Koptilov, which preserved the illustrative purpose of the quote: “koauce meni
Hanpopouero, Hiou ¢hei 0adyms meni bacamcmeo. Oyio Oumuny ekpanu i nioxumyau ¢ei”
(Koptilov, 1986, p.315). In this case the translator did not use an established equivalent for
“changeling”, instead he explicated the action of fairies stealing human babies and changing
them with their own offsprings. Also, we have added a footnote, crediting the author of
translation we used in our project, which corresponds to the translation technique of
amplification.

Besides providing necessary credits to Shakespeare and other authors mentioned in
Domestic Folk-lore, by adding attributes to the sources of quotations Thiselton-Dyer intends to
ensure that the readers of his book recognise these references to fictional creations and achieve
enjoyment from their recognition. However, knowledge of certain works of fiction is not innate
but acquired, and even considering the rise in literacy level in the United Kingdom in the second
half of the 19" century (Ingleby, 2020), and consequently the higher possibility of an average
person being able to read works of famous writers, such as Shakespeare or Chaucer, we have
no evidences to claim that any reader of Domestic Folk-lore will be able to recognise all
intertextual elements included in the book. Additionally, Tashchenko states that “intertextual
references are predominantly aimed at educated readers, and not all average representatives of
a certain linguoculture are able to detect them” (Tashchenko, 2018, p.34). Therefore, a certain
level of education in addition to general cultural competence are necessary for discovering
intertextuality during reading. On the other hand, no particular social or educational background
is required for being familiar with folk creations, because people since their childhood are
exposed to various kinds of nursery rhymes, weather charms, proverbs, songs, tales, etc. Thus,
people are more likely to enjoy the recognition of such examples of folklore when encountered
in a text, rather than some works of fiction regardless of their popularity, and for this reason we
encounter a wide range of the said folklore genres in Domestic Folk-lore.

Rhymes constitute the largest part of folklore examples in the book. In this translation
project we will use the term “rhyme” as a hypernym for all forms of poetry found in the book
fragment we chose for translation. This leads us to acknowledgment of the challenges of an
adequate poetic translation, which Ahieieva-Karkashadze formulates as rendering poems “by
means of the target language through inseparable dialectal unity of the content and the form of
the source language text” (Ahieieva-Karkashadze, 2021, p.12). Highly regulated norms of
versification, the characteristic feature of poetry as a literary genre, and understanding the
crucial role of their faithful rendition in the process of translation of the verse contents into
another language impose limitations on a translator. Still, in the absence of a universal strategy,
applicable to any kind of a verse, a translator is to approach each rhyme individually and
discover the most appropriate local strategy and target language means to adapt every piece of
poetry separately.

For example, in Domestic Folk-lore we encounter the following rhyme:

“Rowley, Rowley, Rattley-bags,

Take the lasses and leave the lads.” (Thiselton-Dyer, 1881, p.25)

Here we observe a personified thunderstorm with a proper name (Rowley) and a nickname
(Rattley-bags), that additionally utilise onomatopoeia to imitate the thunder sounds. As we have
discovered, personification and onomatopoeia are main stylistic devices in this weather charm,
thus our objective in this case is to preserve this stylistic colouring. To achieve this, we have
applied a number of translation techniques. Firstly, we have used borrowing to render the proper
name in the rhyme as “Poeni”. Secondly, the nickname alludes us to a rattle, a toy, which makes
rattling sounds and has an equivalent in the Ukrainian language — “opsskanvye”, that follows
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analogical principle of word-formation as the English word, and is formed from the name of
the sound it imitates. However, we did not use the already existing Ukrainian equivalent,
because alliteration evident in the first line would be lost otherwise. In order to preserve
alliteration of a sound [r] we have established an analogy-based temporary equivalence and
rendered “rattley-bags” as “epumyuxa”, a derivation from an adjective “cpumyuui” as in
“epumyua 3mis”, which is translated into English as a “rattle-snake”. Thirdly, we have used
amplification and added the word “zyunuii” as an attribute to “epumyuxa” to complete the sound
imitation effect in this rhyme by accumulating sounds [p] and [r] to create a phonetic
association with a thunder rattling in the target language. Lastly, in the second line of the source
charm two dialectal words were used — “lasses” and “lads”, which we have translated as “Oisua”
and “xzon” respectively, the first one being a diminutive form of a noun and the second one
being a dialectal word. Thus, considering that we have used a colloquial word instead of a
dialectal, as in the source text, this approach corresponds to the variation translation technique.
Additionally, we have applied transposition of a grammatical category of number, because we
have rendered nouns in the plural with singular nouns. As a result of all translation techniques
applied, the aforementioned rhyme was translated as:

“Poeni, Poeni, epumyurxo mu eyunu,

3abepu dieua ma xnona éionycmu’.

Another kind of folklore found in Domestic Folk-lore is a proverb. These short
sentences are the records of folk’s wisdom, expressed in concise statements. Since proverbs
sometimes are versified, they may resemble rhymes by their form, however due to them
expressing some general truths, observations, or advice in a metaphoric manner, proverbs are
differentiated from rhymes by their didactic function, which also allows us to define them as
an independent genre of folklore. In the book proverbs are less numerous than rhymes, but they
also illustrate curious beliefs.

For example, as it was previously discussed, during the late 19" century May was
considered to be an unfavourable month for marrying, and the author provides a proverb as
evidence of the superstition’s popularity: “Marry in May and you'll rue the day”
(Thiselton-Dyer, 1881, p.37), which was translated into Ukrainian as “fIk nposecmu eecinis y
mpaeni, mo snamumew nuw OHi newjacui”’. This saying serves as a warning against planning
weddings on May, as poor choice of a wedding month will lead to a miserable married life and
regrets. Despite the fact that in different cultures similar concepts may be observed, these
occasional similarities are not necessarily reflected in lexicon of two languages, particularly in
proverbs. Therefore, the aforementioned English expression does not have an exact equivalent
in the Ukrainian language and requires a translation. To render the idea of the proverb faithfully
and to preserve the rhyming of the saying in the target language we have used the translation
technique of amplification and added words, absent in the source text, generalised the idea of
grieving every day of married life instead of regretting the day of wedding only, and also
applied transposition of the category of number in the second clause of the proverb.

The last folklore genre, utilised by Thiselton-Dyer in his work, is a prayer. Typically,
such appeals to God and numerous saints for protection or mercy are associated with a religious
discourse, as they are usually recorded in prayer-books, service books or in the Bible to recite
during special ceremonies or church services and therefore have consistent canonic forms.
However, the origin of certain prayers included in Domestic Folk-lore is impossible to verify.
For example, the author provides the following prayer, taught to children:

“Matthew, Mark, Luke, and John,

Bless the bed I lie upon...” (Thiselton-Dyer, 1881, p.21)

This is an invocation to the four Evangelists, thus it may be suggested that it was introduced to
the English people along with Christianity or developed under the influence of the said religion.
However, we did not manage to prove this hypothesis and find any record of this prayer in any
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reliable prayer-book. The search of the prayer’s origin is also complicated by its antiquity, as it
reflects a deference to the Evangelists, which goes against the canons of the Church of England
but follows the ones of the Roman Catholicism.

On the other hand, some variants of the invocation are recorded by lona and Peter Opie,
who additionally underline the similarity with much older customs in the imagery of pairs of
angels placed on the bed, also present in the prayer version from Thiselton-Dyer:

“... Four corners to my bed,

Four angels at its head,

One to watch, two to pray,

And one to bear my soul away...” (Thiselton-Dyer, 1881, p.21-22)

The couple of researchers compares this expression to the ancient tradition of Celtic-Christian
protective magic (I. Opie & P. Opie, 1997). Thus, the prayer reflects religious beliefs inherent
in the English culture in the times prior to the Reformation, but remains popular in the late 19™
century, because it entered the domain of folklore as a cultural artifact and was preserved in
such a manner in people’s memory. Nevertheless, tone of this piece is solemn and humble due
to the use of multiple words of religious connotations and is generally associated with religious
prayers, the effect that must be reflected in the translation of the verse as well.

Two provided above fragments of the prayer were translated into Ukrainian as:

Mameiu, Mapko, lean i Jlyka,

brazocnosime moro nocmine 0o cua.

Tym nidsicko mae yvomupu Kymu,

Tym € ameonie womupu 20108u,

/si cnyxaromv monumeu, 00Ha HA2AOAE,

Ocmanns 8ioHOCUMb OYULy 00 paro.

Firstly, the names of the Evangelists have established equivalents in the target language, and
by applying those equivalents we have ensured that the target audience will recognise the saints
and will not mistake them for other common proper names. Also, we have applied transposition
of sentence members in the first line to preserve a coupled rhyming scheme in the first couplet
(“bed-head” — “Jlyka-cna’). In the second line of the prayer, we have used modulation and
shifted the focus from a bed as a piece of furniture to lie upon into its function — a place to sleep
on. Then, the third and the fourth lines begin anaphorically, and to recreate this rhetoric device
we have used amplification and introduced new words, absent in the source text — an adverb
“mym” and verbs “mamu’ and “6ymu”. In the fifth line transposition of sentence structures was
applied, and placement of two clauses in the lane was reversed. Lastly, in the sixth line we have
particularised the alleged destination of a soul if taken by angels during a child’s sleep and used
the word “paii”, which is also associated with religion. Such a detailed analysis of translation
techniques applied in every line of the given prayer demonstrates the complexity of rendering
contents of large fragments of poetry, regardless of its kind, within the limitation of the literary
genre.

Still, the issue of prayers acting as a genre of folklore is not exhausted yet. While
Thiselton-Dyer continues the investigation of prayers, recited by children, he provides two
other versions of the previously analysed invocation:

“Matthew, Mark, Luke, and John,

Hold the horse that I leap on.

Matthew, Mark, Luke, and John,

Take a stick and lay upon.” (Thiselton-Dyer, 1881, p.22)

After the Reformation once commonly used prayer lost its value, and when an appeal towards
saints became outdated, the prayer itself was transformed into ridicule. This is an example of
existence of multiple versions of folklore, which is not unexpected, because for centuries
numerous tales, songs and sayings were passed through generations in oral form and changed
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as a consequence. Folklore creations were altered under the influence of unreliability of human
memory, geographical isolation and regular reinterpretations of certain concepts. Therefore, we
regard the couplets above to be folk rhymes, composed as a reaction on cultural adaptation to
religious reformation. This also caused the change of solemn and humble tone in the older
version of the prayer into a mocking one in more recent versions, achieved through defeated
expectancy and an unusual type of assistance in the appeal to the saints, that is to be reflected
in translation as well. Besides, during the process of translation we have used established
equivalents of the Evangelists’ names and their order in the first lines of both rhymes to preserve
allusion to the prayer, which these two couplets were created to ridicule. Additionally, we have
utilised transposition of sentence members to preserve rhyming schemes and modulation,
couples with particularisation and reduction, to paraphrase the idea in the second line of the
second couplet. Thus, considering the analysed features of the distiches and the applied
translation techniques, we have rendered the couplets as:

“Mameiu, Mapro, lean i Jlyka,

Tloxu cionaro, mpumaiime KoHsi.

Mameiu, Mapko, lean i Jlyka,

Jixcka ne maio, name Kinka.”

The oral tradition of folklore creation and propagation, and its subsequent multiple alterations,
are the reason why the source of folklore is impossible to determine. However, the need for
various customs and beliefs to be researched and preserved demanded their manifestations in
different genres to be recorded, which led to compilation of folklore collections, such as
Domestic Folk-lore. Nevertheless, despite the observed anonymity of such cultural relics, we
consider the analysed examples of rhymes, proverbs and prayers in our translation project to be
quotations taken from oral speech and other unspecified sources and therefore acting as
actualisations of intertextual relations.

Beside quotes, allusions are another common type of intertextuality discovered in
Domestic Folk-lore. Generally, the author occasionally mentions in his book some characters
from other various folk tales without providing extensive textual context, as such names and
precedent, semantically loaded and do not require additional explications, because they function
as self-sufficient references. For instance, when Thiselton-Dyer describes a superstitious
disease “grave-scab”, he quotes a fragment from another folkloristic research by W. Henderson
Notes on the folk-lore of the northern counties of England and the borders, which contains a
description of a cure from the said disease — a sark, prepared in a special manner: “It must be
spun by Habbitrot, the queen of spinsters...” (Thiselton-Dyer, 1881, p.14) / “Cnpsicmu copouxy
mycums I'abbimpom, natieminiuwa npsna...”. The name, mentioned in the fragment, belongs to
a character from an old tale, who is a chief spinner. The name was adapted in the translation by
borrowing and substituting the letters of the Latin alphabet with the those from Cyrillic, the
target language alphabet. Additionally, we have particularized the indefinite pronoun “it” with
the word “copoura” and substituted the title of the fairytale character, “the queen of spinsters”,
with an exaggerated description of her mastery in spinning, “ratiéminiwa npsns”. Also, as the
Ukrainian target audience of the book is unfamiliar with the tale, we have added a footnote with
an explication of the mentioned character, which corresponds to the translation technique of
amplification.

Lastly, interglossemes constitute the third largest group of intertextual relations in the
book. Such inclusions of other language elements in the text have not been studies closely
enough to devise a unified system of methods or strategy to their adaptation in the target text.
Thus, every instance of interglosseme usage is to be analysed separately based on its function.
For example, the author writes “... originally the prayer was this:—"Pray for father;" then
a Pater noster, or an Ave Maria, or both, would be said... ” (Thiselton-Dyer, 1881, p.22-23) /
“cnouamxy moaunucs 6 makiu nociioognocmi: «Monro 3a bamokay, oani ramunor «Omue
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Hauty, abo «bBoeopoouye [liso», abo o6uosi”. In this case, the titles of two of the most famous
prayers are written in Latin, because they were traditionally learnt and recited in that language.
Therefore, as references to important religious text these names actualise intertextual relations
between the recipient text and precedent texts — the prayers. Although majority of Ukrainians
belong to a different Christian denomination than English people, due to undeniable popularity
of the prayers in Christianity in general, Pater noster and Ave Maria are common in our society
as well, though under different names. Therefore, in our translation we have used the
established in the Ukrainian language titles of the prayers for them to be recognised by the
target audience.

In conclusion, the conducted detailed analysis of examples of intertextuality in Domestic
Folk-lore proves that quotes, allusions, and interglossemes are the most common types of
intertextual relations found in the book. Additionally, we have observed how these forms of the
studied textual category were actualised in rhymes, proverbs, and prayers, utilised by the author
as illustrations of researched popular domestic beliefs, superstitions, and customs.
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Conclusions

As it was stated in the introductory part, the translation of Domestic Folk-lore was the
main goal of this project. To approach the goal, we set a number of objectives which were
gradually accomplished in the course of our research.

At first, we have explored all available information about T. F. Thiselton-Dyer, the
author of the book, and discovered that he was a clergyman, which explained the abundance of
religious references, but other significant facts concerning his life and his literary career in
particular were scarce. For this about Thiselton-Dyer’s motivation to write this book we have
learned from the preface to the book, where the author disclosed his interest in folklore studies.
However, besides the value of Domestic Folk-lore in the field of folkloristics, we have
ascertained, that it is also relevant as ethnographic research.

The next part of our translation project consisted in analysis of the book genre and its
style. As a non-fiction work, Domestic Folk-lore relies heavily on creativity in style, and in the
book it is primarily realised through numerous kinds of references to similar researches, other
collections of folklore, fictions works, etc. We have also noticed the difference in traditions of
non-fiction writing in the late 19" century and modern trends of providing credits all references
and compiling a list of references in the end of the book.

Nevertheless, we have noticed, that despite complications of syntax and abundance of
references, Thiselton-Dyer structures his findings coherently and through utilised
intertextuality allows his readers to enjoy the book. Due to the stated importance of the role of
intertextuality in the book, we have defined this phenomenon as a chief characteristic feature
of the book and then proceeded to its analysis.

By providing various definitions of intertextuality, formulated by different researchers,
we have confirmed complexity and multitude of interpretations of the said phenomenon and its
classification systems. Additionally, we have discussed the issue of precedent units and
attempted to define folklore pieces as precedent texts.

Finally, in the last part of our research, we have analysed the discovered in the book
folklore pieces and categorised them into three large groups — rhymes, proverbs, and prayers.
Each genre required a special approach to their translation into the Ukrainian language, which
also depended on what form of intertextual relations they are representing — quotes, allusions,
or interglossemes. For each folklore genre and type of intertextuality we have provided
examples from the sample and explained the choice of translation techniques, however in the
end we failed to determine the best strategy and techniques in translation of intertextuality and
folklore pieces, functioning as intertexts.
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Appendices

Appendix A. Folklore genres

20%

7%>

73%

m rhymes = proverbs = prayers

Appendix B. Forms of intertextuality

18%

50%

32%

quotes = allusions = interglossemes
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Appendix C. Applied translation techniques

10,72%

19,64%

8,04%

. ‘

0,
8,93%
0,
8.04% 10,71%
= amplification = reduction = established equivalent
modulation = transposition = particularization
= borrowing = calque m other types
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